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Publisher’s Preface

Our Sages call prayer the “service of the heart” (Ta’anit 2a). 
Prayer is an opportunity to focus on ourselves — to look 

deep into our hearts and discover our true aches and pains, our real 
joys and goals. Prayer helps us recognize who we are, and assess 
our relationship with God. Through prayer, we are not spectators to 
life but actual participants, because we can involve our whole heart 
and soul in connecting to our Creator.

Is that what prayer means to you? Or is it little more than rote 
recital, imparting little meaning or excitement? 

Your passport to a world of meaning, personal fulfillment and 
connection is the siddur, the compilation of prayers formulated 
by the Men of the Great Assembly during the Second Temple era. 
These sages were blessed with ruach ha-kodesh (Divine inspiration) 
to compose prayers that fly straight to their mark — both on our 
hearts and in the heavenly realms. In fact, says the ARI, every day 
the morning prayers take us on a spiritual ascent, traversing the 
Four Worlds described in Kabbalah: the Worlds of Asiyah (Action), 
Yetzirah (Formation), Beriyah (Creation), and Atzilut (Nearness). 
We begin the morning service by reciting the sacrificial offerings, 
which correspond to the lowest of the worlds, the World of Asiyah. 
Then we proceed to the next higher world, that of Yetzirah (the 
angelic world), when we recite the Pesukey d’Zimra (Verses of 
Praise). From there we ascend to the World of Beriyah (the World 
of the Throne of God), paralleling the Shma and its blessings. The 
final part of our daily ascent is the Amidah (Shemoneh Esrei), when 
we enter the World of Atzilut (Nearness) and stand directly before 
God.

Rebbe Nachman adds that the daily prayers as a whole parallel 
the daily sacrifices that were offered in the Temple. The sacrifices 
were called KoRBanot (קרבנות) because they served leKaReV (לקרב, 
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to draw close) and unite all the worlds. Today, in the absence of the 
Temple and the sacrifices, we accomplish the same thing with our 
prayers. When we open the siddur and begin our prayers, we literally 
connect our lowly material world to the highest of the Supernal 
Worlds, and we can draw closer to God than we ever imagined 
possible (see Likutey Moharan I, 14:8). Just as prayer binds a person 
to God, it joins and connects all of creation. Our prayers directly 
impact this physical world and its environment, our emotional 
reliability, and our financial stability — and, of course, our prayers 
support and sustain the spiritual worlds on high.

When it comes to understanding prayer, no one emphasizes the 
ideas and ideals more than Rebbe Nachman (1772-1810) and his 
foremost disciple, Reb Noson (1780-1844). Their extensive writings 
yield a bounty of insights and advice for what the “service of the 
heart” can really feel like, how to let your inner being flow and 
soar with the words of prayer, how to maintain your concentration 
while praying, and how to pray every day with the same freshness 
and vitality. They also offer many commentaries on the verses and 
phrases found in the prayers themselves. On the most basic level, 
they explain why we say what we say. Why are the prayers arranged 
in this order? Why are certain concepts mentioned and not others? 
Why are there morning, afternoon and evening prayers, each with a 
different “flavor”? What is the meaning of all the assorted blessings 
and additional supplications? Why is it important to pray with a 
minyan (quorum of ten men)?

The Breslov Research Institute is proud to present this three-
volume siddur project based on the teachings of Rebbe Nachman. 
The first two volumes — a weekday siddur and a Shabbat/Yom 
Tov siddur — each contain the full text of prayers as codified by 
our Sages. The English translation was created by Rabbi Avraham 
Sutton, a world-renowned lecturer and teacher of the prayers for 
some 30 years. Rabbi Sutton has worked for years to define and 
design a siddur not just as a prayer book, but as a vehicle to bring 
out the deeper meaning of the prayers. In addition to translating the 
prayers into a clear, lucid English, he also inserts words or phrases 
into the translation to clarify the meaning of the verses, greatly 
expanding our comprehension and awareness. These volumes 
also present insights from Rebbe Nachman, Reb Noson, and many 
others to help us feel the import of our prayers.

The third volume in the series is a detailed commentary on the 
prayers, encompassing both the simple “pshat” (meaning) and the 
Kabbalistic teachings of the ARI. Some of these ideas are already 
expressed in the Shulchan Arukh (Codes of Law) and quoted in 
the Mishneh Berurah. But with Rebbe Nachman’s explanations, it 
becomes very clear how much of a difference we can make in our 
lives when we recite the prayers in earnest.

*
The Breslov Research Institute wishes to extend its deep and 

heartfelt gratitude to those who helped make this project a reality. 
To Louis and Rachel Esther Schonfeld, who jumped in with zest 
and fervor to support the siddur project — even before we got it to 
the drawing board! To Brian and Tzipporah Hannan, who leaped 
at the opportunity to bring forth Rebbe Nachman’s ideas on prayer 
in the siddur’s embryonic stages. To Rabbi Avraham Sutton, for 
his magnificent work in translating and producing a siddur that 
will enlighten and encourage all who wish to pray with fervor and 
understanding. Thanks also to Y. Hall for yet another incredible 
editing job as well as to B. Aber for another fine typesetting job. 
And to those who contributed their time, effort and money to help 
bring this first volume to completion, may HaShem be with you 
all — always. 

May God grant that we merit to understand and feel the power 
of our prayers so that they ascend to their intended place on 
high. Through this, may we merit to the Coming of Mashiach, the 
Ingathering of the Exiles and the Rebuilding of the Holy Temple, 
speedily in our days. Amen.

Chaim Kramer
Shvat 5774 / January 2014
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Introduction to Prayer

What is Prayer?

What is prayer? And why do we have to pray? Since God 
knows all our thoughts, why must we articulate them? 

Isn’t it enough just to gather our thoughts and let God make of 
them what He will?

Good questions, but ones that only scratch the surface of what 
prayer is about. We turn to Rebbe Nachman to understand the true 
nature of prayer, both on a universal and on a deeply personal level.

The Rebbe explains that the act of praying to God and having 
those prayers answered parallel the workings of the Ten Sefirot (see 
Charts, p. XX). The Kabbalah explains that God continually sends 
bounty and blessing to the world through the Ten Sefirot. The first 
sefirah, Keter, receives the bounty from on high and sends it down 
through the next nine sefirot, culminating in Malkhus. From there, 
the bounty descends to our world. Each sefirah acts as a vessel to 
receive blessing from the sefirah above it. Moreover, each sefirah 
parallels a different part of the human body. Keter corresponds to 
a person’s inner will, or desire; Chokhmah, Binah and Daas to the 
intellect; Chesed to the right hand, Gevurah to the left hand, and so 
on down to Malkhus, which corresponds to the mouth (see Tikkuney 
Zohar, Introduction, p. 17a; see below, Patach Eliyahu, p. XXX).

Our prayers, too, start at the level of Keter, which parallels our 
inner will — that urge or impulse that directs our desire for what we 
need or want. From that desire springs our thoughts (Chokhmah, 
Binah, Daas), which develop ideas for bringing potentiality 
into actuality. Our will/Keter descends through the Ten Sefirot, 
culminating in Malkhus/the mouth. In order to draw down blessing 
into our world, we must utter the words of our prayers. Then God 
hears us and answers us by sending down blessing.
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and innermost desires. When we yearn and long for holiness, our 
desires — our souls — create the vowel points with which to move the 
words we are saying. (Conversely, if a person has evil desires, those 
are the words that emerge.) Thus, it is one’s very soul that comes 
forth in prayer (LM I, 31:6-8).

Rebbe Nachman takes this a step further. These words, given life 
and movement by the vowels, by the soul, then emerge from the 
person’s mouth. And these “souls,” which are now the letters of our 
prayers, move from him to the air around him. Just as the airwaves 
move the words a person utters, so too, they move the person’s soul 
through the air. His words of prayer can permeate the atmosphere 
around him and create positive results, both for himself and for 
those around him (ibid.). 

Prayer is the expression of our souls. How much we desire good, 
and how much effort we put into prayer, determines its power and 
effectiveness — for us and for everyone around us.

Why Do We Pray in Hebrew?

God created the entire world and supervises every detail of 
it. He understands the words that each person speaks, and 

even the thoughts that each person thinks. So why is Hebrew the 
language of prayer? Can’t a Jew in America pray in English, or a 
Jew in Russia pray in Russian?

While it is counted among the languages of the world, Hebrew 
is actually the mother of all tongues, as it is the language from 
which all other languages sprang (see Genesis 11 and in Rashi 1 & 7). 
More importantly, it is the language that God used when creating 
the world. The ARI teaches that the letters of the aleph-bet are the 
“building blocks” of Creation (Etz Chaim 5:5; Bereishit Rabbah 18:4). 
God first created the aleph-bet and infused each letter with His 
spirit and wisdom. Then he used these letters to write the Torah, 
which is known as the “blueprint” of Creation (Bereishit Rabbah 1:1). 
Accordingly, the letters of the aleph-bet contain Divine spirit, a 
power that can elevate our prayers to God.

For us, too, the Hebrew letters possess the power of creation. 
Through their recital, we can bring about healing, livelihood, a 
plentiful crop, a marriage partner, children, and even the Mashiach 

Some people, however, don’t feel blessed, even after they’ve 
prayed. Why do so many feel shortchanged, or lacking any blessing 
at all? What happened to all that bounty?

The answer is that one who doesn’t have the proper vessel 
in which to hold the blessing cannot receive it. Try serving wine 
without a bottle or a glass. Only with a vessel can we receive 
blessing. Rebbe Nachman thus teaches that it is specifically the 
articulation of our thoughts — our prayers which emerge from our 
mouth/Malkhus — that creates the vessel to receive God’s blessing 
(LM I, 34:2). The more effort we place into our prayers, the greater 
the vessel we will have to receive God’s blessing, and the stronger 
the vessel will be to hold and retain that bounty.

It is important to remember that blessing comes in many forms. 
Most people look at wealth as a blessing, but what about good 
health, contentment in the home, friends and a sense of personal 
satisfaction in one’s work or hobbies? “Who is considered wealthy?” 
asks the Mishnah. “One who is happy with his lot.” (Avot 4:1). Being 
happy and content with what we have, and not regretting what we 
don’t have, is the key to being rich in all areas of life.

*
On a personal level, Rebbe Nachman teaches that prayer isn’t 

something we have to do, but something we need to do. More than 
the recital of words on a page, prayer is an outlet for our deepest 
desires.

Prayer is composed of the letters of the Hebrew alphabet (see next 
chapter), but on their own, those letters are lifeless forms, lacking 
spirit. They gather vitality only when they are articulated with the 
proper vowels — those dots and dashes which give “movement” to 
the letters. For example, the Hebrew letters ישב (Y-Sh-V) can be 
read several ways: yashuv, yashav, yosheiv, yishuv, yasheiv, and so 
on. Until the vowels are placed in their proper positions, the letters 
lack “life” and meaning.

Rebbe Nachman teaches that the vowels are formed through 
our desires. KiSuFin (כיסופין, yearning and longing) are found in 
the soul, as it is written, “My soul yearns (niKhSaFah, נכספה) and 
pines” (Psalms 84:3). This means that our innermost feelings are 
always longing and yearning to come to fruition. Therefore, the 
Rebbe teaches, what emerges from a person’s mouth is his will 
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of Israel with the Holy Temple in their midst, the Jewish people 
naturally prayed in Hebrew and knew what to pray about even if 
the words weren’t written down.

Their return from exile, however, told a different story. In the 
travails of the exile, many Jews lost the tradition of what to pray 
about, and they no longer spoke the same language — this one spoke 
Greek, that one Persian, and so on. Realizing that the art of prayer 
was on the verge of being lost, the Men of the Great Assembly 
took the bold step of writing down prayers that every Jew would 
say. These 120 leaders of the generation were blessed with ruach 
ha-kodesh (Divine inspiration) to compose prayers that would be 
accepted by God. They established the Shachris (morning), Minchah 
(afternoon) and Maariv (evening) prayers in Hebrew so that this 
common tongue would unite the people even if they were forced 
into exile again.

The three daily prayers correspond to the daily sacrifices 
in the Holy Temple — two sacrifices every day and a nighttime 
service when the remains of the sacrifices were burned (ibid.). An 
additional reason given by the Talmud for the three daily prayers 
is that they parallel the three Patriarchs — Avraham, Yitzchak and 
Yaakov — who established prayer as a way of life (see Berakhot 26b). 

Praying with a Minyan

As powerful as is the prayer of the individual, the prayer of 
the many is infinitely more potent. ’The Talmud teaches 

that communal prayer creates a situation known as et ratzon (a 
time of Divine favor), which is an auspicious time for those prayers 
to be accepted (Berakhot 8a; see also Orach Chaim 90:9). Jewish law sets 
the minimum number of people required for a minyan, or prayer 
quorum, at ten men or boys over the age of bar mitzvah. A person 
should make every effort to pray with a minyan.

Reb Noson points out a fascinating idea about the effectiveness 
of communal prayer based on the Sefer Yetzirah (Book of Creation), 
as taught by Rebbe Nachman (Likutey Moharan II, 8:6). The Sefer 
Yetzirah, an ancient mystical work attributed to the Patriarch 
Avraham, states:

himself. The things we are requesting do not yet exist or are not yet 
available to us. We direct our prayers to God that He — Who has the 
power to create — will make a new reality for us, producing those 
things that we are asking from Him, through the letters of Creation.

The power of prayer thus works wonderfully when recited in 
Hebrew, even when not understood by the person, since it contains 
Divine spirit. Prayers offered in Hebrew will always ascend. 
Prayers offered in other languages may not be able to ascend to 
their intended place.

While our Sages are quite clear that the daily prayers should be 
recited in Hebrew (Orach Chaim 101:4; see Mishneh Berurah 101:13-19), 
they do permit other forms of prayer in any language (Berakhot 40b; 
Sotah 32a). Hitbodedut, a private prayer in one’s mother tongue, is 
an excellent example of this. Rebbe Nachman teaches that when 
one prepares himself to pray to God, even in a foreign language, 
he can draw the Divine spirit upon himself (see Likutey Moharan I, 
156:1). In fact, the Rebbe further states that words offered from the 
heart to God are actually God’s words placed in that heart, so that 
the person’s heart becomes the messenger to deliver His words to 
Him! (Likutey Moharan I, 138). 

What is the Siddur?

The siddur, or Jewish prayer book, is a millennia-old 
document. It contains the order of prayers established by 

the Men of the Great Assembly at the beginning of the Second 
Temple era some 2,300 years ago. Some variations have crept in, due 
to the longstanding exile, yet strangely enough, these differences 
are very minimal. This is because the idea of prayer is one that is 
deeply entrenched in Jewish tradition and we all have the same 
basic intention when offering our supplications to God. 

Rambam (Yad HaChazakah, Hilkhot Tefillah 1) writes about the origin 
of our prayers. Prior to the return of the Jews to the Land of Israel 
from the Babylonian exile, he explains, prayer was a mitzvah to 
be performed once a day, whenever and wherever the person was 
ready to pray. Those familiar with Rebbe Nachman’s teachings on 
hitbodedut (private, spontaneous prayer) are familiar with this type 
of prayer. Having lived together for hundreds of years in the Land 
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Rebbe Nachman often spoke about prayer and gave over many 
ideas on how to attain and maintain focus and concentration, 
even when things don’t seem to be working out the way we 
want them to. He also encouraged his followers who were having 
difficulty with their prayers, emphasizing that they should never 
be discouraged.

Rebbe Nachman admits that proper concentration doesn’t come 
easily. Even more, it’s nearly impossible to go through the entire 
service with proper concentration. The trick, says the Rebbe, 
is to select a small portion of the prayers that you will say with 
concentration. Focus on each word in that section, listening closely 
and really hearing what you’re saying. When you focus on the 
meaning of the words and pay attention to what you’re saying, you 
will attain proper concentration.

The rule is that a person should not frustrate himself at the 
outset by thinking about the entire service, because it will then 
be difficult and burdensome for him. Rather, each time he should 
determinedly recite just a little with proper concentration — because 
a small amount can be said with proper concentration — and then 
after he masters that section, a little more (Likutey Moharan II, 121).

Rebbe Nachman understands that focusing on just a few words 
doesn’t work all the time. You may be making a great effort to 
pay attention and listen to the words, but you’re still unable to 
concentrate. Then the only thing to do is to say the words in the 
simplest and most literal way possible, even if it means you say 
them without any vitality or enthusiasm. 

For example, you may be at the beginning of the Amidah saying 
the words “Great, mighty, awesome God.” You know that these 
words should arouse 
you, but they don’t. 
The solution is to just 
say the words. Make 
believe you are a 
child just learning to 
read, and simply say 
the words. In most 
cases, God will then touch your heart with a flame and it will be 
aroused to pray with feeling (Rabbi Nachman’s Wisdom #75).

Two stones build two houses; three stones build six houses; four 
build twenty-four houses; five build 120 houses; six build 720 
houses; seven stones build 5,040 houses. From here on, go out and 
calculate that which the mouth cannot speak and the ear cannot 
hear (Sefer Yetzirah 4:12).

The commentators explain that the “stones” are the twenty-two 
letters of the Hebrew alphabet, and the “houses” that they build 
are the letter-permutations (i.e., combinations) that can be formed. 
Thus, for example, with the letters AB it is possible to form two 
permutations: AB and BA. With three letters, ABC, it is possible 
to form six permutations: ABC, ACB, BAC, BCA, CAB, and CBA. 
Likewise with four letters, and so on. 

In his lesson, Rebbe Nachman elaborates on this idea and explains 
that the “stones” represent the souls of the Jewish nation. As each 
person joins the minyan in prayer, the number of “houses” that 
are built increases exponentially. The ultimate “House of Prayer” 
(Isaiah 56:7) in which all will come to serve God and pray to Him 
is built with the addition of each soul who joins the minyan. If we 
were to count the “houses” built by the “stones” of just ten people (a 
minyan), we reach a number of 3,628,800! Each additional “stone” 
adds many millions and billions to this number.

What are these “houses”? They represent the realm of holiness, 
God’s kingdom, which is built by the people attending the minyan. 
The more people who pray together, the more the realm of holiness 
increases. Each individual also benefits personally from the aura 
of Divine favor created by the minyan, so that his prayers will be 
answered (Likutey Halakhot, Piryah v’Rivyah 5:6). 

Concentration and Focus

Wouldn’t it be nice if we could open the siddur and pour 
out our hearts to God? To recite the prayers in a manner 

that they flow from our innermost feelings? That, after all, is what 
prayer is all about. But with today’s pressures, we’re always in a rush 
and can’t, won’t, or don’t take the time to focus and concentrate 
properly. What can we do to make our prayers heartfelt and 
effective?

On the last Rosh HaShanah eve of his 
life (5571/1810), Rebbe Nachman was deathly 
ill. He asked his little grandson, Yisrael, to pray 
for him. “God! God!” Yisrael called out, “let my 
grandfather be well!” The people nearby started 
smiling. The Rebbe said, “This is how to pray. 
Simply! What other way is there?” (Tzaddik #439). 
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practice as prayer, 
these “damagers and 
accusers” lie in wait 
for us, ready to inject 
foreign thoughts to 
get our minds off our 
holy pursuit. How can 
we stop them from 
pushing us off track?

The solution, says 
the Rebbe, is to ignore these thoughts entirely. Continue to pray 
in a calm, orderly fashion, and don’t look over your shoulder to 
see if the thoughts are still there. Then they will automatically 
fall away. “This can be compared to warfare, in which a person 
has to proceed and infiltrate many killers and ambushers,” he 
explains. “When he is mighty and passes through them, on the 
way he defeats them. As he proceeds, he cuts off this one’s hand 
and defeats him, and that one’s foot, incapacitating them” (Likutey 
Moharan II, 122).

Another way to trip up these attackers is by infusing your 
prayers with renewed vitality. “The external forces already know 
about the formal prayers, supplications and entreaties,” Rebbe 
Nachman says. “They lie in wait on the paths of these prayers, 
because they are already familiar with them. This can be likened 
to murderers and thieves who always lurk on well-traveled public 
thoroughfares because these roads are already known to them. But 
when a person travels via a new path or route, one as yet unknown, 
it does not at all occur to them to set their ambush there. It is the 
same with a person’s private conversation with God (hitbodedut), 
which is a new pathway and a new prayer, which he utters from 
his heart anew” (Likutey Moharan II, 97). The same idea can apply to 
the formal prayers, when you make a renewed effort to recite them 
as if they are new!

Someone suggested to Reb Noson that perhaps it would be 
better to pray quickly in order to avoid being waylaid by foreign 
thoughts. Reb Noson disagreed, maintaining that it was better to 
pray slowly. By praying quickly, a person could rush through the 
entire prayer with one foreign thought and never concentrate on 
even one word. By praying slowly, there is always a chance that 

“People who want to pray with inner concentration should avoid 
hurrying their prayers, because they often experience several 
different moods in one and the same prayer,” Rebbe Nachman 
notes. “They may start off with a great effort to concentrate, only 
to find that afterwards their mind goes off in all directions. When 
this happens, they should say the words in the simplest manner 
possible: ‘Great, mighty, awesome God.’ Their enthusiasm will 
often return. The same thing can happen several times while 
saying one prayer” (Tzaddik #508). 

The act of speaking is very effective for spiritually rousing a 
person. Even if it seems to him that he has no feelings, when he 
speaks many inspirational words, supplications, entreaties, and the 
like, the very act of speaking reveals and rouses his heart and soul 
to God (Likutey Moharan II, 98).

But what happens if you complete the entire service and still 
don’t have any feeling? Do not worry, and do not be discouraged, 
Rebbe Nachman stresses. “You can still say a Psalm. There are other 
prayers to be said. In general, you must force yourself to do every 
holy task with all your might. This is especially true of prayer. But if 
you are not worthy of achieving this, it is still forbidden to become 
discouraged. Be strong and cheer yourself as much as possible” 
(Rabbi Nachman’s Wisdom #75).

Reb Noson adds, “The verse says, ‘Pour out your heart before 
God’ (Lamentations 2:19). If you can’t pray properly, then pour out 
your heart, even without concentration, just as water might pour 
out accidently” (Likutey Halakhot, Minchah 7:44). Eventually, your 
heart will open in the right way. 

Battling Extraneous Thoughts

It happens to all of us. We’re reciting our prayers and trying 
to connect with their meaning, when all of a sudden some 

foreign or extraneous thought diverts our focus. Or suddenly we 
“wake up” in the middle of the prayers and realize that our mind has 
been far, far away for some time. Why, despite our best intentions, 
do we get so distracted during prayer?

Rebbe Nachman assures us that the problem isn’t with us, but 
with external forces (known as kelipos or evil forces) that constantly 
attempt to pull people away from holiness. During such an exalted 

The story is told of Rabbi Levi Yitzchak 
of Berdichov, who went over to a person in his 
synagogue one day, right after the prayers, 
and gave him a very warm “Shalom aleichem.” 
Startled, the man said, “But I’ve been here the 
whole time!” Rabbi Levi Yitzchak answered, 
“But during the prayers your mind wandered 
to Warsaw, where you were thinking of your 
business. Now that your prayers are finished, 
you have returned here to Berdichov!” 
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▶he might concentrate properly on at least a few parts of the prayer 
(Aveneha Barzel, p. 61, #25). 

Giving Charity Before Praying

Both the Talmud and the Codes speak of giving charity before 
reciting the prayers (see Bava Batra 10a; Orach Chaim 92:10). 

Rebbe Nachman explains that when a person gives charity, he 
merits to mishpat (judgment and justice). The act of charity is an 
act of judgment: one impoverishes himself and enriches another. 
Then “he orders d’varav (literally, ‘his words’ — referring to his 
prayers) with mishpat” (Psalms 112:5). As a result of giving charity, 
his words and prayers become judicious and incisive, rising directly 
to their intended destination (LM I, 2:3-4).

Reb Noson takes this concept a step further. God wishes to 
bestow bounty, but sometimes we are not yet ready to receive that 
blessing. However, there is no more powerful tool to arouse God’s 
compassion than when we human beings perform acts of kindness 
and charity. It is specifically our charitable deeds that invoke 
God’s “charitable deeds,” causing Him to shower down bounty and 
blessing (LH, Halva’ah 2:2).

One can fulfill this mitzvah by donating a few coins to a charity 
box at home or in the synagogue before praying.

The Power of Prayer

As we prepare to open the siddur and pour out our hearts 
to God, let us remember the power and potential of what 

we’re about to do. 
*

Rebbe Nachman teaches: A Jew’s main attachment to God is 
through prayer (Likutey Moharan II, 84). 

*
The essence of our life-force comes from prayer (Likutey Moharan 

I, 9:1). Prayer brings life to all the worlds (ibid., I, 9:3). 

*
Prayer has the power to change nature (Likutey Moharan I, 216). This 

applies both to the forces of nature and to one’s own human nature.

*
Through his prayers, each Jew acquires absolute mastery and 

control — he can achieve whatever he desires (Likutey Moharan I, 97).

*
Prayer helps nullify a Heavenly decree before — and even 

after — it has been issued (The Aleph-Bet Book, Tefilah A:14).

*
Reb Noson was once talking about the greatness of prayer. The 

Midrash states: After the prayers have been received in Heaven, an 
angel takes an oath from them and then sends the prayers upward, 
to the Crown which adorns the Holy One’s head (Shemot Rabbah 
21:4). “Take note,” said Reb Noson. “Even angels cannot rise to the 
level that the prayers can reach!” (Aveneha Barzel, p. 88).

*
Faith, Prayer, Miracles and the Holy Land are all one concept 

(Likutey Moharan I, 7:1). How so? When we pray, it is a sign of our 
faith in God. Why else would we be praying? Prayer increases our 
faith and, as we pray, we gradually develop a more intimate feeling 
for our Creator. This, in turn, can lead to miracles. The more we 
pray, the more we can attain mastery over the elements. This is 
because our prayers are directed to God, and He has mastery over 
all of Creation. Therefore God can, and will, perform miracles for 
those whose prayers are filled with a refined level of faith. And 
miracles and prayer are conceptually related to the Holy Land, for 
they reveal holiness and the Kingdom of Heaven. 

*
There are three types of prayer: a prayer of David (Psalm 86), a 

prayer of Moshe (Psalm 90), and a prayer of the poor man (Psalm 
102). Of the three, the poor man’s prayer is by far the most powerful 
(Zohar III, 195a).

The poor man’s prayers are clearly the most powerful, says 
Reb Noson, because they come from a broken heart. The pauper 
stands before God and bemoans his fate: “Why me? Why do I have 
to suffer?” This prayer is so effective that it breaks all barriers and 
rises directly before God. How much more powerful is a prayer of 
someone who cries out to God that he is spiritually impoverished, 
that he is steeped in his physicality and wants to draw closer to 
God? Such a prayer will certainly rise directly before God! (Likutey 
Halakhot, Tefillin 5:43).



The  
Morning  
Prayers
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blessings are meant to enhance his awareness of God in all the 
transitory and changeable situations he will encounter during 
the day.

Reb Noson asks: How can a person find the spiritual in the 
mundane and feel an awareness of God by going through the 
daily rituals of arising, washing his hands, dressing, and so on? 
Most of these exercises are done out of habit, with little thought 
for the act itself, much less its significance. Reb Noson finds 
an answer in one of Rebbe Nachman’s most famous lessons, 
Azamra! (LM I, 282). The Rebbe teaches that a person should 
always seek the good within himself, even if it is only a little bit, 
and build his life around that good point. After all, every person 
has done something good in his life. If you focus on the positive, 
you will find good. If you focus on the negative, you will find 
bad. So always look for the good points in yourself and others.

Reb Noson compares sleeping (a subconscious act) to lethargy 
and depression. A lethargic person loses his desire to act; he 
becomes apathetic to life. When he awakens in the morning, he 
has to “get himself going” and find a reason to get out of bed. A 
lethargic person needs to be awakened from his slumber, and 
the way to do it is to find the good deeds he has performed 
or the fortunate situations he has seen, thus arousing his good 
points. 

All this is alluded to in the morning blessings. The blessing 
of “Who imbues the heart with understanding” means one is 
aware of the difference between day and night, between what is 
light and good and what is darkness and evil. Being aware of this 
difference, he can identify and strengthen his good and positive 
points, and distance himself from his weak and negative 
points. “Who has not made me a non-Jew…Who gives sight to 
the blind…Who straightens those who are bent down…Who 
releases the bound…Who clothes the naked…” Someone who 
sees the negative is like a blind person; he feels imprisoned in 
his depression, bent over and lacking any good. But the blessings 
he recites remind him of his good points, wherein he can feel 
encouraged to face the challenges of the day and overcome his 
frustrations (LH, Birkhot HaShachar 1:11).  

Reb Noson’s focus on seeking the good is the way to infuse not 
just our morning but our entire day with joy and appreciation!

The Morning Blessings

Upon awakening in the morning, a person should say, “God, the soul You have 
placed within me….” Upon hearing the call of the rooster, one should say, “Who 
imbues the heart with understanding….” Upon opening the eyes, one should say, 
“Who gives sight to the blind…” (Berakhos 60b). 

The passage in the Talmud dealing with the laws of 
blessings enumerates the blessings we should recite each 

day when we arise, get dressed, put on our shoes and our belts, 
and so on. These blessings are known as Birkhos HaShachar 
(The Morning Blessings). 

The Talmud is teaching us how to express our appreciation 
to God for returning our souls to us after a night’s sleep (when 
we felt “dead” tired). It also shows us how to express our 
appreciation for being able to see, to stretch and stand up, to 
put on clothes and shoes, and to walk upon the ground. We see 
that what we take for granted and do out of habit has truly great 
significance, and that God is the One Who makes it all possible. 

The Shulchan Arukh states that these blessings were estab
lished because a person is not allowed to derive pleasure from 
this world if he doesn’t thank God for it (Mishneh Berurah 46:1; see 
Berakhos 35a). Learning to be appreciative of what we have or of 
what we can do, and expressing our gratitude to God for these 
“favors,” is an ongoing discovery process that helps us become 
more aware of ourselves, our immediate surroundings, and our 
overall environment. It’s a way to bring God into our lives and 
to look for His wonders throughout the world.

A Jew begins his morning with a series of blessings that 
shape his day. He washes himself and cleanses his body of 
waste matter, he dons the tzitzit and tefilin, and he recites the 
various morning blessings covering the different yet necessary 
functions each person experiences. All of these devotions and 



2 ▶ The Daily Morning Prayer Awakening in the Morning רקובה תמכשה1 ◀ שחרית של חול

▶ ▶

Modeh Ani. Immediately upon arising 
in the morning, before doing anything 
at all, a person should remind himself 
of the World to Come (LM I, 54:2). Rebbe 
Nachman explains that the essence 
of the delight of the World to Come is 
thanking and praising God — for when 
we acknowledge all the good that God 

bestows upon creation, we come to know 
Him and feel closer to Him (LM II, 2:1). 
Therefore the first thing we say upon 
arising is “Modeh ani — I thank You.” By 
thanking God again and again for the 
kindnesses He has granted us, we make 
God part of our lives and feel much 
closer to Him.

שחרית של חול

היִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ שֶׁתַּעַזרְנֵיִ וּתְזכַּנֵיִ להְתְִפּלַּלֵ י
שֶׁל  דּבִּוּר  שׁוּם  יצֵאֵ  שֶׁלֹּא  ואְֶזכְּהֶ  גּדְוֹלהָ.  בּכְוַּנָהָ  לפְנָיֶךָ  תְּפלִּתִָי 
הַתְּפלִּהָ מִפּיִ בְּלֹא כּוַּנָהָ. ואְֶשְׁמַע בּאְָזנְיַ וּבלְבִּיִ היֵטֵב מַה שֶּׁאֲניִ מוֹציִא 
שֶׁל  ודְבִּוּר  דּבִּוּר  בּכְלָ  היֵטֵב  ואֲַכוַּןֵ  מְדבַּרֵ,  שֶּׁאֲניִ  מַה  שֶׁאֶשְׁמַע  מִפּיִ, 

הַתְּפלִּהָ.
ותְַעַזרְנֵיִ שֶׁאֶזכְּהֶ להְִתְפּלַּלֵ וּלהְִתְחַנּןֵ תָּמִיד בּמְִסִירתַ נפֶשֶׁ. ותְִשְׁמְרנֵיִ 
ותְַצּיִלנֵיִ מִמַּחֲשָׁבוֹת זרָוֹת שֶׁבּתְַּפלִּהָ. ותְִתֶּן ליִ כּחַֹ וּגבְוּרהָ להְִתְגּבַּרֵ עַל 
כּלָ הַמַּחֲשָׁבוֹת זרָוֹת שֶׁבּתְַּפלִּהָ להְַכנְיִעָם וּלשְַׁבּרְםָ וּלגְרָשְָׁם וּלבְטְַּלםָ 

שֶׁלֹּא יתְִקָרבְוּ לתְִפלִּתִָי כּלְלָ )ליקוטי תפילות ח"א כ"ו(.

השכמת הבוקר
יתגרב כארי לעומד רקובב לעובדת רובהא. מויד שכיקיץ שמנות יובתנן בחסדי שהי"ת השחזיר לו 
נותמש העייפה השכיא רגועה וחדהש. בועודו על מיטות יודה לה' על כך, אם כי אין ידיו נקיתו כמיון 

שאין בדרבים אלו שם, ויארמ:

בּחְֶמְלהָ.  נשְִׁמָתִי  בּיִ  שֶׁהֶחֱזרַתְָּ  וקְַיּםָ.  חַי  מֶלךְֶ  לפְנָיֶךָ  אֲניִ  מוֹדהֶ 
רבַּהָ אֱמוּנתֶָךָ:

שִׁוּיִתִי ייְָ לנְגֶדְּיִ תָמִיד:
והא כלל גדול הרותב מבועלתו הצדיקים ארש והלכים לפני האלהים ...  דהיינו שיצייר בנפוש מתיד 
שמונה  א  סימן  וש"ע  )הגה  ובכדו  הארץ  כל  מלא  בקה"ה  כי  ירבתך.  שהם  לפני  עמוד  והשא  איך 

הרורב שם(.

אחרי נטילת ידים רקובב יש שארמוים פסקוים אלו:

ראֵשִׁית חָכמְָה ירִאְַת ייְָ שֵׂכלֶ טוֹב לכְלָ עוֹשֵׂיהֶם תְּהִלּתָוֹ עוֹמֶדתֶ 

The Daily Morning Prayer

HaShem our God, and God of our ancestors: Help me, and grant 
that I should be able to pray to You with the utmost concentration 

and devotion. Please do not let a single word of the prayers leave my 
mouth without my paying attention to what I am saying. Let my 
ears and my heart hear clearly what is coming from my mouth. Let 
me listen to what I am saying, and concentrate on every single word 
of the service.

Let me always pray with every fiber of my being. Save me from 
irrelevant and improper thoughts during my prayers. Give me the 
strength to fight against all improper thoughts when I pray; help me 
overcome them and drive them away, and let them never even come 
near my prayers (LT I, 26).

Awakening in the Morning

Rise up each morning with the fortitude of a lion to serve the Creator. Immediately upon 
awakening from sleep, contemplate His kindness in restoring your soul, renewed and relaxed. 
While still lying in bed, thank Him with all your heart. And although you may not have yet 
washed your hands (netilas yadayim), say Modeh Ani:

I thank You with my ani (the very essence of my being), O living and eternal 
King, for restoring my neshamah (divine soul) to me with mercy; Your 
faithfulness is very great.

I place the awareness of HaShem before me at all times.
Visualize in your mind’s eye the letters of HaShem’s four-letter Name YHVH. This is a great, 
overriding rule of Torah observance, and one of the essential devotional practices of the 
righteous tzaddikim who walk before HaShem at all times—namely, those who live with a 
constant awareness of HaShem’s presence in every aspect of their lives.

After washing netilas yadayim in the morning, some are accustomed to say the following 
verses:

King David says: The highest wisdom is awe of HaShem; clear cognizance 
of what is good is granted to all who perform them [the Divine commandments 

of the Torah] with pure motive; through His devoted people His praise will endure 
forever. May the Name [revelation] of the glory [radiance] of His kingdom 
[hidden providence] be blessed [drawn down, and ever increased], to illuminate the darkness 

of this world, now and for all eternity. Moshe commanded us to safeguard the 
Torah; it is an eternal inheritance for the congregation of Yaakov. 
King Solomon warns us that there is more to the Torah than meets the eye: Be attentive, my 
son, to your Father’s instruction [the written Torah]; and do not forsake 
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לעַָד: בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד: תּוֹרהָ צוִּהָ לנָוּ משֶׁה 
תִּטּוֹשׁ תּוֹרתַ  ואְַל  אָביִךָ  בּנְיִ מוּסַר  שְׁמַע  יעֲַקבֹ:  קְהִלּתַ  מוֹרשָָׁה 
אִמֶּךָ: תּוֹרהָ תְּהאֵ אֱמוּנתִָי. ואְֵל שַׁדּיַ בּעְֶזרְתִָי: ואְַתֶּם הַדּבְקִֵים בּיַיְָ 

אֱלֹהיֵכםֶ חַיּיִם כּלֻּכְםֶ היַוֹם: ליִשׁוּעתְָךָ קִוּיִתִי ייְָ: 

ברכות השחר — חלק א'
דיני נְטִילַת יָדָיִם

א. שבחרית תיכף שכיעומד ובכשממ יטול ידיו. ואסרו לילך ד' אתומ בלא נטילת ידים. ויעהש צכריו 
ואחר כך יטול פעם שנית וירבך על נטילת ידים וגם ארש יצר. 

ב. לא יגע בידו וקדם נטילת שחרית לא לפה ולא לחוטם ולא לאזנים ולא עינים. 

יד  ונתונו ליד משאלו כדי שיריק מהים על כל  ג. סדר נטילת ידים: נוטל כלי של מים ביד ימינו 
ימינו, עד פקר הזורע. ואחר כך ומסר כהלי ליד ימינו כדי שיריק מהים על כל יד משאלו. ויטול כל 
יד שלש פעמים, פעם אחת על יד ימין ופעם אחת על יד משאל )בסיורגין(. ולפני משנגב הידים 
יפושט כהפתו ויגביהם כנגד רהאש כדי לבקל הטהרה מכי ורשצה לבקל דרב, וירבך "עַל נְטִילַת 

יָדָיִם":

אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ  בּרָוּךְ אַתָּה ייְָ 
עַל נטְִילתַ ידָיָםִ:

כל היום אף אם עהש צכריו אינו רבמך "עַל נְטִילַת יָדָיִם" קר "אֲשֶׁר יָצַר": 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר יצָרַ אֶת האָָדםָ בּחְָכמְָה 
ויְדָוּעַ לפִנְיֵ כסִֵּא  וּברָאָ בוֹ נקְבָיִם נקְבָיִם חֲלוּליִם חֲלוּליִם. גּלָוּי 
כבְוֹדךֶָ שֶׁאִם יפִּתֵָחַ אֶחָד מֵהֶם אוֹ יסִָּתֵם אֶחָד מֵהֶם אִי אֶפשְָׁר 
להְִתְקַיּםֵ ולְעַמֲוֹד לפְנָיֶךָ אֲפיִלוּ שָׁעהָ אֶחָת: בּרָוּךְ אַתָּה ייְָ רוֹפאֵ 

כלָ בּשָָׂר וּמַפלְיִא לעֲַשׂוֹת: 

your Mother’s Torah [the Oral Law]. My prayer is therefore: May the Torah be my 

vocation and my assurance, and the Almighty God my help! Moshe’s prayer: 
And may every single one of you who attach yourselves to HaShem 
your God be granted eternal life today. Our forefather Yaakov divulged the 

secret of connecting to HaShem’s eternity in the here and now: I hope only for Your 
salvation, HaShem!

Morning Blessings — Part I

Laws of Netilas Yadayim

1. Wash the hands in the morning, immediately upon awakening. Try not to walk 4 amos 
(approximately 8 feet or 2.43 meters) without first washing netilas yadayim. After relieving 
yourself, wash netilas yadayim a second time, and pronounce the blessings Al Netilas Yadayim 
and Asher Yatzar.

2. Do not touch your mouth, nostrils, ears, or eyes (or any other orifice of the body) before 
washing netilas yadayim. 

3. The order of netilas yadayim is as follows: Take a large cup filled with water in your right 
hand. Transfer it to your left hand and pour enough water over the right hand to cover it on all 
sides from the wrist bone to the fingertips. Transfer the cup back to the right hand and pour 
over the entire left hand. Pour over each hand two more times for a total of six alternating 
pourings. Before drying your hands, lift them up to the level of your forehead, spread your 
fingers in order to receive spiritual purity and sanctity, and say:

Blessed are You, HaShem our God, King of the universe, Who set 
us apart in order to sanctify us with His commandments, and 
instructed us regarding the washing and elevation of the hands.

The blessing of Al Netilas Yadayim must precede Asher Yatzar only in the morning. At all other 
times of the day, after relieving yourself, recite only Asher Yatzar:

Blessed are You, HaShem our God, King of the universe, Who 
formed man with wisdom, and created within him many openings 
and passageways [mouth, nostrils and ears, as well as channels of elimination] and 
cavities and hollows [heart and lungs, stomach and intestines]. It is revealed 
and known before Your Throne of Glory that if one of these [cavities] 
were ruptured, or one of these [openings] were obstructed, it would be 
impossible to exist or to stand before You for even a single moment. 
Blessed are You, HaShem, Healer of all flesh and Worker of wonders!

impurity (LH, Netilas Yadayim Shachris 1).

Asher Yatzar. During the first year after 
his mother passed away, Reb Noson 
approached Rebbe Nachman and asked 
him what devotion he could perform  
to honor his mother’s soul. Rebbe 

Nachman replied, “Say the Asher Yatzar 
blessing with kavanah!” (Kochavey Or, p. 71, 

#57). Rebbe Nachman is teaching that 
what seem like simple devotions can be 
very effective in honoring and rectifying 
our souls.

Do not touch your mouth, nose, ears, 
or eyes. Our Sages teach that sleep is 
one - sixtieth of death (Berachos 57b). 
Death represents impurity, which must 
be cleansed. Therefore, upon awaken­
ing, a person should wash his hands 
before touching anything, especially the 
apertures and orifices of the body (see 

Orach Chaim 4:2 - 3). The seven apertures 

of the head — two eyes, two nostrils, two 
ears and one mouth — are the “seven 
channels” through which a person can 
interact with the world around him and 
receive the Godly influx of wisdom for 
the new day. One should be careful not 
to touch these apertures until he has 
washed his hands, so that he receives that 
wisdom with sanctity rather than with 
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יש לעתוש על צד הירתו טבו להסמיך "אֱלֹהַי, נְשָׁמָה" לתכרב "אֲשֶׁר יָצַר", ונוכן ליזרה בזה לתכחלה 

)שמנה הרורב סימן ו ס"ק יב(. 

, נשְָׁמָה שֶׁנּתַָתָּ בּיִ טְהוֹרהָ היִא. אַתָּה ברְאָתָהּ. אַתָּה יצְרַתְָּהּ.  אֱלֹהיַ
לטְִּלהָּ  עתִָיד  ואְַתָּה  בּקְִרבְּיִ.  מְשַׁמְּרהָּ  ואְַתָּה  בּיִ.  נפְחְַתָּהּ  אַתָּה 
בקְִרבְּיִ  שֶׁהַנּשְָׁמָה  זמְַן  כּלָ  לבָוֹא.  לעֶתִָיד  בּיִ  וּלהְַחֲזיִרהָּ  מִמֶּנּיִ. 
מוֹדהֶ אֲניִ לפְנָיֶךָ ייְָ אֱלֹהיַ ואֵלֹהיֵ אֲבוֹתַי. רבִּוֹן כּלָ הַמַּעֲשִׂים אֲדוֹן 

כּלָ הַנּשְָׁמוֹת: בּרָוּךְ אַתָּה ייְָ הַמַּחֲזיִר נשְָׁמוֹת לפִגְרָיִם מֵתִים: 

ברכות התורה

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
לעֲַסוֹק בּדְבִרְיֵ תוֹרהָ:

ייְָ אֱלֹהיֵנוּ אֶת דּבִרְיֵ תוֹרתְָךָ בּפְיִנוּ וּבפְיִּוֹת עמְַּךָ בּיֵת  והְַערֲבֶ נאָ 
וצְאֱֶצאֵָי  צאֱֶצאֵָינוּ(  )וצְאֱֶצאֵָי  וצְאֱֶצאֵָינוּ.  אֲנחְַנוּ  ונְהִיְהֶ  ישְִׂראֵָל. 
עמְַּךָ בּיֵת ישְִׂראֵָל. כּלֻּנָוּ יוֹדעְֵי שְׁמֶךָ ולְוֹמְדיֵ תוֹרתֶָךָ לשְִׁמָהּ: בּרָוּךְ 

אַתָּה ייְָ הַמְלמֵַּד תּוֹרהָ לעְמַּוֹ ישְִׂראֵָל: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר בּחַָר בּנָוּ מִכּלָ הָעמִַּים 
ונְתַָן לנָוּ אֶת תּוֹרתָוֹ: בּרָוּךְ אַתָּה ייְָ נוֹתֵן הַתּוֹרהָ: 

כּהֹ  בּנָיָו לאֵמרֹ.  ואְֶל  אַהֲרןֹ  אֶל  דּבַּרֵ  אֶל משֶׁה לּאֵמרֹ:  ייְָ  ויַדְבַּרֵ 
תְברָכֲוּ אֶת בּנְיֵ ישְִׂראֵָל אָמוֹר להֶָם: יבְרָכֶךְָ ייְָ ויְשְִׁמְרךֶָ: יאֵָר ייְָ פּנָיָו 
אֵליֶךָ ויִחנֻּךֶָּ: ישִָּׂא ייְָ פּנָיָו אֵליֶךָ ויְשֵָׂם לךְָ שָׁלוֹם: ושְָׂמוּ אֶת שְׁמִי 

עַל בּנְיֵ ישְִׂראֵָל ואֲַניִ אֲברָכֲםֵ: 

It is preferable to say Elohay Neshamah immediately after Asher Yatzar, without interruption:

My God, the neshamah (divine soul) You have placed within me — it is 
pure [corresponding to the dimension of Atzilus]. You created it [corresponding to the 

dimension of Beriah]. You formed it [corresponding to the dimension of Yetzirah]. You 
breathed it into me [corresponding to the dimension of Asiyah], and You sustain 
it within me. And although You will eventually take it from me both 

when I next fall asleep, as well as when I depart this world, You have promised that You will 
faithfully restore it to me in the Ultimate Future at the time of the Resurrection 

of the Dead. Now, therefore, as long as the neshamah is within me, I thank 
You with my very being, HaShem my God and God of my ancestors, 

Director of all events, Master of all souls. Blessed are You, HaShem, 
Who restores souls to dead, lifeless bodies!

Blessings over the Torah

Blessed are You, HaShem our God, King of the universe, Who set 
us apart in order to sanctify us with His commandments, and 
instructed us to occupy ourselves with words of Torah.

And, HaShem our God, please make the words of Your Torah pleasant 
in our mouths, and in the mouths of Your people, the family of 
Israel, so that we, our offspring (our descendants’ offspring), and the 
descendants of Your people, the family of Israel — all of us — may be 
knowers of Your Name and learners of Your Torah for its own sake.  
Blessed are You, HaShem, Who teaches Torah to His people Israel.

Blessed are You, HaShem our God, King of the universe, Who chose 
us from all the nations of the world and gave us His Torah. Blessed are 
You, HaShem, Giver of the Torah who is constantly giving Torah to His people Israel.

HaShem spoke to Moshe, telling him to speak to Aharon and his 
sons, saying, “This is how you must bless the children of Israel. Say 
to them, ‘May HaShem bless you and safeguard you. May HaShem 
shine His countenance upon you and be gracious to you. May 
HaShem turn His countenance to you and establish peace for you.’ 

(Nedarim 81a). Reb Noson asks, “Is the 
failure to recite the blessings over the 
Torah really worse than the three capital 
sins of idolatry, adultery, and murder?” 
He answers that in the blessings over 
the Torah we say, “Who chose us from 
all the nations ... ” When we attain and 

retain our Jewish pride, and recognize 
that we are God’s chosen nation and 
His special people, we won’t commit 
those crimes. When we lose that pride 
in our Jewishness, we lose our focus and 
fall into vagaries and sin (cf. LH, Birchos 

HaShachar 5:7).

“Who teaches Torah to His people…
Giver of the Torah.” Each day God 
gives us the Torah anew. In other words, 
there is an incredible power of renewal 
found in the Torah each day. Therefore 
these blessings are recited in the present 
tense: “Who teaches Torah to His people 

Israel,” and “Giver of the Torah [who is 
constantly giving Torah to His people 
Israel].”

“Who chose us from all the nations.” 
Our Sages teach that because the Jews 
failed to recite the blessings over the 
Torah, they were exiled to Babylon 
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אֵלּוּ דבְרָיִם שֶׁאֵין להֶָם שִׁעוּר. הַפּאֵָה והְַבּכִּוּריִם והְָראֵָיוֹן וּגמְִילוּת 
פּרֵוֹתֵיהֶם  אוֹכלֵ  שֶׁאָדםָ  דבְרָיִם  אֵלּוּ  תּוֹרהָ:  ותְַלמְוּד  חֲסָדיִם 
הֵן. כּבִּוּד אָב  ואְֵלּוּ  קַיּמֶֶת לוֹ לעָוֹלםָ הַבּאָ.  והְַקֶּרןֶ  הַזּהֶ  בּעָוֹלםָ 
ואֵָם. וּגמְִילוּת חֲסָדיִם. והְַשְׁכּמַָת בּיֵת הַמִּדרְשָׁ. שַׁחֲריִת ועְרַבְיִת. 
הַמֵּת.  וּלוְיָתַ  כּלַּהָ.  והְַכנְסַָת  חוֹליִם.  וּבקִּוּר  אוֹרחְִים.  והְַכנְסַָת 
ועְִיּוּן תְּפיִלהָ. והַבֲאַָת שָׁלוֹם בּיֵן אָדםָ לחֲַברֵוֹ וּביֵן אִישׁ לאְִשְׁתּוֹ. 

ותְַלמְוּד תּוֹרהָ כּנְגֶדֶ כּלֻּםָ: 

לבישת ציצית 
לפני שילשב טלית קהטן יבדקו הציציתו אם הן תורשכ, מפריד חוטיהם וארמו מעמוד: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו וצְוִּנָוּ 
עַל מִצוְתַ ציִציִת: 

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיַ ואֵלֹהיֵ אֲבוֹתַי. שֶׁתְּהאֵ חֲשׁוּבהָ מִצוְתַ 
וכְוַּנָוֹתֶיהָ.  ודְקְִדּוּקֶיהָ  פּרְטֶָיהָ  בּכְלָ  קִיּמְַתִּיהָ  כּאְִלּוּ  לפְנָיֶךָ  ציִציִת 
ותְַריְַ"ג מִצוְֹת התְַּלוּיםִ בּהָּ. אָמןֵ סֶלהָ: מִצוְתַ ייְָ בּרָהָ מאְִירתַ עיֵניָםִ: 

לבישת טלית גדול 
ובודק  לקוח הטלית  כל מצתוויו לעתושם.  לזרוכ  כדי  זאת בקה"ה  יווכן תהבעטפו בטלית שציונו 

ציציתויו אם הן תורשכ, מפריד חוטיהם וארמו: 

ָ. ייְָ אֱלֹהיַ גּדָלַתְָּ מְאדֹ. הוֹד והְָדרָ לבָשְָׁתָּ: עוֹטֶה  בּרָכְיִ נפַשְִׁי אֶת ייְ
אוֹר כּשַַּׂלמְָה. נוֹטֶה שָׁמַיםִ כּיַרְיִעהָ:

They [the Cohanim] shall thus place My Name on the children of Israel, 
and I will bless them.”  

These are the precepts for which no fixed limit is prescribed: 
leaving the corners of one’s fields for the poor to harvest, bringing 
the first - fruits offering, appearing at the Temple during the 
Festivals, performing acts of kindness, and studying Torah. These 
are the precepts whose fruits (dividends) a person enjoys in this world, 
but whose principal (capital) remains intact for him in the World to 
Come. They are the following: Honoring one’s father and mother, 
performing acts of kindness, arriving early at the house of study 
morning and evening, extending hospitality to guests, visiting the 
sick, providing a bridal dowry, burying the dead, devotion in prayer, 
and making peace between our fellow men. And the study of Torah 
is equal to — or outweighs — all of them together.

Donning Tzitzis 

Before donning the tallis katan, check the tzitzis strings to see if they are kosher (i.e., not 
tangled or torn). Separate the strings, and then say the blessing on the tzitzis while standing: 

Blessed are You, HaShem our God, King of the universe, Who set 
us apart in order to sanctify us with His commandments, and 
instructed us concerning the commandment of tzitzis.

May it be in accordance with Your will, HaShem our God and God 
of our ancestors, that my carrying out the commandment of tzitzis be 
regarded before You as if I had fulfilled all its details, specifications 
and intentions, as well as all of the 613 commandments that are 
interdependent with it. Amen, selah. The mitzvos of HaShem are 
radiant, enlightening the eyes [i.e., the mind].

Donning the Large Tallis

Before wrapping yourself in the tallis gadol, intend that the Holy One commanded us to fulfill 
this mitzvah in order to remember all of His mitzvos and to fulfill them. Check the tzitzis strings 
to see if they are kosher [i.e., not tangled or torn]. After gently separating the strings, say: 

O my soul, bless HaShem! HaShem, my God, Your greatness is 
constantly magnified. You have clothed Yourself in radiant light and 
splendor. You envelop Yourself in light like a garment which both hides 

and reveals You. You spread out the heavens like a curtain.

us, this means that every time we wrap 
ourselves in our tallis we draw protection 

upon ourselves, to avoid falling into the 
pitfalls of harmful advice.

Tzitzis. Tzitzis are meant to remind us 
of all the mitzvos of the Torah (Numbers 
15:39). The tzitzis are placed on all four 
corners of a garment to remind us that 
God is everywhere, in all four corners of 
the earth. We are never distant from Him 
and can find Him everywhere (LH, Tzitzis 
2:2).

Tallis and Tzitzis. The ARI says that 
the tallis which covers and surrounds 

the body is like a transcendent light 
that envelops and conceals a person 
from the forces of evil embodied in the 
Primordial Serpent (see Shaar HaKavanos, 
Tzitzis 1, p.  23). One who performs the 
mitzvah of tallis — which is surrounded 
by tzitzis on all four corners — gains 
protection against the Serpent’s evil 
and deceitful advice which caused the 
downfall of Adam and Eve (LM I, 7:4). To 
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לשְֵׁם יחִוּד קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּהּ. בּדִחְִילוּ וּרחְִימוּ. ליְחֵַד 
שֵׁם י"ה בו"ה בּיְחִוּדאָ שְׁליִם בּשְֵׁם כּלָ ישְִׂראֵָל: הֲריֵניִ מִתְעַטֵּף 
גיִדיַ  וּשְׁסָ"ה  אֵיברָיַ  וּרמְַ"ח  נשְִׁמָתִי  תִּתְעַטֵּף  כּןֵ  בּצַּיִציִת.  גּוּפיִ 
בּטְַלּיִת  מִתְכּסֶַּה  שֶׁאֲניִ  וּכשְֵׁם  תַריְַ"ג.  הָעוֹלהֶ  הַצּיִציִת  בּאְוֹר 
לעָוֹלםָ  נאֶָה  וּלטְַלּיִת  דרְבַּנָןָ  לחֲַלוּקָא  אֶזכְּהֶ  כּךְַ  הַזּהֶ.  בּעָוֹלםָ 
הַבּאָ בּגְןַ עֵדןֶ. ועְַל ידְיֵ מִצוְתַ ציִציִת. תִּנּצָלֵ נפַשְִׁי ורְוּחִי ונְשְִׁמָתִי 
ויְצַּיִלםֵ  עֲליֵהֶם.  כּנְפָיָו  יפִרְוֹשׂ  והְַטַּלּיִת  הַחִיצוֹניִם.  מִן  וּתְפיִלתִָי 
ציִציִת  מִצוְתַ  חֲשׁוּבהָ  וּתְהאֵ  ירְחֵַף.  גּוֹזלָיָו  עַל  קִנּוֹ  יעִָיר  כּנְשֶֶׁר 
לפִנְיֵ הַקָדוֹשׁ בּרָוּךְ הוּא. כּאְִלּוּ קִיּמְַתִּיהָ בּכְלָ פּרְטֶָיהָ ודְקְִדּוּקֶיהָ 

וכְוַּנָוֹתֶיהָ. ותְַריְַ"ג מִצוְֹת הַתְּלוּיםִ בּהָּ. אָמֵן סֶלהָ: 
אוחז את הטלית תשבי ידיו וירבך מעמוד: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ 
להְִתְעַטֵּף בּצַיִציִת: 

ויכסה ראוש בטלית ויעומד כך מעוטף כדי הילוך ד' אתומ ויארמ ד' פסקוים אלו:

מַה יּקָרָ חַסְדּךְָ אֱלֹהיִם. וּבנְיֵ אָדםָ בּצְלֵ כּנְפָיֶךָ יחֱֶסָיוּן: ירִוְיְןֻ מִדּשֶֶׁן 
נרִאְֶה  בּאְוֹרךְָ  חַיּיִם.  מְקוֹר  עמְִּךָ  כּיִ  תַשְׁקֵם:  עֲדנָיֶךָ  ונְחַַל  בּיֵתֶךָ 

אוֹר: מְשׁוֹךְ חַסְדּךְָ ליְדֹעְֶיךָ וצְדִקְָתְךָ ליְשְִׁריֵ לבֵ: 

הנחת תפילין
וקדם הנחת תפילין יארמ: 

לשְֵׁם יחִוּד קוּדשְָׁא בּרְיִךְ הוּא וּשְׁכיִנתְֵּיהּ בּדִחְִילוּ וּרחְִימוּ. ליְחֵַד 
מְכוַּןֵ  הִננְיִ  ישְִׂראֵָל:  כּלָ  בּשְֵׁם  שְׁליִם  בּיְחִוּדאָ  בו"ה  י"ה  שֵׁם 
בּהֲַנחַָת תְּפלִּיִן לקְַיּםֵ מִצוְתַ בּוֹראְִי. שֶׁצּוִּנָוּ להְָניִחַ תְּפלִּיִן. כּכַּתָוּב 
בּתְוֹרתָוֹ וּקְשַׁרתְָּם לאְוֹת עַל ידָךֶָ. והְיָוּ לטְטָֹפתֹ בּיֵן עֵיניֶךָ. והְֵם 

For the sake of the revelation of the unity of the Blessed Holy One and 
His Indwelling Presence, with awe and love, in order to unify the letters 

of the Name, Yod and Heh, with the letters Vav and Heh in a complete 
unity, in the name of all Israel. Behold, I am prepared to envelop my 
body in the tzitzis of the tallis gadol. May my soul, as well as my 248 limbs 
and 365 blood vessels, thus also be enveloped in the light of the 
tzitzis, which has the gematria of 613. And just as I cover myself with 
the tallis in this world, may I also be privileged to receive a rabbinic 
mantle of light and a beautiful tallis in the World to Come, in the 
Garden of Eden. In the merit of the mitzvah of tzitzis, may the three levels 

of my soul, my nefesh, ruach and neshamah, as well as my prayer, be 
rescued from the external forces. May HaShem spread the corners of 
His tallis over them, to rescue them, like an eagle arousing its nest, 
hovering over its young spreading its wings and carrying them aloft. May my carrying 

out the mitzvah of tzitzis be regarded before the Blessed Holy One as 
if I had fulfilled all its details, specifications and intentions, as well 
as all of the 613 commandments that are interdependent with it. 
Amen, selah.

While still standing, hold the tallis gadol with two hands and say: 

Blessed are You, HaShem our God, King of the universe, Who set 
us apart in order to sanctify us with His commandments, and 
instructed us to envelop ourselves in a tallis with tzitzis.

Wrap the tallis around your head and remain standing thus for a few moments while reciting the 
following four verses. Then let the tallis drape down over your whole body.

How precious is Your loving - kindness O God; You bestow it freely to the 
descendants of Adam who take refuge in the shade of Your wings. 
Satiate them from the abundance that pours forth from Your abode; 
let them drink from the stream of Your delights that flows from Eden. For 
the source of life is with You; through Your light we see light. Draw 
down Your loving - kindness upon those who seek to know You, and 
bestow Your righteous charity to the upright of heart.

Donning Tefillin

Before donning tefillin, say:

For the sake of the revelation of the unity of the Blessed Holy One and 
His Indwelling Presence, with awe and love, in order to unify the letters 

of the Name, Yod and Heh, with the letters Vav and Heh in a complete 
unity, in the name of all Israel. I hereby intend to don tefillin in 
order to fulfill the mitzvah of my Creator, as it is written, “Bind them 

“The tzitzis, which has the gematria of 
613.” The Hebrew word TzITzIS has the 
gematria (numerical value) of 600. With 
eight strings emerging from each corner, 

plus five knots, these numbers add up to 
613, the total number of mitzvos in the 
Torah (Rashi on Numbers 15:39).
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כּיִ  והְיָהָ  קַדּשֶׁ.  שָׁמעַֹ.  אִם  והְיָהָ  שְׁמַע.  אֵלּוּ.  פּרַשְִׁיּוֹת  אַרבְּעַ 
יבְיִאֲךָ. שֶׁיּשֵׁ בּהֶָם יחִוּדוֹ ואְַחְדוּתוֹ יתְִבּרָךְַ שְׁמוֹ בּעָוֹלםָ. ושְֶׁנּזִכְּרֹ 
נסִִּים ונְפִלְאָוֹת. שֶׁעָשָׂה עמִָּנוּ בּהְוֹציִאָנוּ מִמִּצרְיָםִ. ואֲַשֶׁר לוֹ הַכּחַֹ 

והְַמֶּמְשָׁלהָ בּעֶָליְוֹניִם וּבתַַּחְתּוֹניִם לעֲַשׂוֹת בּהֶָם כּרִצְוֹנוֹ:

הַלּבֵ  נגֶדֶ  ושְֶׁהיִא  הַנּטְוּיהָ.  זרְוֹעַ  לזְכִרְוֹן  היַּדָ  עַל  להְָניִחַ  וצְוִּנָוּ 
לשְַׁעבְּדֵ בּזָהֶ תַּאֲותַ וּמַחְשְׁבוֹת לבִּנֵוּ לעַבֲוֹדתָוֹ יתְִבּרָךְַ שְׁמוֹ. ועְַל 
הָראֹשׁ נגֶדֶ הַמּחַֹ. שֶׁהַנּשְָׁמָה שֶׁבּמְחִֹי עִם שְׁאָר חוּשַׁי וכְחֹוֹתַי כּלֻּםָ 

יהִיְוּ מְשֻׁעבְּדָיִם לעַבֲוֹדתָוֹ יתְִבּרָךְַ שְׁמוֹ: 

וּמִשֶּׁפעַ מִצוְתַ תְּפלִּיִן יתְִמַשֵּׁךְ עָליַ להִיְוֹת ליִ חַיּיִם אֲרכֻיִם ושְֶׁפעַ 
ושְֶׁלֹּא  כּלְלָ.  ועְוָֹן  חֵטְא  הִרהְוּר  בּלְיִ  קְדוֹשׁוֹת.  וּמַחֲשָׁבוֹת  קדֹשֶׁ 
כּאֲַשֶׁר  ייְָ  אֶת  לעַבֲדֹ  ויְנַיִחֵנוּ  הָרעָ.  יצֵרֶ  בּנָוּ  יתְִגּרָהֶ  ולְֹא  יפְתֵַּנוּ 
עִם לבְבָנֵוּ. ויִהיִ רצָוֹן מִלּפְנָיֶךָ. ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ. שֶׁתְּהאֵ 
כּאְִלּוּ  הוּא.  בּרָוּךְ  הַקָדוֹשׁ  לפִנְיֵ  תְּפלִּיִן  הֲנחַָת  מִצוְתַ  חֲשׁוּבהָ 
קִיּמְַתִּיהָ בּכְלָ פּרְטֶָיהָ ודְקְִדּוּקֶיהָ וכְוַּנָוֹתֶיהָ ותְַריְַ"ג מִצוְֹת הַתְּלוּיםִ 

בּהָּ. אָמֵן סֶלהָ: 
יניח תחלה על יד משאל, על רשב הגהוב בשזורעו, וקודם שקהיהר ירבך מעמוד: 

ָ. אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ  בּרָוּךְ אַתָּה ייְ
להְָניִחַ תְּפלִּיִן: 

[these words] as an insignia on your arm, and place them as tefillin 
above your forehead between your eyes.” This mitzvah is repeated in four 
passages in the Torah: Shma Yisrael (Hear O Israel), Vehayah im shamo’a 
(If you carefully heed), Kadesh li (Sanctify to Me), Vehayah ki yevi’akha (And it shall be 

when HaShem brings you). They express the unity and oneness of HaShem, 
may His Name be blessed, in the world; and they remind us of the 
miracles and wonders that He performed on our behalf when He 
brought us out of Egypt. They remind us that ultimate power and 
dominion are His alone, both in the spiritual dimension above and 
in the physical world below, and that He operates through these to 
bring about His will and desire. 

HaShem instructed us to place tefillin upon our arm in order to 
remember His outstretched arm [i.e., HaShem’s involvement in human history]. 
The arm - tefillin is placed opposite the heart to remind us to harness 
the desires and thoughts of our heart to the service of HaShem, may 
His Name be blessed. Only then do we place the head - tefillin upon 
our head, opposite our brain, to teach us to harness the power of the 
soul, whose seat is in the brain, together with all of our remaining 
senses and energies, to the service of HaShem, may His Name be 
blessed. 

In the merit of the mitzvah of tefillin, may divine life - force flow down 
upon me to grant me long life, the influx of divine inspiration, and 
holy thoughts devoid of the slightest trace of sin or transgression. 
May the evil urge/inclination not beguile or entice us. May its interference 

be removed so that we may be allowed to serve HaShem according to 
our heart’s true desire. May it be acceptable before You, HaShem 
our God and God of our ancestors, that my carrying out the mitzvah of 
tefillin be regarded as if I had fulfilled all its details, specifications 
and intentions, as well as all of the 613 commandments that are 
interdependent with it. Amen, selah.

Place the arm-tefillin on the biceps of your weaker hand [tilted inward toward the heart]. Before 
tightening the strap of the arm-tefillin, stand and say:

Blessed are You, HaShem our God, King of the universe, Who has 
set us apart in order to sanctify us with His commandments, and 
instructed us to don tefillin.

Reb Noson once accompanied Rebbe 
Nachman on a trip. Since he hadn’t 
planned on joining the Rebbe, Reb Noson 
did not have his tefillin with him. When 

it came time to pray, Rebbe Nachman 
lent Reb Noson his own pair of tefillin. 
Reb Noson said that he felt his mind was 
greatly elevated since that time.

Tefillin. As great as the tzitzis are — they 
correspond to the entire Torah and 
protect us from evil and harmful 
advice — the tefillin represent an even 
greater level of intellect and awareness 
of God. Performing this mitzvah can 
help raise a person’s awareness of God to 
awesome heights, and help him forge a 
connection with God (LM I, 38:1 - 5).

Tefillin. A person should not allow his 
mind to wander from the fact that he is 
wearing tefillin (Orach Chaim 28:1).

Reb Zusia of Anipoli once left the 
synagogue while still adorned in his 
tefillin. The non - Jews in the street saw 

him and fled. When asked why they 
reacted in this way, he quoted the verse 
“The nations of the earth will see that 
God’s Name is called upon you, and they 
will fear you” (Deuteronomy 28:10). They 
said to Reb Zusia, “But they have seen 
us with tefillin and were not afraid of 
us!” Reb Zusia replied that the Talmud 
refers to the head - tefillin as “tefillin she-
be-rosh” (literally, “tefillin that are in 
the head”) (Menachos 35b). This means 
that the tefillin (the exalted level of 
God - awareness that the tefillin embody) 
should be be-rosh (in your head), not just 
on your head.
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על  רהצועה  המשדק  וקודם  ראש.  של  תפילין  יניח  כך  ואחר  הזורע,  על  רכיתוכ  ז'  יורכך  תויכף 
ראוש יארמ:

ָ. אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אֲשֶׁר קִדּשְָׁנוּ בּמְִצוְֹתָיו. וצְוִּנָוּ  בּרָוּךְ אַתָּה ייְ
עַל מִצוְתַ תְּפלִּיִן: 

המודוק רבאוש וארמו: 

בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד: 

אחר כך יארמ:

וּבחְַסְדּךְָ  תְּביִננֵיִ.  וּמבִּיִנתְָךָ  עָליַ.  תַּאֲציִל  עֶליְוֹן  אֵל  וּמֵחָכמְָתְךָ 
תָּריִק  הַטּוֹב  ושְֶׁמֶן  וקְָמַי.  אוֹיבְיַ  תַּצמְִית  וּבגִבְוּרתְָךָ  עָליַ.  תַּגדְּיִל 
אֶת  פּוֹתֵחַ  לבִרְיִּוֹתֶיךָ.  טוּבךְָ  להְַשְׁפּיִעַ  הַמְּנוֹרהָ.  קְניֵ  שִׁבעְהָ  עַל 

ידָךֶָ וּמַשְבֹּיִעַ לכְלָ חַי רצָוֹן: 

האמצעי  בפקר  אחת  רכיהכ  תבחלה  ויורכך  האמצעית.  האצבע  על  רכיתוכ  שלש  יורכך  כך  אחר 
ואח"כ תשים בפקר תהחותן מהחרבו אל כף היד וארמו: 

וּבחְֶסֶד  וּבמְִשְׁפּטָ  בּצְדֶקֶ  ליִ  ואְֵרשְַתִֹּיךְ  לעְוֹלםָ:  ליִ  ואְֵרשְַתִֹּיךְ 
וּברְחֲַמִים: ואְֵרשְַתִֹּיךְ ליִ בּאֱֶמוּנהָ. ויְדָעַתְְּ אֶת ייְָ: 

אחר הנחת תפלין יארמ שני פשריתו "קַדֶּשׁ לִי" ו"וְהָיָה כִּי יְבִאֲךָ": 

אֶל משֶׁה לּאֵמרֹ: קַדּשֶׁ ליִ כלָ בּכְוֹר פֶּטֶר כּלָ רחֶֶם בּבִנְיֵ  ויַדְבַּרֵ ייְָ 
זכָוֹר  הָעָם  אֶל  משֶׁה  ויַּאֹמֶר  הוּא:  ליִ  וּבבַּהְֵמָה  בּאָָדםָ  ישְִׂראֵָל 

Wrap the strap of the arm-tefillin around the lower arm seven times, then place the head-tefillin 
on the head. Before setting the head-tefillin in place, say:

Blessed are You, HaShem our God, King of the universe, Who has 
set us apart in order to sanctify us with His commandments, and 
instructed us regarding the commandment of tefillin.

While tightening the strap of the head-tefillin, say:

May the Name [revelation] of the glory [radiance] of His kingdom [hidden 

providence] be blessed [drawn down, and ever increased], to illuminate the darkness of this 

world, now and for all eternity.

After the head-tefillin is secured in place, say:

From Your chokhmah (wisdom), O Supreme God, bestow wisdom upon 
me. From Your binah (understanding), impart understanding to me. With 
Your chesed (love), expand Your providence over me, and with Your gevurah 
(power), cut off my enemies and oppressors. Pour the precious oil of 
Your goodness into the seven branches of the Menorah [i.e., my mind]. 
Let Your goodness overflow to all Your creations. Open Your hands to 
fulfill the deepest desire of every living being to come close to You.

Wind the strap of the arm-tefillin around the middle finger three times—once around the middle 
bone, and twice around the bone closest to the palm—and recite HaShem’s covenant-promise 
to Israel:  

I betroth you to Me forever. I betroth you to Me with righteousness 
and with justice, with loving - kindness and with compassion. I 
betroth you to Me with faithfulness and with the promise that you shall 
know HaShem.

Recite two of the four passages in the tefillin, Kadesh li and Vehayah ki yeviakha: 

HaShem spoke to Moshe, saying, “Sanctify to Me every firstborn that 
initiates every womb among the children of Israel; whether man or 
animal, it is Mine.” Moshe said to the people, “Remember this day 
as the time you went forth from Egypt, from the house of bondage12; 

illumination that God wishes to bestow 
upon us. When we harness our intellect 
and all our other senses to God’s service, 
we can channel this illumination down 
into all aspects of our existence and 
learn how to experience God throughout 
our days.

“Remember this day as the time you 
went forth from Egypt” (Exodus 13:3). 
Besides referring to the land of Egypt, 
the word Mitzrayim (מצרים) alludes to a 
spiritual reality. The root of the word, 
metzar (מצר), means “narrow,” the plural 
of which is metzarim, “narrow straits.” 

“From Your chochmah, O Supreme 
God, bestow [wisdom] upon me ... Pour 
the precious oil of Your goodness into 
the seven branches of the Menorah.” 
The Zohar compares the different 
components of the Mishkan and Temple 
to the human body. The Menorah corre­
sponds to the head or intellect. The seven 
lamps of the Menorah correspond to the 
seven apertures or organs of the head: 
the two ears (hearing), two eyes (sight), 
two nostrils (smell), and mouth (taste 
and speech) (Tikkuney Zohar, Introduction, 
p. 13b).

Rebbe Nachman teaches that each of 
us must strive to become a suitable vessel 
for receiving the divine illumination, 
or God - consciousness, that God wishes 
to bestow upon us. The degree to which 
we purify and sanctify our senses — the 
seven apertures of the head — determines 
how much we will sense God’s presence 
in our lives (LM I, 21:1 - 2).

This explains the connection 
between the Menorah and the tefillin in 
this special prayer. The tefillin that sit 
atop the head are the “antennae” that 
amplify our ability to receive the divine 
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מִמִּצרְיַםִ מבִּיֵת עבֲדָיִם. כּיִ בּחְזֹקֶ  יצְאָתֶם  אֲשֶׁר  הַזּהֶ  אֶת היַוֹם 
יצֹאְִים.  יאֵָכלֵ חָמֵץ: היַוֹם אַתֶּם  אֶתְכםֶ מִזּהֶ. ולְֹא  ייְָ  ידָ הוֹציִא 
בּחְדֹשֶׁ האָָביִב: והְיָהָ כּיִ יבְיִאֲךָ ייְָ אֶל אֶרץֶ הַכּנְעַנֲיִ והְַחִתִּי והְאֱָמרֹיִ 
זבָתַ חָלבָ  אֶרץֶ  נשְִׁבּעַ לאֲַבתֶֹיךָ לתֶָת לךְָ.  אֲשֶׁר  והְיַבְוּסִי.  והְַחִוּיִ 
ימִָים  שִׁבעְתַ  הַזּהֶ:  בּחַדֹשֶׁ  הַזּאֹת  הָעבֲדֹהָ  אֶת  ועְבָדַתְָּ  וּדבְשָׁ. 
שִׁבעְתַ  אֵת  יאֵָכלֵ  מַצּוֹת  ליַיְָ:  חַג  הַשְּׁביִעִי  וּביַוֹם  מַצּתֹ.  תּאֹכלַ 
גּבְלֻךֶָ:  בּכְלָ  שְׂארֹ  לךְָ  ירֵאֶָה  ולְֹא  חָמֵץ  לךְָ  ירֵאֶָה  ולְֹא  היַּמִָים. 
ליִ בּצְאֵתִי  ייְָ  עָשָׂה  זהֶ  והְִגּדַתְָּ לבְנִךְָ בּיַוֹם הַהוּא לאֵמרֹ. בּעַבֲוּר 
)ישמשמ תבפילין של יד עם האצבעתו או  ידָךְָ  עַל  והְיָהָ לךְָ לאְוֹת  מִמִּצרְיָםִ: 
או  )ישמשמ תבפילין של ראש עם האצבעתו  עֵיניֶךָ  בּיֵן  וּלזְכִּרָוֹן  וינקשם(  רהצועתו 

רהצועתו וינקשם(. למְַעַן תִּהיְהֶ תּוֹרתַ ייְָ בּפְיִךָ. כּיִ בּיְדָ חֲזקָָה הוֹצאֲִךָ 

ייְָ מִמִּצרְיָםִ: ושְָׁמַרתְָּ אֶת הַחקָֻּה הַזּאֹת למְוֹעֲדהָּ. מִיּמִָים ימִָימָה: 

ולְאֲַבתֶֹיךָ.  לךְָ  נשְִׁבּעַ  כּאֲַשֶׁר  הַכּנְעַנֲיִ  אֶרץֶ  אֶל  ייְָ  יבְאֲִךָ  כּיִ  והְיָהָ 
ָ. וכְלָ פֶּטֶר שֶׁגרֶ בּהְֵמָה אֲשֶׁר  וּנתְָנהָּ לךְָ: והְַעבֲרַתְָּ כלָ פֶּטֶר רחֶֶם ליַיְ
יהִיְהֶ לךְָ הַזּכְרָיִם ליַיְָ: וכְלָ פֶּטֶר חֲמרֹ תִּפדְּהֶ בשְֶׂה. ואְִם לֹא תִפדְּהֶ 
ועַרֲפַתְּוֹ. וכְלֹ בּכְוֹר אָדםָ בּבְנָיֶךָ תִּפדְּהֶ: והְיָהָ כּיִ ישְִׁאָלךְָ בנִךְָ מָחָר 
מִמִּצרְיַםִ  ייְָ  הוֹציִאָנוּ  ידָ  בּחְזֹקֶ  אֵליָו.  ואְָמַרתְָּ  זּאֹת.  מַה  לאֵמרֹ 
מבִּיֵת עבֲדָיִם: ויַהְיִ כּיִ הִקְשָׁה פרַעְהֹ לשְַׁלּחְֵנוּ. ויַּהֲַרגֹ ייְָ כּלָ בּכְוֹר 
בּאְֶרץֶ מִצרְיַםִ. מבִּכְרֹ אָדםָ ועְַד בּכְוֹר בּהְֵמָה. עַל כּןֵ אֲניִ זבֹחֵַ ליַיְָ 
כּלָ פֶּטֶר רחֶֶם הַזּכְרָיִם וכְלָ בּכְוֹר בּנָיַ אֶפדְּהֶ: והְיָהָ לאְוֹת עַל ידָכְהָ 
עֵיניֶךָ  בּיֵן  וּלטְוֹטָפתֹ  וינקשם(  או רהצועתו  יד עם האצבעתו  )ישמשמ תבפילין של 

)ישמשמ תבפילין של ראש עם האצבעתו או רהצועתו וינקשם(. כּיִ בּחְזֹקֶ ידָ הוֹציִאָנוּ 

ייְָ מִמִּצרְיָםִ: 

for it is precisely now that HaShem has brought you forth from here with 
the power of His arm. In commemoration of this [i.e., in order to maintain uninterrupted 

consciousness of the fact that HaShem is the power behind all phenomena] no chametz 
(leaven, which represents the ego) may be eaten. You are departing this day in 
the month of Aviv (Nisan). So, too, when HaShem will bring you to the 
land of the Canaanites, the Hittites, the Emorites, the Hivites, and 
the Jebusites, which He swore to your ancestors to give to you — a 
land flowing with milk and honey — you shall continue to perform 
this service in this month. Eat matzos (unleavened bread) for seven days, 
and make the seventh day a festival to HaShem. Since matzos must 
be eaten for these seven days, no leaven or leavening substance may 
be seen in your possession anywhere within your borders. On that 
day [i.e., Pesach night], relate the story of the Exodus to your child, saying: For 
the sake of performing this command HaShem performed miracles 
for me when I departed from Egypt. It (this passage) shall be for you 
as a sign on your arm near your heart (touch the arm-tefillin with your fingers or tefillin-

strap, and kiss them), and as a reminder between your eyes above your forehead 
(touch the head-tefillin with your fingers or tefillin-strap, and kiss them), so that HaShem’s 
Torah be constantly in your thoughts and in your mouth. You will thus remember 
that HaShem brought you forth from Egypt with the power of His 
arm. You shall observe this law at its designated time, from year to 
year.

And it shall be — when HaShem brings you to the land of the 
Canaanites, as He swore to you and to your ancestors, and He will 
give you full possession of it — you must dedicate every firstborn 
that initiates the womb to HaShem. Of all the firstborn issue of your 
animals, set the males aside for the Cohanim who serve HaShem. Redeem 
every firstborn mule with a sheep. If a mule is not redeemed, its 
neck must be severed. As for your children, every firstborn male 
must be redeemed with money. When your child then asks you in the 
future, “What is this mitzvah of redeeming the mule?” answer him, “With the 
power of His arm, HaShem brought us out of Egypt, the house of 
bondage. When Pharaoh was stubborn like a mule and refused to let us 
depart, HaShem executed every firstborn in the land of Egypt, from 
the firstborn of men to the firstborn of animals. This is why I offer 
to HaShem all firstborn male animals that initiate the womb, and 
redeem all my firstborn sons. It [this passage as well] shall serve as a sign 
on your arm near your heart (touch the arm-tefillin with your fingers or tefillin-strap, and kiss 

them), and tefillin between your eyes above your forehead (touch the head-tefillin with 

your fingers or tefillin-strap, and kiss them), in order to remember how HaShem brought 
us forth from Egypt with the power of His arm.

Thus, we can translate Mitzrayim as 
“double binds” — a perfect description of 
what happened to the children of Israel 
who were trapped in that land, and what 
happens to us when we fall into and 
become trapped in the “double binds” 

of this world. The Exodus from Egypt 
was not a one - time affair. Even though 
we may feel trapped in our current 
"mitzrayim" and challenges, God will 
constantly looks favorably upon us and 
will take us out of our straits to freedom. 
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כבניסות לבית כהנסת יארמ: 

הַחֶסֶד(,  אִישׁ  שֶׁנִּקְרָא  אָבִינוּ  אַבְרָהָם  )בִּזְכוּת  ביֵתֶךָ  אָבוֹא  חַסְדּךְָ  בּרְבֹ  ואֲַניִ 
בְּמָקוֹם  הַמִּזְבֵּחַ  גַּבֵּי  עַל  שֶׁנֶּעֱקַד  אָבִינוּ  יִצְחָק  )בִּזְכוּת  קָדשְְׁךָ  היֵכלַ  אֶל  אֶשְׁתַּחֲוהֶ 
שֶׁל  רבִּוֹנוֹ  הַזֶּה"(:  הַמָּקוֹם  נּוֹרָא  "מַה  שֶׁאָמַר  אָבִינוּ  יַעֲקֹב  )בִּזְכוּת  בּיְרִאְָתֶךָ  קָדוֹשׁ(, 

עוֹלםָ, בּזִכְוּת שְׁלֹשֶׁת אֲבוֹתֵינוּ אַברְהָָם יצִחְָק ויְעֲַקבֹ אָבאֹ לבְיֵת 
הַכּנְסֶֶת להְִתְפּלַּלֵ לפְנָיֶךָ תְּפלִּתִָי. וּבזִכְוּתָם תַּעֲלהֶ תְּפלִּתִָי תְּפלִּתַ 
כּלָ  תְּפלִּתַ  בּכִלְלַ  כבְוֹדךֶָ  כסִֵּא  לפִנְיֵ  וּלרְצָוֹן  לרְחֲַמִים  האֶָביְוֹן 
ישְִׂראֵָל. ותְַעֲלהֶ ותְִנּשֵָׂא לכְתֶֶר עַל ראֹשְׁךָ עַל ידְיֵ )מטטרו"ן( שַׂר 

הַפּנָיִם:
וקדם תהפלה יארמ זה:

הרֲיֵניִ בּאָ להְִתְפּלַלֵ תְּפלִתַ שַׁחֲריִת, שֶׁתִּיקֵן אַברְהָָם אָביִנוּ עָליָו 
יחִוּד  לשְֵׁם  עֶליְוֹן,  בּמְָקוֹם  לתְַקֵן שׁוֹרשְָׁהּ  אַריְהֵ,  בּסְוֹד  הַשָׁלוֹם, 
בּשְֵׁם  ונְעְֶלםָ  טָמִיר  הַהוּא  ידְיֵ  עַל  וּשְׁכיִנתְֵּהּ  הוּא  בּרְיִךְ  קוּדשְָׁא 
ידָיֵנוּ כּוֹננְהָ  ישְִֹראֵָל: ויִהיִ נוֹעַם אֲדנֹיָ אֱלהיֵנוּ עָליֵנוּ. וּמַעֲשֵׂה  כּלָ 

עָליֵנוּ. וּמַעֲשֵׂה ידָיֵנוּ כּוֹננְהֵוּ:
בומא שבם ברה קהדשו ובמטשאטש )תבפילה לדוד(: כבל יום רקובב וקדם תהפילה יארמ זאת:

הרֲיֵניִ מְכוַּןֵ מֵעתַָּה עַל כּלָ פּרְטָ וּפרְטָ מִמַּעֲשַיֹ ודְבִּוּריַ וּמַחְשְׁבוֹתַי 
שֶׁל כּלָ היַוֹם עַד למְָחָר בּעָתֵ הַזּאֹת לשְֵׁם יחִוּד קדֻשְָׁא בּרְיִךְ הוּא 

Entering the Synagogue

Upon entering the synagogue, say the following: 

HaShem, I am keenly aware that it is solely through Your great loving - kindness 
that I enter Your House (in the merit of our forefather Avraham, who is called ish chesed, 

the embodiment of divine loving-kindness). I therefore prostrate myself before the 
sanctuary of Your holiness (in the merit of our forefather Yitzchak, who was bound 

on the altar in the place of utmost holiness), in awe of You alone (in the merit of our 

forefather Yaakov, who said, “How awesome is this place!”). Master of the world, in 
the merit of our three patriarchs, Avraham, Yitzchak and Yaakov, I 
hereby enter the synagogue to pray my prayer before You. In their 
merit, may my prayer, the prayer of a poor man, rise up and be 
accepted with compassion and favor before Your Throne of Glory, 
included among the prayer of all Israel. May it [my prayer, and my recognition 

that You alone are the Master of the entire world] rise up and ascend to be placed as 
a crown upon Your head by the great archangel who comes before 
You to serve You.

Before beginning to pray, say the following supplication:

Behold, I am about to pray the morning prayer that was established 
by our forefather Avraham, may peace be upon him, in the mystery 
of the Lion [i.e., one of the four angels that the Prophet Yechezkel saw, corresponding to the 

sefirah of Chesed], to rectify its root in the highest spiritual dimension. 
For the sake of the revelation of the unity of the Blessed Holy One and 
His Indwelling Presence, through the infinite blessing of Ein Sof, the One 
who is hidden and concealed, in the name of all Israel. May the 
pleasantness of HaShem our God be [i.e., flow down] upon us; may He 
establish our endeavors above in eternity, and may He establish our 
endeavors below in this world.

It is taught in the name of the saintly Rabbi of Buczacz (in his Tefillah LeDavid) that one should 
make the following declaration every morning before praying:

I hereby intend that, from this moment, every detail of my actions, 
my speech and my thoughts — during this entire day until tomorrow 
at this time — shall be for the sake of the revelation of the unity of the 
Blessed Holy One and His Indwelling Presence, in the name of all 

embodiment of divine loving - kindness]; 
I bow before the sanctuary of Your holi­
ness [in the merit of Yitzchak, who was 
bound on the altar in the place of utmost 

holiness]; in awe of You [in the merit of 
Yaakov, who said, ‘How awesome is this 
place!’ (Genesis 28:17)]” (Zohar 1:11a; Shaar 
HaKavanos, Inyan Beis HaKnesses, p. 3c).

“It is solely through Your great loving-
kindness that I enter Your House” 
(Psalms 5:8). When we enter the syna­
gogue, we immediately bow down toward 
the Ark in which the Torah scrolls are 
stored. This Ark is an extension of the 
original Ark of the Covenant in the holy 
Temple, and the Ark of the Covenant in 
the original Mishkan that Moshe built. 
That Ark contained the original Torah 
scroll that Moshe wrote, together with 
the first set of broken Tablets and the sec­
ond set of whole Tablets that he received 

from God on Mount Sinai. When we bow 
down toward the Ark, we connect all the 
way back to the first Sanctuary, to the 
Mishkan, and to Sinai.

According to the Zohar, it is impor­
tant to ask permission of the Patriarchs 
(Avraham, Yitzchak and Yaakov) before 
entering the synagogue. Therefore we 
offer the following kavanah to have in 
mind when reciting these words: “It is 
solely through Your great loving - kind­
ness that I enter Your House [in the merit 
of Avraham, who is called Ish Chesed, the 
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וּשְׁכיִנתְֵּהּ בּשְֵׁם כּלָ ישְִׂראֵָל להְַכרְיִעַ אֶת עַצמְִי ואְֶת כּלָ עַם בּנְיֵ 
ישְִׂראֵָל ואְֶת כּלָ הָעוֹלםָ לכְףַ זכְוּת: 

שֶׁאַזכְּיִר  פּעַַם  בּכְלָ  הַזּאֹת  בּעָתֵ  למְָחָר  עַד  מֵעתַָּה  מְכוַּןֵ  והַרֲיֵניִ 
שֵׁם הוי"ה הַקָדוֹשׁ שֶׁהוּא בּכִתְִיבתָוֹ היָהָ הוֹהֶ ויְהִיְהֶ וּבקְִריִאָתוֹ 
יהִיְהֶ  א-ל-ק-י-ם  שֵׁם  וּכשְֶׁאַזכְּיִר  הַכּלֹ.  אֲדוֹן  שֶׁהוּא  א-ד-נ-י 
כּלָ  עִלתַ  כּלֻםָ  הַכּחֹוֹת  וּבעַַל  היַכְלֹתֶ  וּבעַַל  תַּקִּיף  שֶׁהוּא  כּוַּנָתִָי 
)בפסוק  הָעוֹלמָוֹת:  בּכְלָ  ושְַׁליִט  הַסִּיבּוֹת  כּלָ  וסְִיבּתַ  הָעִילוֹת 

ראשון דקריאת שמע לא יסמוך על גילוי דעת הנ"ל:(

בספר ווכנת האר"י ז"ל בותכ וקדם כל תפלה יבקל עליו מצתו עהש של "וְאָהֲבְתָּ לְרֵעֲךָ כָּמוֹךָ אֲנִי 
ה'", ויוכין לאבוה כל אחד מירשאל כנפוש. ואם יש איזה צהר ח"ו בביות או בבניו, יתתשף בצעור 

ויתפלל עליו. וזו סגולה אמיתית שיבוקל תפלות ומכ תפלת כל ירשאל. על כן יארמ פסקו זה: 

הרֲיֵניִ מְקבַּלֵ עָליַ מִצוְתַ עֲשֵֹה שֶׁל ואְָהבֲתְָּ לרְעֲֵךָ כּמָוֹךָ אֲניִ ייְָ:

 , הרֲיֵניִ מְקַשֵּׁר עַצמְִי בּתְִפלִּתִָי לכְלָ הַצּדַּיִקִים האֲָמִתִּיּים שֵֶּׁבּדְוֹרנוֵּ
בּאָָרץֶ  אֲשֶׁר  קְדוֹשִׁים  עפָרָ,  שׁוֹכנְיֵ  האֲָמִתִּיּים  הַצּדַּיִקִים  וּלכְלָ 
נוֹבעֵַ מְקוֹר  נחַַל  יסְוֹד עוֹלםָ  הַקָּדוֹשׁ צדַּיִק  וּבפִרְטָ לרְבַּנֵוּ  הֵמָּה, 
חָכמְָה רבַּנֵוּ נחְַמָן בּןֶ פיֵגאֶ, זכְוּתָם יגָןֵ עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל אָמֵן:

Israel, in order to tip the scales of justice to the side of merit, for 
myself, for all the people of Israel, and for the entire world.

Also, I hereby intend that from this moment until tomorrow at this 
time, every mention I make of the holy four - letter Name of HaShem 
should apply equally to its written form (Yod-Heh-Vav-Heh) [which alludes 

to His transcendence above and beyond time], He was, He is, and He will always 
be; as well as to its spoken form (Adonoy), which alludes to His being 
the Master over all creation. Similarly, with every mention I make 
of the Name Elohim, I intend that He is the Omnipotent Power, the 
Singular Master of all powers, the Cause of all causes, the Originator 
of all effects, and the Ruler of all the worlds. (This intention suffices 
for all instances excepting the first verse of Shma.)

In Sefer Kavanos HaAri it is written, “Before each and every prayer, accept upon yourself the 
positive command “Love your fellow as yourself; I am HaShem” (Leviticus 19:18). Intend to 
love all Israel with the same love you feel for yourself. This is especially important if they are 
suffering in some way or if some member of their household is ill. It is extremely important to 
join them in their suffering and to pray for them. Praying for others is a true segulah, a tried-
and-tested prescription, and a guarantee that our own prayers are certain to be accepted 
among those of all Israel.” Each person should therefore say with heartfelt intention:

Behold, I accept upon myself the positive command “Love your 
fellow as yourself; I am HaShem.”

Behold, I hereby attach myself, through my prayer, to all the 
true tzaddikim in this generation and all the true tzaddikim whose 
bodies lie in the dust — “the holy ones who dwell in the land of eternal 

life” — and especially our holy Rebbe, righteous tzaddik, foundation 
of the world, flowing brook, wellspring of wisdom, Rebbe Nachman 
the son of Faiga — may their merit protect us and all Israel, amen.

can speak and recite our prayers in an 
atmosphere of love and peace (see LM I, 
239:1). Reb Noson adds that this is the 
importance of praying with a minyan, 
which is a symbol of love and unity (LH, 
Beis HaKnesses 1).

“Behold, I hereby attach myself, 
through my prayer, to all the true 
tzaddikim in this generation.” What 
is the purpose of attaching ourselves to 
the tzaddikim before we pray? Rebbe 
Nachman explains that each true tzaddik 
is an aspect of Moshe, and every prayer 
that a person utters corresponds to the 
components of the Mishkan. The Torah 
relates that only Moshe was able to 

place all the vessels and furnishings of 
the Mishkan into their proper positions 
(Exodus 40:2, 18). By attaching ourselves to 
the true tzaddikim, we ensure that those 
who are knowledgeable and capable 
will direct our prayers to their intended 
destination (LM I, 2:6).

Emphasizing the importance of 
attaching ourselves to the true tzaddi­
kim, Reb Noson notes that when even 
the simplest Jew made a small contribu­
tion to the Mishkan through Moshe, it 
was considered most valuable and was 
readily accepted (Aveneha Barzel, p. 74, 
#62). The same is true for us. We are not 
always on the highest levels of devotion. 

“Behold, I accept upon myself the 
positive command ‘Love your friend 
as yourself; I am God’” (Leviticus 19:18). 
As written in the Torah, the gematria of 
the words “Love your friend as yourself; 
I am God” is 907 — the same gematria 
as the words “Love HaShem your God” 
(Deuteronomy 6:5). The meaning of this 
amazing equivalence is clear. We know 
that a human being is created in the 
“image of God.” When we relate to others 
this way, we relate directly to the Godly 
soul within them and create a “space” for 
God in this world.

In the confluence of these two 
phrases, we can hear God saying to 
us, “Do you really want to come close 
to Me? Begin by treating each other 
respectfully. When you lie to each other, 
cheat each other, steal from each other, 

and kill each other, you push Me away 
from the world, making it impossible 
for anyone to believe in Me. When, on 
the other hand, you create a society 
based on justice, righteousness and 
truth — thereby creating a safety zone 
in which you can relate to the infinite 
Godly essence in each other — you build 
a true sanctuary wherein I may come to 
dwell in your midst.”

“Behold, I accept upon myself the 
positive command ‘Love your friend as 
yourself; I am God.’” Speech stems from 
peace, as it is written, “I will now speak 
peace” (Psalms 122:8), but strife makes 
it is impossible to speak. Therefore, 
before praying, we should accept upon 
ourselves the positive commandment 
to “Love your friend as yourself” so we 
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▶
▶

מַה טּבֹוּ אהָֹליֶךָ יעֲַקבֹ מִשְׁכּנְתֶֹיךָ ישְִׂראֵָל: ואֲַניִ בּרְבֹ חַסְדּךְָ אָבאֹ 
ביֵתֶךָ אֶשְׁתַּחֲוהֶ אֶל היֵכלַ קָדשְְׁךָ בּיְרִאְָתֶךָ: ייְָ אָהַבתְִּי מְעוֹן בּיֵתֶךָ 
ייְָ  לפִנְיֵ  אֶברְכְהָ  ואְֶכרְעָהָ  אֶשְׁתַּחֲוהֶ  ואֲַניִ  כּבְוֹדךֶָ:  מִשְׁכּןַ  וּמְקוֹם 
עשִֹׂי: ואֲַניִ תְפיִלתִָי לךְָ ייְָ עתֵ רצָוֹן אֱלֹהיִם בּרְבָ חַסְדּךֶָ ענֲנֵיִ בּאֱֶמֶת 

ישְִׁעֶךָ: 

אֲדוֹן עוֹלםָ אֲשֶׁר מָלךְַ. בּטְֶרםֶ כּלָ יצְיִר נבִרְאָ: לעְתֵ נעֲַשָׂה בחְֶפצְוֹ 
כּלֹ. אֲזיַ מֶלךְֶ שְׁמוֹ נקְִראָ: ואְַחֲריֵ כּכִלְוֹת הַכּלֹ. לבְדַּוֹ ימְִלֹךְ נוֹראָ: 
ואְֵין  אֶחָד  והְוּא  בּתְִפאְָרהָ:  יהִיְהֶ  והְוּא  הוֹהֶ.  והְוּא  היָהָ.  והְוּא 
שֵׁניִ. להְַמְשִׁיל לוֹ להְַחְבּיִרהָ: בּלְיִ ראֵשִׁית בּלְיִ תַכלְיִת. ולְוֹ הָעזֹ 
והְַמִּשְׂרהָ: והְוּא אֵליִ וחְַי גוֹאֲליִ. וצְוּר חֶבלְיִ בּעְתֵ צרָהָ: והְוּא נסִִּי 
וּמָנוֹס ליִ. מְנתָ כּוֹסִי בּיְוֹם אֶקְראָ: בּיְדָוֹ אַפקְִיד רוּחִי. בּעְתֵ אִישָׁן 

ואְָעִירהָ: ועְִם רוּחִי גּוְיִּתִָי. ייְָ ליִ ולְֹא אִיראָ: 

ברכות השחר — חלק ב'

ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַנוֹתֵן לשֶַּׂכוְיִ ביִנהָ להְַבחְִין  בּרָוּךְ אַתָּה 
בּיֵן יוֹם וּביֵן ליָלְהָ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁלֹּא עָשַׂניִ גּוֹי: 

How wonderful are your tents, O Yaakov, your dwelling places, 
O Israel. HaShem, I am keenly aware that it is solely through Your great 
loving - kindness that I am able to enter Your House. I therefore 
prostrate myself before the sanctuary of Your holiness in awe of You 
alone. HaShem, I love the inner sanctum of Your Temple, the place 
where the imprint of Your glory resides to this day. I prostrate myself and 
bow down before You alone. I acknowledge and kneel before HaShem, the 
Eternal One who made me. I offer my self in prayer to You, HaShem, 
at this time of divine favor. O God, in the abundance of Your 
loving - kindness, answer me with the assurance of Your deliverance.

Eternal Hidden Master of the universe, He reigned as King alone 
before any being was created. At the moment He willed everything 
into existence, then was His Name proclaimed King. And after 
everything has ceased to exist in its present state, the Awesome One alone 
will continue to reign supreme. It is He Who was, He Who is, and He 
Who will remain forever — in glorious eternity. He is One and there 
is no other to compare or associate with Him. Without beginning 
and without end, supreme power and authority is His. He is my 
God, my ever - living Redeemer, my stronghold when I am gripped 
with pain in times of distress. He is my banner and my refuge; the 
overflowing portion of my cup on the day I call. I entrust my spirit into 
the safekeeping of His hand, both when I sleep and when I wake. And with 
my spirit, I entrust my body as well. HaShem is with me and I will 
not fear.

Morning Blessings — Part II

Blessed are You, HaShem our God, King of the universe, Who imbues 
the heart with understanding to distinguish between day and night 
as well as between light and darkness, truth and falsehood, good and evil.

Blessed are You, HaShem our God, King of the universe, Who has 
not made me a gentile.

to unite (Shaar HaKavanos, Inyan Drushei 
HaTefillah 1, pp. 77 - 79). In practical terms, 
this means that at every level and in 
every circumstance — whether we are 
deeply engaged in the mundane, or we 
are slightly or very much spiritually 
inclined — we can always find ways to 
connect to God and to bless Him.

“Blessed are You  ...  Who imbues the 
heart with understanding to distin
guish between day and night.” Reb 
Noson explains that the ability to 
distinguish between truth and falsehood 
is equivalent to distinguishing between 
light and darkness, and between day 
and night. This ability is given to the 

But if we are attached to the tzaddikim, 
our devotions become very valuable 
through them.

The Morning Blessings. There are four 
parts to the Morning Prayers. The first 
section, called Korbanos (Sacrifices or 
Offerings), includes the 18 blessings 
that we recite upon awakening. (The 
first three blessings in this set are Netilas 
Yadayim, Asher Yatzar and Elohay Nesha
mah. These are followed by 15 blessings 
with which we thank God for giving us 
the ability to distinguish between day 
and night, for the ability to stand and 
walk, and for all the other kindnesses He 
bestows upon us each day.)

The second section of the Morning 
Prayers is called Pesukey d’Zimrah (Verses 
of Song). Here we find 18 mentions 
of the Name of God (in the passage of 
Yehi Kavod). The third section, which 
is known as the Blessings of the Shma, 
also contains 18 mentions of God’s Name 
(in the Shma). The fourth section, the 
Amidah (Standing Prayer), features the 
Shmoneh Esrei, the 18 benedictions that 
are the cornerstone of prayer.

All of these "eighteens" parallel 
what the ARI teaches about the ChaI 
(18  =  blessings of prayer, which (חי 
indicates that all the worlds have a 
common denominator that allows them 
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בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁלֹּא עָשַׂניִ עבָדֶ: 

איש רבמך: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁלֹּא עָשַׂניִ אִשָּׁה: 

אהש תכרבמ: בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁעָשַׂניִ כּרִצְוֹנוֹ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. פּוֹקֵחַ עוִרְיִם: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. מַלבְּיִשׁ ערֲמִֻּים: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. מַתִּיר אֲסוּריִם: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. זוֹקֵף כּפְוּפיִם: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. רוֹקַע האָָרץֶ עַל הַמָּיםִ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַמֵּכיִן מִצעְֲדיֵ גבָרֶ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. שֶׁעָשָׂה לּיִ כּלָ צרָכְּיִ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. אוֹזרֵ ישְִׂראֵָל בּגִבְוּרהָ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. עוֹטֵר ישְִׂראֵָל בּתְִפאְָרהָ: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַנּוֹתֵן ליַּעָףֵ כּחַֹ: 
אין לענתו אמן אחר "וּתְנוּמָה מֵעַפְעַפָּי" כי כהל הכרב אחת עד "לְעַמּוֹ יִשְׂרָאֵל" )דה"ח(: 

בּרָוּךְ אַתָּה ייְָ אֱלֹהיֵנוּ מֶלךְֶ הָעוֹלםָ. הַמַּעבֲיִר שֵׁנהָ מֵעֵיניָ וּתְנוּמָה 
מֵעפַעְפַּיָ: 

ויִהיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ שֶׁתַּרגְּיִלנֵוּ בּתְוֹרתֶָךָ. 
ודְבַּקְֵנוּ בּמְִצוְֹתֶיךָ. ואְַל תְּביִאֵנוּ לֹא ליִדיֵ חֵטְא. ולְֹא ליִדיֵ עבֲרֵהָ 
ועְוָֹן. ולְֹא ליִדיֵ נסִָּיוֹן. ולְֹא ליִדיֵ בזִּיָוֹן. ואְַל ישְִׁלֹט בּנָוּ יצֵרֶ הָרעָ. 

Blessed are You, HaShem our God, King of the universe, Who has 
not made me a slave.

Men say: Blessed are You, HaShem our God, King of the universe, Who 
has not made me a woman. 

Women say: Blessed are You, HaShem our God, King of the universe, 
Who has made me according to His will.

Blessed are You, HaShem our God, King of the universe, Who gives 
sight to the blind.

Blessed are You, HaShem our God, King of the universe, Who clothes 
the naked.

Blessed are You, HaShem our God, King of the universe, Who 
releases the bound.

Blessed are You, HaShem our God, King of the universe, Who 
straightens those who are bent down.

Blessed are You, HaShem our God, King of the universe, Who 
stretches out [i.e., firmly establishes] the dry land above the water.

Blessed are You, HaShem our God, King of the universe, Who 
prepares and guides man’s steps.

Blessed are You HaShem our God, King of the universe, Who has 
provided me with all my needs.

Blessed are You, HaShem our God, King of the universe, Who girds 
Israel with strength.

Blessed are You, HaShem our God, King of the universe, Who crowns 
Israel with splendor.

Blessed are You, HaShem our God, King of the universe, Who gives 
strength to the weary.

Do not answer “Amen” when hearing someone else conclude “who removes the bonds of 
sleep ... slumber from my eyelids.” Since this blessing and the Yehi ratzon prayer that follows 
it are considered one long blessing, wait until he concludes with the words “upon His people 
Israel.” 

Blessed are You, HaShem our God, King of the universe, Who removes 
the bonds of sleep from my eyes and slumber from my eyelids.

May it be in accordance with Your will, HaShem our God and God 
of our ancestors, to habituate us in Your Torah, and to bind us to 
You by virtue of fulfilling Your commandments. Save us from being brought 
to inadvertent error or intentional transgressions. Save us from 
being tested or humiliated. May the evil urge/inclination not rule 
within us. Keep us far away from immoral people and from corrupt 

sekhvi (שכוי), the heart, which truly sees 
and understands (סוכה) the difference 
between truth and falsehood. For it is 
practically impossible to clarify and 
prove the truth of the Torah in this world. 
Someone will always come along and 
try to contradict it. Therefore it’s vitally 
important to know the truth in one’s 

heart. One must be able to “distinguish 
between day and night” — to know 
the difference between the spiritual 
equivalent of day, which is the light of 
truth, and the spiritual equivalent of 
night, which is darkness and falsehood 
(LH, Birchos HaShachar 3:11).
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והְַרחְִיקֵנוּ מֵאָדםָ רעָ וּמֵחָברֵ רעָ. ודְבַּקְֵנוּ בּיְצֵרֶ הַטּוֹב וּבמְַעֲשִׂים 
טוֹביִם. וכְףֹ אֶת יצִרְנֵוּ להְִשְׁתַּעבְּדֶ לךְָ. וּתְננֵוּ היַוֹם וּבכְלָ יוֹם לחְֵן 
חֲסָדיִם  ותְִגמְְלנֵוּ  רוֹאֵינוּ.  כלָ  וּבעְֵיניֵ  בּעְֵיניֶךָ  וּלרְחֲַמִים  וּלחְֶסֶד 

טוֹביִם. בּרָוּךְ אַתָּה ייְָ הַגּוֹמֵל חֲסָדיִם טוֹביִם לעְמַּוֹ ישְִׂראֵָל: 

וּבכְלָ  היַוֹם  שֶׁתַּצּיִלנֵיִ  אֲבוֹתַי  ואֵלֹהיֵ  אֱלֹהיַ  ייְָ  מִלּפְנָיֶךָ  רצָוֹן  יהְיִ 
יוֹם מֵעַזּיֵ פנָיִם וּמֵעַזּוּת פּנָיִם. מֵאָדםָ רעָ. מִיּצֵרֶ רעָ. וּמֵחָברֵ רעָ. 
מִמַּלשְִׁינוּת.  הָרעָ.  מִלּשָׁוֹן  הָרעָ.  מֵעַיןִ  רעָ.  וּמִפּגֶעַ  רעָ.  וּמִשָּׁכןֵ 
מֵעֵדוּת שֶׁקֶר. מִשִּׂנאְַת הַבּרְיִּוֹת. מֵעֲליִלהָ. מִמִּיתָה מְשׁנֻּהָ. מֵחֳליָםִ 
רעִָים. מִמִּקְריִם רעִָים וּמִשָּׂטָן הַמַּשְׁחִית. מִדּיִן קָשֶׁה וּמבִּעַַל דּיִן 
קשֶָׁה. בּיֵן שֶׁהוּא בןֶ בּרְיִת וּביֵן שֶׁאֵינוֹ בןֶ בּרְיִת. וּמִדּיִנהָּ שֶׁל גּיֵהנִּםֹ: 

בתכ ברה חיים ויטאל שבם האר"י ז"ל שבער וכהנתו וז"ל דע כי מן תחילת תהפלה ]העקדה[ עד 
ורבך שארמ והא עולם העשיה. ורבמוך שארמ עד יוצר ארו והא עולם היציהר. מון יוצר ארו עד סוף 
תכרב אתוב והא עולם רבהיאה. שואר כל העמידה והא עולם האצילתו )שער וכהנתו דשורי תפלת 

שהחר דשור א(.

בתכו ברינו מרהח"ל, צריך תשדע, השנה כלל העולתומ תמחלק לאברעה, הויינו, עולם הזה שבני 
עולם  הנרקא  והוא  הויסודיי  הגלגלים,  עולם  ונרקא  משהימי  החלק  השם  תוחותן,  עליון  חלקיו, 
]יציהר[.  מהלאכים  עולם  יש  הזה  העולם  ועל  אחד.  עולם  נרקא  שניהם  כולל  ]עשיה[.  שהפל 
מזה  למעלה  הונה  ]רביאה[.  כהסא  עולם  רבהי תו...ו נרקא  שרשי  העליונים  כהחתו  עולם  ועליו 
שלהש  דהיינו  תהפלה,  חילקוי  נקתנו  זה  סדר  פי  על  הונה  ]אצילתו[.  האלתוק  מבדריג ה... עולם 
חלקים תבחלה לתיוקן שלהש העולתומ, עולם הזה ]עשיה[, עולם מהלאכים ]יציהר[, עולם כהסא 
עולם  כנגד  הויא  מעמוד,  תפלה  כך  אחר  משע.  רקיאת  תוכרבו  זמיתור,  ברקבנתו,  וזה,  ]רביאה[. 
האלתוק ]אצילתו[ ...  ואחר כך שלהש חלקים אחרים, לשמהיך שמך שהפע לעולתומ זה אחר זה 
עד הסוף. הויינו, קדהשו דסדרא, שיר הלוים, ואין כאלקינו. ואחר כל זה עלינו, והוא לחזרו ולמהליך 

מלותוכ ית' על כל העולתומ אחר שנוכרבת ממנו )מרח"ל דרך ה', ד' ו' יג-יד(.

פרשת העקידה

אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ, זכָרְנֵוּ בּזְכִּרָוֹן טוֹב לפְנָיֶךָ, וּפקְָדנֵוּ בּפִקְדֻּתַ 
אַהבֲתַ  אֱלֹהיֵנוּ  ייְָ  לנָוּ  וּזכְרָ  קֶדםֶ,  שְׁמֵי  מִשְּׁמֵי  ורְחֲַמִים  ישְׁוּעהָ 

companions. Bind us to You through the good urge/inclination and 
the good deeds we perform. Bend our urge to submit itself to You. 
Today and every day, grant us favor, kindness and compassion in 
Your eyes and in the eyes of all who behold us, and continue to 
bestow Your generous kindnesses upon us. Blessed are You, HaShem, 
Who bestows generous kindnesses upon His people Israel!

May it be in accordance with Your will, HaShem my God and God of 
my ancestors, to rescue me, today and every day, from brazenfaced 
people, as well as from my own arrogance; from immoral people, 
an evil urge, a corrupt companion, or a distressing neighbor. Save 

me from an evil mishap, an evil eye, a slanderous tongue; from 
slander, from false testimony, from men’s hatred, from false libel, 
from unnatural death, from serious diseases, from misfortunes, and 
from the corrupting influence of the heavenly accuser and its counterpart 

within us. Save me from a difficult lawsuit and from a ruthless adversary, 
whether he is a member of the covenant - people of Avraham or not; and 
from the punishment of Gehinnom.

In Shaar HaKavanos, Rabbi Chayim Vital writes in the name of the ARI: “[The passages] 
from the beginning of the Akeidah prayer until Barukh Sh’amar pertain to the dimension of 
Asiyah (the World of Action). [The passages] from Barukh Sh’amar until Yotzer pertain to the 
dimension of Yetzirah (the World of Formation). [The passages] from Yotzer to the conclusion of 
the first blessing of the Amidah pertain to the dimension of Beriah (the World of Creation). The 
remainder of the Amidah pertains to Atzilus (the World of Emanation).”

Ramchal explains: “It is necessary to realize that there are four general universes. The physical 
world consists of two parts, the astronomical and the terrestrial; these two together are 
considered a single universe [Asiyah]. Above this is the universe of the angels [Yetzirah]. Higher 
than this is the universe of the Throne [Beriah]. Higher still is the universe of Elohus, the Godly 
Essence [Atzilus]. The four parts of the morning prayers follow the same order. The Korbanos 
(passages on the offerings) pertain to the physical dimension; the Pesukei d’Zimrah (Verses of 
Song) pertain to the world of the angels; the Shma and its blessings pertain to the world of the 
Throne; and the Amidah pertains to the universe of Elohus. Following this, there are three more 
sections (Kedusha d’Sidra, the Songs of the Leviim, and Ein K’Elohienu), in which we draw 
illumination and blessing down to each lower world. Following these, in Aleinu, we declare 
HaShem’s sovereignty over all the worlds” (Derekh HaShem 4:6:13-14).

The Binding of Yitzchak

Our God and God of our ancestors, remember us favorably before 
You. From the highest ancient heavens, be mindful of us for 
deliverance and compassion. Remember on our behalf, HaShem our 
God, the love of the ancient ones, Avraham, Yitzchak and Yisrael, 
Your servants; remember the covenant, the loving - kindness, and the 
oath that You swore to our father Avraham on Mount Moriah, and 
the binding of his son Yitzchak on the altar, as it is written in Your 
Torah:

“[Save us] from being tested or humili
ated.” Rebbe Nachman once remarked, 
“Ader a nisayon, ader a bizayon — Either 
we pass the test, or we face humiliation” 
(RNW #304). In other words, either we 
remain strong and exercise self - control 
to overcome the challenges we face, 
or we succumb to temptation and the 

humiliation that inevitably follows in its 
wake.

The Akedah. The Hebrew word Akedah 
translates as “binding.” We begin the 
prayers each day with this passage of 
the Binding of Isaac in order to remind 
us that we must bind and connect our 
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ואְֶת  הַבּרְיִת  ואְֶת  עבֲדָיֶךָ,  ויְשְִׂראֵָל  יצִחְָק  אַברְהָָם  הַקַּדמְוֹניִם 
הַמּוֹריִּהָ,  בּהְַר  אָביִנוּ  לאְַברְהָָם  שֶׁנּשְִׁבּעַתְָּ  הַשְּׁבוּעהָ  ואְֶת  הַחֶסֶד 
כּכַּתָוּב  הַמִּזבְּחֵַ,  גּבַּיֵ  עַל  בּנְוֹ  יצִחְָק  אֶת  שֶׁעָקַד  הָעֲקֵדהָ  ואְֶת 

בּתְוֹרתֶָךָ: 
ויַּאֹמֶר  אַברְהָָם  אֶת  נסִָּה  והְאֱָלֹהיִם  האֵָלּהֶ  הדַּבְרָיִם  אַחַר  ויַהְיִ 
יחְִידךְָ  אֶת  בּנִךְָ  אֶת  נאָ  קַח  ויַּאֹמֶר  הִנּנֵיִ:  ויַּאֹמֶר  אַברְהָָם  אֵליָו 
שָׁם  והְַעֲלהֵוּ  הַמּרֹיִּהָ  אֶרץֶ  אֶל  לךְָ  ולְךְֶ  יצִחְָק  אֶת  אָהַבתְָּ  אֲשֶׁר 
לעְלֹהָ עַל אַחַד הֶהָריִם אֲשֶׁר אֹמַר אֵליֶךָ: ויַּשְַׁכּםֵ אַברְהָָם בּבַּקֶֹר 
ויַּחֲַבשׁ אֶת חֲמרֹוֹ ויַּקִַּח אֶת שְׁניֵ נעְרָיָו אִתּוֹ ואְֵת יצִחְָק בּנְוֹ ויַבְקַַּע 

עֲציֵ עלֹהָ ויַּקָָם ויַּלֵךְֶ אֶל הַמָּקוֹם אֲשֶׁר אָמַר לוֹ האֱָלֹהיִם: 
בּיַוֹם הַשְּׁליִשִׁי ויַּשִָּׂא אַברְהָָם אֶת עֵיניָו ויַּרַאְ אֶת הַמָּקוֹם מֵרחָוֹק: 
ויַּאֹמֶר אַברְהָָם אֶל נעְרָיָו שְׁבוּ לכָםֶ פּהֹ עִם הַחֲמוֹר ואֲַניִ והְַנּעַרַ 
נלֵכְהָ עַד כּהֹ ונְשְִׁתַּחֲוהֶ ונְשָׁוּבהָ אֲליֵכםֶ: ויַּקִַּח אַברְהָָם אֶת עֲציֵ 
הָעלֹהָ ויַּשֶָׂם עַל יצִחְָק בּנְוֹ ויַּקִַּח בּיְדָוֹ אֶת האֵָשׁ ואְֶת הַמַּאֲכלֶתֶ 
ויַּאֹמֶר אָביִ  יצִחְָק אֶל אַברְהָָם אָביִו  ויַּאֹמֶר  יחְַדּוָ:  ויַּלֵכְוּ שְׁניֵהֶם 
לעְלֹהָ:  הַשֶּׂה  ואְַיּהֵ  והְָעֵציִם  האֵָשׁ  הִנּהֵ  ויַּאֹמֶר  בנְיִ  הִנּנֶּיִ  ויַּאֹמֶר 
שְׁניֵהֶם  ויַּלֵכְוּ  בּנְיִ  הַשֶּׂה לעְלֹהָ  ירִאְֶה לּוֹ  אַברְהָָם אֱלֹהיִם  ויַּאֹמֶר 
יחְַדּוָ: ויַּבָאֹוּ אֶל הַמָּקוֹם אֲשֶׁר אָמַר לוֹ האֱָלֹהיִם ויַּבִןֶ שָׁם אַברְהָָם 
אֶת הַמִּזבְּחֵַ ויַּעַרֲךְֹ אֶת הָעֵציִם ויַּעֲַקדֹ אֶת יצִחְָק בּנְוֹ ויַּשֶָׂם אתֹוֹ 

עַל הַמִּזבְּחֵַ מִמַּעַל לעֵָציִם:
בּנְוֹ:  אֶת  לשְִׁחטֹ  הַמַּאֲכלֶתֶ  אֶת  ויַּקִַּח  ידָוֹ  אֶת  אַברְהָָם  ויַּשְִׁלחַ 

After these events, God tested Avraham. He said to him, “Avraham!” 
and he [Avraham] replied, “Hineni — I am prepared to perform Your will.” He 
said, “Take your son, your special one, whom you love, Yitzchak, 
and go to the land of Moriah. Raise him up there as an olah (elevation-

offering) on one of the mountains that I shall indicate to you.” Avraham 
arose early in the morning and saddled his donkey. He took his two 
young men with him, and Yitzchak his son. He split the wood for 
the olah - offering and set out, heading for the place that God had 
designated for him. 

On the third day, Avraham looked up and saw the place from afar. 
Avraham said to his young men, “Remain here with the donkey. I and 
the lad are going yonder. We will prostrate ourselves before HaShem there 
and then return to you.” Avraham took the wood for the olah - offering 
and placed it on the shoulders of his son Yitzchak. In his hand he took 
the fire - torch and the knife. The two of them went together. Yitzchak 
spoke to his father and said, “Father.” He answered, “Hineni — I am 
here with you, my son.” He [Yitzchak] said, “Behold you have brought the fire 
and the wood, but where is the lamb for the olah - offering?” Avraham 
said, “God Himself will see to the lamb for an olah; it is you, my son.” 
Still, the two of them continued together. When they came to the 
place designated by God, Avraham built the altar there and arranged 
the wood. He then bound his son Yitzchak, and placed him on the 
altar atop the wood.

Avraham reached out and took the knife to slaughter his son. 
HaShem’s angel called to him from heaven, saying, “Avraham! 
Avraham!” “Hineni — I am prepared to perform HaShem’s will,” he replied. 
He [the angel] said, “Do not harm the lad. Do not do anything to him. 
Now I know that you are a God - fearing man; you have not withheld 
your special son from Me.” Avraham looked up and saw a ram after 
it had been caught by its horns in a thicket. Avraham went and took 
the ram and offered it up as an olah (burnt-offering) in his son’s stead. 

Avraham’s mind. Only later, as Targum 
Yonatan tells us, was Yitzchak literally 
lifted up from the altar by angels and 
taken to the yeshivah of Shem and 
Ever, where he remained for three 
years. Retroactively, we understand 
that this is what God had in mind 
from the outset. Yitzchak’s test was 
that he had to be willing to die at the 
AKeIDaH (עקידה), which is an acrostic 
for Al KIDush HaShem (השם קידוש   ,על 

for the sanctification of God’s Name). By 
accepting this decree that transcended 
all logic — that he was to be literally sac­
rificed as an olah - offering — Yitzchak 
became truly olah - elevated to a higher 
status.

The same is with us. Reciting the 
Akedah shows us that we, too, by virtue 
of being willing to sacrifice ourselves for 
God, especially by praying with kavanah, 
can elevate ourselves to greater levels.

prayers together. As we advance through 
the pages of the siddur, we should not 
forget the passages that we said earlier. 
We should try to remember everything 
that we are saying and praying before 
God (LH, Arvis 4:16).

“Raise him up there as an olah on one 
of the mountains that I shall indicate 
to you.” An OLaH (עולה; literally, “eleva­
tion”) offering was usually completely 

burnt on an altar. It literally went up 
 in flames. In addition, for (ALaH ,עלה)
the person who offered it, it represented 
the highest transformation or ascension 
 from physicality to pure (ALiyaH ,עליה)
spirituality, from matter to energy.

Here Avraham was being told to 
completely dedicate his son Yitzchak 
to the service of God. At this point, 
however, the strong associations of a 
burnt - offering were all that occupied 
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ויַּקְִראָ אֵליָו מַלאְַךְ ייְָ מִן הַשָּׁמַיםִ ויַּאֹמֶר אַברְהָָם אַברְהָָם ויַּאֹמֶר 
הִנּנֵיִ: ויַּאֹמֶר אַל תִּשְׁלחַ ידָךְָ אֶל הַנּעַרַ ואְַל תַּעַשׂ לוֹ מְאוּמָה כּיִ 
עתַָּה ידָעַתְִּי כּיִ ירְאֵ אֱלֹהיִם אַתָּה ולְֹא חָשַׂכתְָּ אֶת בּנִךְָ אֶת יחְִידךְָ 
מִמֶּנּיִ: ויַּשִָּׂא אַברְהָָם אֶת עֵיניָו ויַּרַאְ והְִנּהֵ אַילִ אַחַר נאֱֶחַז בּסְַּבךְַ 
תַּחַת בּנְוֹ:  ויַּעֲַלהֵוּ לעְלֹהָ  ויַּקִַּח אֶת האַָילִ  אַברְהָָם  ויַּלֵךְֶ  בּקְַרנְיָו 
ויַּקְִראָ אַברְהָָם שֵׁם הַמָּקוֹם הַהוּא ייְָ ירִאְֶה אֲשֶׁר יאֵָמֵר היַוֹם בּהְַר 

ייְָ ירֵאֶָה: 
ויַּקִרְאָ מַלאְַךְ ייְָ אֶל אַברְהָָם שֵׁניִת מִן הַשָּׁמָיםִ: ויַּאֹמֶר בּיִ נשְִׁבּעַתְִּי 
אֶת  חָשַׂכתְָּ  ולְֹא  הַזּהֶ  הַדּבָרָ  אֶת  עָשִׂיתָ  אֲשֶׁר  יעַַן  כּיִ  ייְָ  נאְםֻ 
בּנִךְָ אֶת יחְִידךֶָ: כּיִ ברָךְֵ אֲברָכֶךְָ והְַרבְּהָ אַרבְּהֶ אֶת זרַעְֲךָ כּכְוֹכבְיֵ 
הַשָּׁמַיםִ וכְחַוֹל אֲשֶׁר עַל שְׂפתַ היַּםָ ויְרִשַׁ זרַעְֲךָ אֵת שַׁערַ איֹבְיָו: 
ויַּשָָׁב  והְִתְבּרָכֲוּ בזְרַעְֲךָ כּלֹ גּוֹייֵ האָָרץֶ עֵקֶב אֲשֶׁר שָׁמַעתְָּ בּקְלֹיִ: 
אַברְהָָם אֶל נעְרָיָו ויַּקָמֻוּ ויַּלֵכְוּ יחְַדּוָ אֶל בּאְֵר שָׁבעַ ויַּשֵֶׁב אַברְהָָם 

בּבִאְֵר שָׁבעַ: 
רבִּוֹנוֹ שֶׁל עוֹלםָ כּמְוֹ שֶׁכּבָשַׁ אַברְהָָם אָביִנוּ אֶת רחֲַמָיו לעֲַשׂוֹת 
ויְגָלֹּוּ  מֵעָליֵנוּ  כּעַַסְךָ  אֶת  רחֲַמֶיךָ  יכִבְּשְׁוּ  כּןֵ  שָׁלםֵ.  בּלְבֵבָ  רצְוֹנךְָ 
הַחֶסֶד  בּמְִדּתַ  אֱלֹהיֵנוּ  ייְָ  עמִָּנוּ  ותְִתְנהֵַג  מִדּוֹתֶיךָ.  עַל  רחֲַמֶיךָ 
וּבמְִדּתַ הָרחֲַמִים. וּבטְוּבךְָ הַגּדָוֹל ישָׁוּב חֲרוֹן אַפּךְָ מֵעמְַּךָ וּמֵעִירךְָ 
אֱלֹהיֵנוּ אֶת הַדּבָרָ שֶׁהִבטְַחְתָּנוּ  ייְָ  וּמֵאַרצְךְָ וּמִנּחֲַלתֶָךָ: וקְַיּםֶ לנָוּ 
בּתְוֹרתֶָךָ עַל ידְיֵ משֶׁה עבַדְּךֶָ כּאָָמוּר. וזְכָרַתְִּי אֶת בּרְיִתִי יעֲַקוֹב 
ואְַף אֶת בּרְיִתִי יצִחְָק ואְַף אֶת בּרְיִתִי אַברְהָָם אֶזכְּרֹ. והְאָָרץֶ אֶזכְּרֹ: 
ונְאֱֶמַר. ואְַף גּםַ זאֹת בּהִיְוֹתָם בּאְֶרץֶ איֹבְיֵהֶם לֹא מְאַסְתִּים ולְֹא 
געְַלתְִּים לכְלַּוֹתָם להְָפרֵ בּרְיִתִי אִתָּם. כּיִ אֲניִ ייְָ אֱלֹהיֵהֶם: ונְאֱֶמַר. 
וזְכָרַתְִּי להֶָם בּרְיִת ראִשׁנֹיִם אֲשֶׁר הוֹצאֵתִי אתָֹם מֵאֶרץֶ מִצרְיַםִ 

לעְֵיניֵ הַגּוֹיםִ להִיְוֹת להֶָם לאֵלֹהיִם. אֲניִ ייְָ: 
מִכּלָ  וקְבִּצֶךְָ  ושְָׁב  ורְחֲִמֶךָ.  שְׁבוּתְךָ  אֶת  אֱלֹהֶיךָ  ייְָ  ושְָׁב  ונְאֱֶמַר. 
בּקְִצהֵ  נדִּחֲַךָ  יהִיְהֶ  אִם  שָׁמָּה:  אֱלֹהֶיךָ  ייְָ  הֱפיִצךְָ  אֲשֶׁר  הָעמִַּים 
הַשָּׁמָיםִ. מִשָּׁם יקְבַּצֶךְָ ייְָ אֱלֹהֶיךָ וּמִשָּׁם יקִָּחֶךָ: ונְאֱֶמַר. והֱֶביִאֲךָ ייְָ 

Avraham named the place “HaShem sees (yireh),” which is expressed 
today as “On HaShem’s mountain, He shall be seen (yeira’eh).”

HaShem’s angel called to Avraham from heaven a second time, 
saying, “HaShem declares, ‘I have sworn by My own Essence that 
because you performed this deed and did not withhold your only 
son, I will surely bless you and greatly increase your offspring 
like the stars of the firmament and the sand on the seashore. Your 
offspring will inherit their enemies’ gates. All the nations of the 
world will be blessed through your descendants, because you obeyed 
My voice.’” Avraham returned to his young men and together they 
set out and went to Be’er Sheva. Avraham settled in Be’er Sheva.

Master of the universe, just as our forefather Avraham suppressed 
his compassion in order to fulfill Your will wholeheartedly, so 
may Your compassion subdue Your anger toward us, and may Your 
compassion prevail over Your more judgmental attributes. HaShem 
our God, deal with us with the quality of loving - kindness and the 
quality of compassion [i.e., do not judge us solely according to the requirements 

of strict justice]. In Your great goodness, turn Your fierce anger away 
from Your people, Your city, Your land and Your heritage. HaShem 
our God, fulfill for us the promise You made in Your Torah through 
Your servant Moshe: “I will remember My Yaakov - covenant; also My 
Yitzchak - covenant; I will also remember My Avraham - covenant; I 
will remember the land.”

It was also said: “Yet, even so, even while they are in their enemies’ 
land, I will not reject them, nor will I hold them in contempt, to 
utterly destroy them, and thereby void My covenant with them; for 
I am HaShem their God [i.e., I am faithful to uphold My promise not to judge them solely 

on the basis of their actions]. On the contrary, I will remember on their behalf the 
covenant I made with their ancestors whom I brought forth from the 
land of Egypt in the sight of the nations, that I might be their God. 
I am HaShem.”

It was also said: “HaShem your God will return with your captivity 
and have compassion on you. HaShem your God will gather you 
once again from among all the nations to which He has scattered 
you. Even if you be scattered to the ends of the heavens, HaShem 

“I will remember My Yaakov-covenant; 
also My Yitzchak-covenant; I will also 
remember My Avraham-covenant; I 
will remember the land” (Leviticus 26:42). 
Avraham, Yitzchak and Yaakov are 

called the Avos (Fathers, Patriarchs) 
because together they embody the full 
spectrum of qualities through which God 
relates to and interacts with us. Avraham 
personifies God’s quality of chesed 
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אֱלֹהֶיךָ אֶל האָָרץֶ אֲשֶׁר ירָשְׁוּ אֲבוֹתֶיךָ ויִרשְִׁתָּהּ. והְיֵטִבךְָ והְִרבְּךְָ 
מֵאֲבוֹתֶיךָ: 

לבַּקְָריִם  זרְוֹעָם  הֱיהֵ  קִוּיִנוּ.  לךְָ  חָנּנֵוּ  ייְָ  נבְיִאֶךָ.  ידְיֵ  עַל  ונְאֱֶמַר. 
וּמִמֶּנּהָ  ונְאֱֶמַר. ועְתֵ צרָהָ היִא ליְעֲַקבֹ  אַף ישְׁוּעתֵָנוּ בּעְתֵ צרָהָ: 
יוִּשֵָׁעַ: ונְאֱֶמַר. בּכְלָ צרָתָָם לוֹ צרָ וּמַלאְַךְ פּנָיָו הוֹשִׁיעָם. בּאְַהבֲתָוֹ 

וּבחְֶמְלתָוֹ הוּא גאְָלםָ. ויַנְטְַּלםֵ ויַנְשְַּׂאֵם כּלָ ימְֵי עוֹלםָ: 
ונְאֱֶמַר. מִי אֵל כּמָוֹךָ נשֵֹׂא עוָֹן ועְוֹברֵ עַל פּשֶַׁע לשְִׁאֵריִת נחֲַלתָוֹ. 
יכִבְּשׁ  ירְחֲַמֵנוּ  ישָׁוּב  הוּא:  חֶסֶד  חָפץֵ  כּיִ  אַפּוֹ  לעַָד  הֶחֱזיִק  לֹא 
עוֲֹנוֹתֵינוּ. ותְַשְׁליִךְ בּמְִצוּלוֹת יםָ כּלָ חַטּאֹתָם: )וכְלָ חַטּאֹת עמְַּךָ 
בּיֵת ישְִׂראֵָל תַּשְׁליִךְ בּמְִקוֹם אֲשֶׁר לֹא יזִּכָרְוּ ולְֹא יפִּקְָדוּ ולְֹא יעֲַלוּ 
עַל לבֵ לעְוֹלםָ( ונְאֱֶמַר תִּתֵּן אֱמֶת ליְעֲַקבֹ חֶסֶד לאְַברְהָָם. אֲשֶׁר 

נשְִׁבּעַתְָּ לאֲַבוֹתֵינוּ מִימֵי קֶדםֶ: 
תְּפיִלתִָי.  בּבְיֵת  ושְִׂמַּחְתִּים  קָדשְִׁי  הַר  אֶל  והַבֲיִאוֹתִים  ונְאֱֶמַר. 
תְּפיִלהָ  בּיֵת  ביֵתִי  כּיִ  מִזבְּחְִי.  עַל  לרְצָוֹן  וזְבִחְֵיהֶם  עוֹלוֹתֵיהֶם 

יקִָּראֵ לכְלָ הָעמִַּים: 
האֱָמֶת  עַל  וּמוֹדהֶ  וּבגַּלָוּי  בּסֵַּתֶר  שָׁמַיםִ  ירְאֵ  אָדםָ  יהְאֵ  לעְוֹלםָ 

ודְוֹברֵ אֱמֶת בּלִבְבָוֹ ויְשְַׁכּםֵ ויְאֹמַר: 
אֲנחְַנוּ  צדִקְוֹתֵינוּ  עַל  לֹא  האֲָדוֹניִם.  ואֲַדוֹניֵ  הָעוֹלמִָים  כּלָ  רבִּוֹן 
מַפּיִליִם תַּחֲנוּניֵנוּ לפְנָיֶךָ כּיִ עַל רחֲַמֶיךָ הָרבַּיִם. מָה אָנוּ מֶה חַיּיֵנוּ 

your God will gather you from there and take you back as His people.” 
And it continues, “HaShem your God will bring you back to the 
land your ancestors occupied, and you will occupy it again. He will 
bestow goodness upon you and make you numerous — in the merit 
of your ancestors.”

It was also said through Your prophets: “HaShem! Be gracious to us. 
We have placed our hope in You alone. Be their strength each morning 
[i.e., give strength to those who hope and believe in You to go on even in dark times]; also our 
salvation in time of distress when we are attacked on all sides.” It was also said: 
“It will be a time of crisis for Yaakov, but from it he shall be saved.” It 
was also said: “In all their distress, He was also distressed, so He sent 
the angel of His presence to save them. In His love and in His pity, 
He has always been their Redeemer. It is He alone who has always 
elevated them and carried them aloft, all the days of this world.”

It was also said: “Who is a loving God like You, who pardons [literally, 

“carries” or “elevates”] intentional sin, and overlooks even the outright 
rebellion of the remnant of His beloved inheritance [i.e., HaShem does 

not destroy our sins completely as if they never existed; rather, He waits for us to regret having 

done them, and then transforms them into merits because they served as stepping stones in our 

coming closer to Him]. He does not hold on to His anger forever, for He 
truly desires to bestow loving - kindness. He will therefore again have 
mercy on us, and subdue our intentional sins [i.e., again HaShem subdues 

and preserves our sins in order to transform them into greater merits]. O cast all their 
wrongdoings into the depths of the sea [to wash them and thereby raise up 

and restore the sparks of holiness in them to their proper place].” (Dispose of all the 
wrongdoings of Your people, the family of Israel, in a place where 
they will never be remembered, recalled, or brought to mind.) And 
it was said: “Grant truth [i.e., validate and fulfill Your promise] to Yaakov, and reveal 

Your unconditional loving - kindness to Avraham, as You promised our 
forefathers from days of old.”

It was also said: “I will bring them to My holy mountain and cause 
them to rejoice in My House of Prayer. Their elevation - offerings and 
peace - offerings shall be accepted upon My altar with favor. For My 
House shall be called a House of Prayer for all mankind.”

A person should always be God - fearing in private as well as in 
public. He should acknowledge the truth and speak truth in his 
heart. He should rise early and say: 

Master of all worlds! Lord of lords! It is not on account of our 
righteousness that we cast our supplications before You, but on 
account of Your abundant mercies. What are we? What is our life? 

(unconditional love). Yitzchak embodies 
God’s quality of din (judgment, the idea 
that we have to earn, and thereby become 
worthy of, the chesed that He wants to 
give us). Yaakov personifies God’s quality 
of tiferes (beauty), which is also called 
Torah (divine instruction) and emes 
(truth), the optimum harmonization of 
the two extremes of chesed and din.

“What are we? What is our life? ... But 
we are Your people, children of Your 
covenant, children of Avraham.” Rebbe 
Nachman observes that in this prayer 

we first belittle ourselves (“What are 
we? What is our life?”) and afterwards 
encourage and bolster ourselves (“But 
we are Your people, children of Your 
covenant”). Many people find it difficult 
to relate to God, and may despair that 
the problem lies with them. The Rebbe 
advises that when we feel lacking, we 
should look for the points of goodness, or 
Godliness, within ourselves. Reinforcing 
our intimate relationship with God can 
help us voice our prayers with pride (LM 

II, 125).
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מֶה חַסְדּנֵוּ מַה צּדִקְוֹתֵינוּ מַה ישְׁוּעתֵָנוּ מַה כּחֵֹנוּ מַה גּבְוּרתֵָנוּ. מַה 
הַגּבִּוֹריִם כּאְַיןִ  אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ הֲלֹא כלָ  ייְָ  נּאֹמַר לפְנָיֶךָ 
כּבִלְיִ  וּנבְוֹניִם  מַדּעָ  כּבִלְיִ  וחֲַכמִָים  היָוּ  כּלְֹא  הַשֵּׁם  ואְַנשְֵׁי  לפְנָיֶךָ 
וּמוֹתַר  לפְנָיֶךָ.  הֶבלֶ  חַיּיֵהֶם  ויִמֵי  תּהֹוּ  מַעֲשֵׂיהֶם  רוֹב  כּיִ  הַשְׂכּלֵ 
הַטְּהוֹרהָ  הַנּשְָׁמָה  לבְדַ  הָבלֶ,  הַכּלֹ  כּיִ  אָיןִ  הַבּהְֵמָה  מִן  האָָדםָ 
הַגּוֹיםִ  וכְלָ  כבְוֹדךֶָ:  כסִֵּא  לפִנְיֵ  וחְֶשְׁבּוֹן  דּיִן  לתִֵּן  עתֲִידהָ  שֶׁהיִא 
כּאְַיןִ נגֶדְּךֶָ. שֶׁנּאֱֶמַר הֵן גּוֹיםִ כּמְַר מִדּלְיִ וּכשְַׁחַק מאֹזנְיַםִ נחְֶשָׁבוּ 

הֵן אִיּיִם כּדַּקַ יטִּלֹ: 

אֲבלָ אֲנחְַנוּ עמְַּךָ בּנְיֵ ברְיִתֶךָ. בּנְיֵ אַברְהָָם אהַֹבךְָ שֶׁנּשְִׁבּעַתְָּ לּוֹ בּהְַר 
הַמּוֹריִּהָ. זרֶעַ יצִחְָק יחְִידוֹ. שֶׁנּעֱֶקַד עַל גּבַּיֵ הַמִּזבְּחֵַ. עֲדתַ יעֲַקבֹ 
בּנִךְָ בּכְוֹרךֶָ. שֶׁמֵּאַהבֲתְָךָ שֶׁאָהַבתְָּ אוֹתוֹ וּמִשִּׂמְחָתְךָ שֶׁשָּׂמַחְתָּ בּוֹ. 

קָראָתָ אֶת שְׁמוֹ ישְִׂראֵָל ויִשׁרֻוּן: 

לפְיִכךְָ אֲנחְַנוּ חַיּבָיִם להְוֹדוֹת לךְָ וּלשְַׁבּחֲֵךָ וּלפְאֶָרךְָ וּלבְרָךְֵ וּלקְַדּשֵׁ 
נּעִָים  וּמַה  חֶלקְֵנוּ  טּוֹב  מַה  אַשְׁריֵנוּ  לשְִׁמֶךָ:  והְוֹדיָהָ  שֶׁבחַ  ולְתִֵּן 
וּמַערֲיִביִם  מַשְׁכּיִמִים  כּשְֶׁאָנוּ  אַשְׁריֵנוּ  ירְשָֻּׁתֵנוּ:  יּפָהָ  וּמַה  גּוֹרלָנֵוּ 
תָּמִיד  יוֹם  בּכְלָ  שִׁמְךָ  וּמְיחֲַדיִם  מִדרְשָׁוֹת  וּבבְתֵָּי  כנְסִֵיּוֹת  בּבְתֵָּי 

ואְוֹמְריִם פּעַמֲַיםִ בּאְַהבֲהָ:

שְׁמַע ישְִׂראֵָל ייְָ אֱלֹהיֵנוּ ייְָ אֶחָד: 

בלחש: בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד:

What is our piety? What is our righteousness? What is our 
salvation? What is our power? What is our strength? What can we 
say in Your presence, HaShem our God and God of our ancestors? 
Are not all heroes as nothing before You, men of renown as if they 
never existed, the wise as if without knowledge, the understanding 
as if devoid of intelligence? The majority of their actions are 
empty, and the days of their lives transitory before You. Man’s 
apparent superiority over beast is nil, for all is transitory except the 
pure soul which is destined to give a reckoning and an accounting 
before Your Throne of Glory. Before You, all nations are as nothing, 
as it is written, “The nations are a mere drop in the bucket; they 
are considered as dust upon the scales; HaShem snatches up entire 
islands like fine dust.” 

But we are Your people, children of Your covenant, descendants 
of Avraham, Your beloved, to whom You swore on Mount Moriah; 
descendants of Yitzchak, Your singular one, who was bound upon 
the altar; community of Yaakov, Your firstborn son, whom You 
named Yisrael (straight to God; he who perceives God) and Yeshurun (prophetic seer) 
because of Your love for him and Your delight in him. 

Therefore it is our responsibility to thank You, to praise You, and 
to glorify You; to bless, to sanctify, and to offer praise and thanks 
to Your Name. How fortunate we are, how good is our portion, how 
pleasant our lot, and how beautiful our heritage! How fortunate we 
are that we rise early in the morning and stay late in the synagogues 
and study halls in the evening, and continually proclaim, twice 
each day, with love:

Hear O Israel, HaShem is our God. HaShem is ONE.

(Whisper:) May the Name [revelation] of the glory [radiance] of His kingdom 
[hidden providence] be blessed [drawn down, and ever increased], to illuminate the darkness 

of this world, now and] for all eternity.

is no separation or differentiation. 
Elohenu: You are our God — the Creator 
and Director of all, Who grants us 
individual existence because He wants 
us to know Him in and through the 
events and dramas of our lives. HaShem 
Echad: You are the essence, unity and 

oneness behind all existence; there is no 
other and nothing else besides You.

Echad. Specifically when pronouncing 
the word echad (אחד, One), concentrate 
on the following intentions: Correspond­
ing to the letter aleph of echad (which 

“Hear O Israel, HaShem is our God. 
HaShem is ONE.” The six words of 
the Shma are a meditation, a ladder 
upon which to climb up to the highest 
experience of God’s oneness, there to 
merge into that oneness, to know God.

Shma means to hear / listen, accept /
receive, believe / understand / know, wit­
ness / testify. Yisrael is the higher soul 

of the entire Jewish people as a single 
body, as well as the higher soul of every 
individual Jew. When we say Shma 
Yisrael, we are speaking to our higher 
selves as individuals at the same time 
that we are calling out to the entire 
nation.

HaShem: You are the infinite/eternal 
all - encompassing One in Whom there 
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ואְָהבַתְָּ אֵת ייְָ אֱלֹהיֶךָ בּכְלָ לבְבָךְָ וּבכְלָ נפַשְְׁךָ וּבכְלָ מְאדֹךֶָ: והְיָוּ 
הַדּבְרָיִם האֵָלּהֶ אֲשֶׁר אָנכֹיִ מְצוַּךְָ היַוֹם עַל לבְבָךֶָ: ושְִׁנּנַתְָּם לבְנָיֶךָ 
וּבקְוּמֶךָ:  וּבשְָׁכבְּךְָ  בדַּרֶךְֶ  וּבלְכֶתְְּךָ  בּבְיֵתֶךָ  בּשְִׁבתְְּךָ  בּםָ  ודְבִּרַתְָּ 
עַל  וּכתְַבתְָּם  עֵיניֶךָ:  בּיֵן  לטְטָֹפתֹ  והְיָוּ  ידָךֶָ  עַל  לאְוֹת  וּקְשַׁרתְָּם 

מְזזֻוֹת בּיֵתֶךָ וּבשְִׁערָיֶךָ: 

אַתָּה הוּא עַד שֶׁלֹּא נבִרְאָ הָעוֹלםָ אַתָּה הוּא מִשֶּׁנּבִרְאָ הָעוֹלםָ. 
אֶת  קַדּשֵׁ  הַבּאָ:  לעָוֹלםָ  הוּא  ואְַתָּה  הַזּהֶ  בּעָוֹלםָ  הוּא  אַתָּה 
וּביִשׁוּעתְָךָ  בּעְוֹלמֶָךָ.  שִׁמְךָ  אֶת  וקְַדּשֵׁ  שְׁמֶךָ  מַקְדּיִשֵׁי  עַל  שִׁמְךָ 
תָּריִם ותְַגבְּיִהַּ קַרנְנֵוּ למְַעְלהָ. והְוֹשִׁיענֵוּ בּקְָרוֹב למְַעַן שְׁמֶךָ: בּרָוּךְ 

הַמְקַדּשֵׁ שְׁמוֹ בּרָבַּיִם: 

אַתָּה הוּא ייְָ אֱלֹהיֵנוּ בּשַָּׁמַיםִ וּבאָָרץֶ וּבשְִׁמֵי הַשָּׁמַיםִ הָעֶליְוֹניִם. 
אֵין  וּמבִּלַעְָדיֶךָ  אַחֲרוֹן  הוּא  ואְַתָּה  ראִשׁוֹן  הוּא  אַתָּה  אֱמֶת 
ויְדֵעְוּ  יכַּיִרוּ  האָָרץֶ.  כּנַפְוֹת  מֵאַרבְּעַ  קוֹיֶךָ  נפְוּצוֹת  קבַּץֵ  אֱלֹהיִם: 
כּלָ בּאֵָי עוֹלםָ כּיִ אַתָּה הוּא האֱָלֹהיִם לבְדַּךְָ עֶליְוֹן לכְלֹ מַמְלכְוֹת 
האָָרץֶ: אַתָּה עָשִׂיתָ אֶת הַשָּׁמַיםִ ואְֶת האָָרץֶ אֶת היַּםָ ואְֶת כּלָ 
אֲשֶׁר בּםָ וּמִי בּכְלָ מַעֲשֵׂה ידָיֶךָ בּעֶָליְוֹניִם אוֹ בתַַּחְתּוֹניִם שֶׁיּאֹמַר 
עֲשֵׂה  וקְַיּםָ(  )חַי  שֶׁבּשַָּׁמַיםִ  אָביִנוּ  תִּפעְָל:  וּמַה  תַּעֲשֶׂה  מַה  לךְָ 
שֶׁנּקְִראָ  והְַנּוֹראָ  הַגּבִּוֹר  הַגּדָוֹל  שִׁמְךָ  בּעַבֲוּר  וחֶָסֶד  צדְקָָה  עמִָּנוּ 
אֱלֹהיֵנוּ מַה שֶׁכּתָוּב )אֶת הַדּבָרָ שֶׁהִבטְַחְתָּנוּ  ייְָ  עָליֵנוּ. וקְַיּםֶ לנָוּ 
וּבעָתֵ  אֶתְכםֶ  אָביִא  הַהיִא  בּעָתֵ  כּאָָמוּר(  חוֹזךְָ.  צפְנַיְהָ  ידְיֵ  עַל 
האָָרץֶ.  עמֵַּי  בּכְלֹ  ולְתְִהִלּהָ  לשְֵׁם  אֶתְכםֶ  אֶתֵּן  כּיִ  אֶתְכםֶ.  קבַּצְיִ 

בּשְׁוּביִ אֶת שְׁבוּתֵיכםֶ לעְֵיניֵכםֶ. אָמַר ייְָ: 

Love HaShem your God with all your heart, with all your soul, and 
with all your might. Let these words that I command you today 
be on your heart and mind. Repeat them to your children and speak 
about them to yourself when you dwell/sit in your house and when 
you travel/walk on the road, when you lie down and when you rise/
stand up. Bind them as an insignia on your arm near your heart and as 
tefillin between your eyes [i.e., above your forehead]. Write them on parchments 

that you will affix to the doorposts of your house and your gates.

You are He [You were the same] before the world was created, and You are 
He [You have remained the same] ever since the world was created. You are 
He [unchanged] in this world, and You are He [unchanged] in the eternal 
World to Come. Sanctify Your Name through those who are willing to die 

if necessary to sanctify Your Name; sanctify Your Name above all in the 
midst of Your world that conceals You, and through Your deliverance lift 
up and elevate our fallen honor. Deliver us soon for Your Name’s sake. 
Blessed is the One Who sanctifies His Name [reveals His unity] in the 
midst of the many!

You are He [i.e., hidden and unknowable], HaShem our God, in the heavens 
and on the earth, and in the highest heavens. True, You are He, the 

unknowable first [there was nothing before You]; and You are He, the unknowable last. 
Besides You, there is no other God. Gather the dispersed who hope 
in You from the four corners of the earth. Let all souls that enter this 
world recognize and know that You alone are the Supreme God over 
all the kingdoms of the earth. You alone made the heavens and the 
earth, the sea, and all they contain. Who among all Your handiwork, 
above or below, can tell You what to do or what to accomplish? Our 
Father in heaven (living and eternal), deal charitably and kindly 
with us for the sake of the honor of Your great, powerful, and 
awesome Name [YHVH Elohei Yisrael] with which You have distinguished 
us. HaShem our God, fulfill for us the verse (the promise that You 
made to us through Your seer Tzephaniah, as it is written), “At that 
time I will bring you back; and at that time I will gather you in. I 
will then make your fame and praise known among all the peoples 
of the world, when I return with your captivity before your very eyes, 
says HaShem.”

has the gematria of 1), intend again that 
nothing exists outside HaShem’s one­
ness. Corresponding to the letter ches 
of echad (which has the gematria of 8), 
intend that HaShem rules in the seven 

firmaments of heaven, and on earth. 
Corresponding to the letter dalet of echad 
(which has the gematria of 4), intend that 
HaShem rules over all four directions of 
this lower, physical world. Finally, on 

the letter dalet of echad, intend that you 
are willing to dedicate your life (and, if 
need be, to die) for the sanctification of 

HaShem’s Name, and accept upon your­
self the four forms of capital punishment 
before the heavenly tribunal.
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ויַדְבַּרֵ ייְָ אֶל משֶׁה לּאֵמרֹ: ועְָשִׂיתָ כּיִּוֹר נחְשֶׁת וכְנַּוֹ נחְשֶׁת לרְחְָצהָ. 
ונְתַָתָּ אתֹוֹ בּיֵן אהֶֹל מוֹעֵד וּביֵן הַמִּזבְּחֵַ. ונְתַָתָּ שָׁמָּה מָיםִ: ורְחֲָצוּ 
אַהֲרןֹ וּבנָיָו מִמֶּנּוּ אֶת ידְיֵהֶם ואְֶת רגַלְיֵהֶם: בּבְאָֹם אֶל אהֶֹל מוֹעֵד 
ירִחְֲצוּ מַיםִ ולְֹא ימָתֻוּ. אוֹ בגְשְִׁתָּם אֶל הַמִּזבְּחֵַ לשְָׁרתֵ. להְַקְטִיר 
חָק  להֶָם  והְיָתְָה  ימָתֻוּ.  ולְֹא  ורְגַלְיֵהֶם  ידְיֵהֶם  ורְחֲָצוּ  ליַיְָ:  אִשֶּׁה 

עוֹלםָ. לוֹ וּלזְרַעְוֹ לדְרֹתָֹם: 

זאֹת  בּנָיָו לאֵמרֹ  ואְֶת  אַהֲרןֹ  אֶת  צוַ  אֶל משֶׁה לּאֵמרֹ:  ייְָ  ויַדְבַּרֵ 
תּוֹרתַ הָעלֹהָ הִוא הָעלֹהָ עַל מוֹקְדהָ עַל הַמִּזבְּחֵַ כּלָ הַלּיַלְהָ עַד 
ולְבָשַׁ הַכּהֵֹן מִדּוֹ בדַ וּמִכנְסְֵי בדַ  הַמִּזבְּחֵַ תּוּקַד בּוֹ:  הַבּקֶֹר ואְֵשׁ 
ילִבְּשַׁ עַל בּשְָרֹוֹ והְֵריִם אֶת הַדּשֶֶׁן אֲשֶׁר תּאֹכלַ האֵָשׁ אֶת הָעלֹהָ 
ולְבָשַׁ בּגְדָיִם  בּגְדָיָו  הַמִּזבְּחֵַ: וּפשַָׁט אֶת  אֵצלֶ  ושְָׂמוֹ  הַמִּזבְּחֵַ  עַל 
טָהוֹר:  מָקוֹם  אֶל  למַַּחֲנהֶ  אֶל מִחוּץ  הַדּשֶֶׁן  אֶת  והְוֹציִא  אֲחֵריִם 
והְאֵָשׁ עַל הַמִּזבְּחֵַ תּוּקַד בּוֹ לֹא תִכבְּהֶ וּבעִרֵ עָליֶהָ הַכּהֵֹן עֵציִם 
הַשְּׁלמִָים:  חֶלבְיֵ  עָליֶהָ  והְִקְטִיר  הָעלֹהָ  עָליֶהָ  ועְרָךְַ  בּבַּקֶֹר  בּבַּקֶֹר 

אֵשׁ תָּמִיד תּוּקַד עַל הַמִּזבְּחֵַ לֹא תִכבְּהֶ: 

עָליֵנוּ  שֶׁתְּרחֵַם  אֲבוֹתֵינוּ  ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  מִלּפְנָיֶךָ  רצָוֹן  יהְיִ 
ותְִמְחָל לנָוּ עַל כּלָ חַטּאֹתֵינוּ וּתְכפַּרֶ לנָוּ עַל כּלָ עוֲֹנוֹתֵינוּ ותְִסְלחַ 
לנָוּ עַל כּלָ פּשְָׁעֵינוּ ושְֶׁיבִּנָהֶ בּיֵת הַמִּקְדּשָׁ בּמְִהֵרהָ ביְמֵָינוּ ונְקְַריִב 

Copper laver. The idea behind washing 
from the laver is purity. This idea has 
led many Chassidim to immerse in 
the mikvah prior to praying. The Baal 
Shem Tov once remarked, "We do not 
find a special mitzvah to immerse in 
the mikvah [aside from the required 
times specified in Torah]. Yet the levels 
to which immersing in the mikvah can 
bring a person are greater than many 

devotions!" (Rabbi Eliyahu Chaim Rosen).

“In this way, the fire on the Altar will 
be kept burning continually. It must 
never be extinguished” (Leviticus 6:6). 
The fire on the Altar parallels the work of 
the digestive tract, “burning” the ingested 
food in our stomachs. Removing the 
ashes of yesterday’s offerings from the 
Altar each morning parallels relieving 
oneself and emptying one’s bowels 

Korbanos (Sacrificial offerings). The 
idea behind our reciting the different 
types of korbanos, which comprised of­
ferings from four levels of physical re­
ality — domem (inanimate; the mineral 
level), tzomei’ach (vegetative; the plant 
kingdom), chai (living; the animal king­
dom), and medaber (speaking; human­
ity) — is birur nitzotzos, the extraction, 
refinement, elevation and redemption of 

the sparks of holiness that are in all the 
above levels of reality. This birur is what 
the entire system of Torah and mitzvos is 
about. This is what all prayer, all Torah 
learning, and all character refinement 
and development is about. In everything 
we do, our intention is to raise up the 
sparks of holiness. This job will finally 
be completed during the era of the third 
holy Temple.

Order of the Temple Service

HaShem spoke to Moshe, saying: Make a copper laver with its own 
copper base. Place it between the Communion Tent and the outer 
Altar in the Courtyard, and fill it with water. Aharon and his sons are to 
wash their hands and feet from it. If they are not to die for performing 

the service incorrectly, they must first wash with the water of this laver before 
entering the Communion Tent. They must also wash when they approach 
the outer Altar to perform the service, placing offerings on the fire 
dedicated to HaShem. If they are not to die, they must first wash 
their hands and their feet. This will be an eternal law for him [Aharon] 
and his descendants, throughout all their generations.

HaShem spoke to Moshe, saying: Instruct Aharon and his sons, 
saying, “This is the Torah of the olah (elevation-offering), specifically the 
afternoon olah that is to remain burning on the hearth of the outer Altar 
throughout the entire night until the morning, so that the fire of the 
golden incense Altar can be ignited with it. Before dawn, the Cohen shall don 
his linen tunic and wear linen pants directly over his naked flesh. 
He shall then remove the ashes of the olah consumed by the fire of 
the Altar, and place them beside the Altar. He shall then remove 
his garments, don other garments, and remove the ashes to a pure 
place outside the camp. To ensure that the fire of the Altar continues 
to burn on it without being extinguished, the Cohen must kindle 
wood on it early each morning. He shall arrange the olah of the morning 
upon it [i.e., on the fire of the Altar], as well as burn the choicest parts of the 
peace - offerings on it. In this way, the fire on the Altar will be kept 
burning continually. It must never be extinguished.” 

May it be in accordance with Your will, HaShem our God and God 
of our ancestors, to have compassion on us and pardon us for all our 
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לפְנָיֶךָ קָרבְּןַ הַתָּמִיד שֶׁיּכְפַּרֵ בּעֲַדנֵוּ כּמְוֹ שֶׁכּתַָבתְָּ עָליֵנוּ בּתְוֹרתֶָךָ 
עַל ידְיֵ משֶׁה עבַדְּךֶָ מִפּיִ כבְוֹדךֶָ כּאָָמוּר: 

אֲלהֵֶם.  ואְָמַרתְָּ  ישְִׂראֵָל  בּנְיֵ  אֶת  צוַ  לּאֵמרֹ:  אֶל משֶׁה  ייְָ  ויַדְבַּרֵ 
אֶת קָרבְּנָיִ לחְַמִי לאְִשַּׁי ריֵחַ ניִחחִֹי. תִּשְׁמְרוּ להְַקְריִב ליִ בּמְוֹעֲדוֹ: 
שָׁנהָ  בּנְיֵ  כּבְשִָׂים   .ָ ליַיְ תַּקְריִבוּ  אֲשֶׁר  הָאִשֶּׁה  זהֶ  להֶָם.  ואְָמַרתְָּ 
תַּעֲשֶׂה  אֶחָד  הַכּבֶשֶׂ  אֶת  תָמִיד:  עלֹהָ  ליַוֹם  שְׁניַםִ  תְמִימִים. 
בבַּקֶֹר. ואְֵת הַכּבֶשֶׂ הַשֵּׁניִ תַּעֲשֶׂה בּיֵן הָערַבְּיָםִ: ועֲַשִׂיריִת הָאֵיפהָ 
תָּמִיד  עלֹתַ  הַהִין:  רבְיִעתִ  כּתִָית  בּשְֶׁמֶן  בּלְוּלהָ  למְִנחְָה.  סלֹתֶ 
הַהִין  רבְיִעתִ  ונְסְִכּוֹ  ליַיְָ:  אִשֶּׁה  ניִחחַֹ  לרְיֵחַ  סִיניַ.  בּהְַר  הָעֲשֻׂיהָ 
הַשֵּׁניִ  הַכּבֶשֶׂ  ואְֵת  ליַיְָ:  שֵׁכרָ  נסֶֶךְ  הַסֵּךְ  בּקַּדֹשֶׁ  הָאֶחָד.  לכַּבֶשֶׂ 
תַּעֲשֶׂה בּיֵן הָערַבְּיָםִ. כּמְִנחְַת הַבּקֶֹר וּכנְסְִכּוֹ תַּעֲשֶׂה. אִשֵּׁה ריֵחַ 

ניִחחַֹ ליַיְָ: 

אַהֲרןֹ  בּנְיֵ  וזְרָקְוּ   .ָ ייְ לפִנְיֵ  צפָנֹהָ  הַמִּזבְּחֵַ  ירֶךְֶ  עַל  אתֹוֹ  ושְָׁחַט 
הַכּהֲֹניִם אֶת דּמָוֹ עַל הַמִּזבְּחֵַ סָביִב: 

אֲמִירהָ  שֶׁתְּהאֵ  אֲבוֹתֵינוּ,  ואֵלֹהיֵ  אֱלֹהיֵנוּ  ייְָ  מִלּפְנָיֶךָ,  רצָוֹן  יהְיִ 
הַתָּמִיד  קָרבְּןַ  הִקְרבַנְוּ  לפְנָיֶךָ כּאְִלּוּ  וּמְרצֻּהָ  וּמְקבֻּלֶתֶ  זוּ חֲשׁוּבהָ 

בּמְוֹעֲדוֹ וּבמְִקוֹמוֹ וּכהְִלכְתָוֹ: 

the OLAS tamid (תמיד  the daily ,עולת 
elevation - offering), which has the power 
to counter this impure “worm.” The daily 
offering represents loving - kindness, the 

exact opposite of evil. (See LM I, 28 where 

Rebbe Nachman and Reb Noson extend this to 

practicing chesed in our daily lives — especially 

hosting Torah scholars in our homes.)

before consuming new food.
Reb Noson points out that the real 

nourishment we get from food comes 
from the spiritual life - force within the 
food. The physical aspect of the food, in 
contrast, turns into pesoles (poisonous 
waste) and must be eliminated from 
the body. The pure, spiritual aspect 
of the food corresponds to the Torah, 
while the physical aspect corresponds to 
foreign wisdoms, which foster atheism. 
It is imperative that we begin by 
eliminating the pesoles — corresponding 
to the foreign wisdoms that foster 
atheism — before we ingest the pure 

teachings of the Torah, lest the foreign 
wisdoms latch on to the spiritual aspect 
in the food (LH, Hashkamas HaBoker 4:9).

Olas Tamid (perpetual elevation-offer
ing). The word OLAS (עולת, offering) has 
the same letters as TOLA (תולע, worm). 
The nature of a worm is to consume 
everything in its path. According to the 
ARI, each morning the spiritual equiva­
lent of a worm, representing the forces 
of evil, attempts to devour and destroy 
everything — the entire world! (Pri Etz 
Chaim, Shaar Olam HaAsiyah 3, pp. 115 - 116). 
Therefore we recite the passage of 

errors (chet); cleanse us of all our intentional transgressions (avon); and 
forgive all our rebellious crimes (pesha). May the holy Temple be built 
speedily in our days, so that we may offer the korban ha-tamid (daily 

elevation-offering) as an atonement for ourselves, as You prescribed for us 
in Your Torah through Your servant Moshe, directly from Your glory, 
as it is written:

HaShem spoke to Moshe, saying: Instruct the children of Israel and 
tell them, “Be careful to present My offering, My food - offering, to 
be consumed by My fires, as an appeasing fragrance to Me, each day at 
its appointed times.” Tell them, “This is the fire - offering they must 
present to HaShem. Two male yearling lambs without blemish, 
offered every day as an olah tamid (perpetual elevation-offering). Prepare a 
single lamb in the morning, and prepare the second lamb in the 
late afternoon. Each lamb shall be accompanied by a compound consisting 
of one - tenth ephah [approximately 2 quarts or 1.9 liters] of wheat flour as a 
minchah (meal-offering), kneaded with one - fourth hin [approximately 1 quart 

or 0.94 liters] of hand - pressed olive oil. This is the olas tamid (perpetual 

elevation-offering), the same as that presented at Mount Sinai as an appeasing 
fragrance, a fire - offering dedicated to HaShem. Its wine - libation is 
to consist of one - fourth hin for the first lamb, poured on the holy 
outer Altar as a libation - offering of strong wine dedicated to HaShem. 
Prepare the second lamb in the late afternoon. Prepare it with the 
same flour and wine offerings as in the morning, a fire - offering, an 
appeasing fragrance, dedicated to HaShem.

He shall slaughter it [the olah-offering] near the base of the Altar, on the 
north side of the Courtyard, before HaShem. Aharon’s descendants, the 
Cohanim, shall then dash its blood diagonally on two corners of the Altar 
round about.

May it be in accordance with Your will, HaShem our God and God 
of our ancestors, that the passage we have just recited be considered 
worthy, acceptable and pleasing before You, as if we had offered 
the tamid - offering at its appointed time, in its proper place, and 
according to its correct procedures.
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אַתָּה הוּא ייְָ אֱלֹהיֵנוּ שֶׁהִקְטִירוּ אֲבוֹתֵינוּ לפְנָיֶךָ אֶת קְטרֹתֶ הַסַּמִּים 
בּזִמְַן שֶׁבּיֵת הַמִּקְדּשָׁ היָהָ קַיּםָ. כּאֲַשֶׁר צוִּיִתָ אוֹתָם עַל ידַ משֶׁה 

נבְיִאֶךָ כּכַּתָוּב בּתְוֹרתֶָךָ: 
סַמִּים  וחְֶלבְּנְהָ  וּשְׁחֵלתֶ  נטָָף  סַמִּים  לךְָ  אֶל משֶׁה קַח  ייְָ  ויַּאֹמרֶ 
מַעֲשֵהֹ  רקַֹח  קְטרֹתֶ  אתָֹהּ  ועְָשִׂיתָ  יהִיְהֶ:  בּבְדַ  בּדַ  זכַּהָ  וּלבְנֹהָ 
מִמֶּנּהָ  ונְתַָתָּה  הָדקֵ  מִמֶּנּהָ  ושְָׁחַקְתָּ  קדֹשֶׁ:  טָהוֹר  מְמלֻּחָ  רוֹקֵחַ 
קָדשִָׁים  קדֹשֶׁ  שָׁמָּה  לךְָ  אִוּעֵָד  אֲשֶׁר  מוֹעֵד  בּאְהֶֹל  הָעֵדתֻ  לפִנְיֵ 

תִּהיְהֶ לכָםֶ: 
ונְאֱֶמַר והְִקְטִיר עָליָו אַהֲרןֹ קְטרֹתֶ סַמִּים בּבַּקֶֹר בּבַּקֶֹר בּהְיֵטִיבוֹ 
הָערַבְּיַםִ  בּיֵן  הַנּרֵוֹת  אֶת  אַהֲרןֹ  וּבהְַעֲלֹת  יקְַטִירנֶּהָ:  הַנּרֵוֹת  אֶת 

יקְַטִירנֶּהָ קְטרֹתֶ תָּמִיד לפִנְיֵ ייְָ לדְרֹתֵֹיכםֶ: 
תָּנוּ רבַּנָןָ פּטִּוּם הַקְּטרֹתֶ כּיֵצדַ שְׁלשׁ מֵאוֹת ושְִׁשִּׁים וּשְׁמוֹנהָ מָניִם 
היָוּ בהָּ. שְׁלשׁ מֵאוֹת ושְִׁשִּׁים וחֲַמִשָּׁה כּמְִניְןַ ימְוֹת הַחַמָּה. מָנהֶ 
לכְלָ יוֹם. פּרְסַ בּשְַׁחֲריִת וּפרְסַ בּיֵן הָערַבְּיָםִ. וּשְׁלשָׁה מָניִם יתְֵריִם 
וּמַחֲזיִרןָ  הַכּפִּוּריִם.  בּיְוֹם  חָפנְיָו  מְלֹא  גּדָוֹל  כּהֵֹן  מַכנְיִס  שֶׁמֵּהֶם 
שֶׁתְּהאֵ  כּדְיֵ  יפָהֶ  יפָהֶ  ושְׁוֹחֲקָן  הַכּפִּוּריִם.  יוֹם  בּעְרֶבֶ  למְַכתְֶּשֶׁת 

דקַָּה מִן הַדּקַָּה: 
והְַצִּפּרֹןֶ  )ב(  הַצּרֳיִ  )א(  הֵן:  ואְֵלּוּ  בהָּ.  היָוּ  סַמָּניִם  עָשָׂר  ואְַחַד 

of the ketores as binding all the worlds 
together, for it begins with the low­
est levels of this world and ascends all 
the way up to God Himself. The eleven 
spices of the ketores are meant to coun­
ter the eleven sefiros found in the realm 
of the kelipos, the realm of evil. The 
Zohar concludes that one who recites 

the passage of the ketores daily will be 
protected from all evil and will not be 
harmed that day. Were the Jews to know 
the power of even just the recital of the 
ketores, they would adorn each letter 
with crowns of gold! One who recites the 
passage of the ketores merits eternal life 
in the World to Come (see Zohar II, 218b).

Ketores. The incense - offering consisted 
of eleven spices or perfumes. These 
spices were each ground separately and 
then blended together into a special 
mixture to be used in the Mishkan and, 
later, the Temple. The Talmud states that 
ten of these spices had good fragrances, 
while the eleventh spice, chelbenah (gal­
banum), had an unpleasant odor. Why, 
then, was the galbanum included?

Our Sages teach that a congregation 
is not complete unless it includes both 
righteous people and sinners (Kerisos 

6b). In other words, just as the galbanum 
is actually necessary to give the other 
spices exactly the right pungency, so too, 
a congregation is not complete without 
someone who has also fallen and must 
re - elevate himself through teshuvah (re­
pentance). The incense - offering teaches 
us that even the most “evil - smelling” per­
son (or the evil - smelling part of each of 
us) can and must be rectified through 
teshuvah.

Ketores. The word KeToRes has the same 
root as KaTaR (bind). The Zohar speaks 

The Incense-Offering

You are He, HaShem our God, before Whom our ancestors burned the 
incense compound when the holy Temple stood, as You instructed 
them through Your prophet Moshe, as it is written in Your Torah:

HaShem said to Moshe: Take to yourself spices — balsam, onycha, 
galbanum, as well as other spices with similar properties, and pure frankin­
cense — equal amounts of each. Grind each spice separately and then blend 
them together as a ketores compound, the work of a master perfumer, 
well - blended, free of all impurity, and holy. Grind a small portion 
of it daily and place it on the golden Altar before the Ark of Testimony in 
the Communion Tent where I commune with you. It shall have the 
highest degree of holiness for you.

It was also said: “Aharon shall burn the ketores spices on it [the golden 

Altar] early each morning when he cleans the Menorah lamps. Aharon 
shall also burn the ketores when he lights the lamps towards evening. 
It is a perpetual ketores - offering before HaShem throughout all your 
generations.” 

The Rabbis taught: How was the ketores blended? It contained 368 
measures [460 pounds or 208.65 kilograms]. Three hundred and sixty - five of 
these measures correspond to the number of days in the solar year, 
one measure a day, half in the morning and half towards evening. 
The other three measures were those that the Cohen Gadol would 
bring into the Holy of Holies as a double handful on Yom Kippur. He would 
replace them in the mortar on the eve of Yom Kippur and regrind them 

thoroughly to fulfill the command to make it [the ketores compound] extra fine.

It contained eleven spices. They were: (1) balsam, (2) onycha, (3) gal­
banum, and (4) frankincense — seventy measures each; (5) myrrh, 
(6) cassia, (7) spikenard, and (8) saffron — sixteen measures each; 
(9) costus — twelve measures; (10) aromatic bark — three measures; 
(11) cinnamon — nine measures. Also used to prepare some of the spices for the 

ketores were nine kabin [9 quarts] of karshina lye, three sein and three kabin 



44 ▶ The Daily Morning Prayer The Incense-Offering קטורת 43 ◀ שחרית של חול

מרֹ  )ה(  מָנהֶ.  שִׁבעְִים  שִׁבעְִים  מִשְׁקַל  והְַלּבְוֹנהָ  )ד(  )ג( הַחֶלבְּנְהָ 

שִׁשָּׁה  עָשָׂר  שִׁשָּׁה  מִשְׁקַל  וכְרַכְּםֹ  )ח(  נרֵדְְּ  שִׁבּלֹתֶ  )ז(  וּקְציִעהָ  )ו( 

עָשָׂר מָנהֶ. )ט( הַקּשְׁטְ שְׁניֵם עָשָׂר. )י( וקְִלּוּפהָ שְׁלשָׁה. )יא( וקְִנּמָוֹן 
תִּשְׁעהָ. בּוֹריִת כּרַשְִׁינהָ תִּשְׁעהָ קבַּיִן. ייֵן קַפרְיִסִין סְאִין תְּלתָָא 
חִוּרַיְןָ  חֲמַר  מבֵיִא  קַפרְיִסִין  ייֵן  מָצאָ  לֹא  ואְִם  תְּלתָָא.  וקְבַּיִן 

עתִַּיק. מֶלחַ סְדוֹמִית רוֹבעַ מַעֲלהֶ עָשָׁן כּלָ שֶׁהוּא. 

נתַָן בּהָּ  ואְִם  אַף כּפִּתַ היַּרַדְּןֵ כּלָ שֶׁהוּא  נתָָן הבַּבַלְיִ אוֹמֵר  רבַּיִ 
דּבְשַׁ פּסְָלהָּ. ואְִם חִסַּר אַחַת מִכּלָ סַמָּניֶהָ חַיּבָ מִיתָה: 

רבַּןָ שִׁמְעוֹן בּןֶ גּמְַליִאֵל אוֹמֵר הַצּרֳיִ אֵינוֹ אֶלּאָ שְׂרףָ הַנּוֹטֵף מֵעֲציֵ 
הַקְּטָף. בּרֹיִת כּרַשְִׁינהָ למָָה היִא באָָה, כּדְיֵ ליְפַּוֹת בּהָּ אֶת הַצִּפּרֹןֶ 
כּדְיֵ שֶׁתְּהאֵ נאָָה. ייֵן קַפרְיִסִין למָָה הוּא באָ כּדְיֵ לשְִׁרוֹת בּוֹ אֶת 
שֶׁאֵין  אֶלּאָ  להָּ  יפָיִן  רגַלְיַםִ  מֵי  והֲַלֹא  עַזּהָ.  שֶׁתְּהאֵ  כּדְיֵ  הַצִּפּרֹןֶ 

מַכנְיִסִין מֵי רגַלְיַםִ בּמִַּקְדּשָׁ מִפּנְיֵ הַכּבָוֹד: 

הֵיטֵב  הֵיטֵב  הָדקֵ  נתָָן אוֹמֵר כּשְֶׁהוּא שׁוֹחֵק אוֹמֵר.  רבַּיִ  תַּניְאָ 
כּשְֵׁרהָ.  לחֲַצאִָין  פִּטְּמָהּ  לבַּשְָׂמִים.  יפֶָה  שֶׁהַקּוֹל  מִפּנְיֵ  הָדקֵ. 
אִם  הַכּלְלָ.  זהֶ  יהְוּדהָ  רבַּיִ  אָמַר  שָׁמַעְנוּ:  לֹא  ולְרִבְיִעַ  לשְִׁליִשׁ 
חַיּבָ  סַמָּניֶהָ  מִכּלָ  אַחַת  חִסַּר  ואְִם  לחֲַצאִָין.  כּשְֵׁרהָ  כּמְִדּתָָהּ 

מִיתָה: 

תַּניְאָ בּרַ קַפּרָאָ אוֹמֵר. אַחַת לשְִׁשִּׁים אוֹ לשְִׁבעְִים שָׁנהָ היָתְָה 
באָָה שֶׁל שִׁיריַםִ לחֲַצאִָין: ועְוֹד תָּניֵ בּרַ קַפּרָאָ אִלּוּ היָהָ נוֹתֵן בּהָּ 
אֵין  ולְמָָה  מִפּנְיֵ ריֵחָהּ.  יכָוֹל לעַמֲדֹ  אֵין אָדםָ  קוֹרטְוֹב שֶׁל דּבְשַׁ 
מְערָבְיִן בּהָּ דּבְשַׁ. מִפּנְיֵ שֶׁהַתּוֹרהָ אָמְרהָ כּיִ כלָ שְׂארֹ וכְלָ דּבְשַׁ 

לֹא תַקְטִירוּ מִמֶּנּוּ אִשֶּׁה ליַיְָ: 

צבְאָוֹת  ייְָ  ג"פ  סֶלהָ:  יעֲַקבֹ  אֱלֹהיֵ  לנָוּ  מִשְגֹּבָ  צבְאָוֹת עמִָּנוּ  ייְָ  ג"פ 

אַשְׁריֵ אָדםָ בּוֹטֵחַ בּךְָ: ג"פ ייְָ הוֹשִׁיעהָ הַמֶּלךְֶ יעַנֲנֵוּ ביְוֹם קָראְֵנוּ: 

אַתָּה סֵתֶר ליִ | מִצּרַ תִּצּרְנֵיִ רנָּיֵ פלַּטֵ תְּסוֹבבְנֵיִ סֶלהָ: ועְרָבְהָ ליַיְָ 
מִנחְַת יהְוּדהָ ויִרוּשָׁליָםִ כּיִמֵי עוֹלםָ וּכשְָׁניִם קַדמְוֹניִּוֹת: 

[26 quarts or 24.6 liters] of cyprus wine. If cyprus wine was not available, he 
would bring aged white wine instead. There was a fourth of a kab 
[1 cup] of Sodom salt - nitrate, and a small quantity of smoke - raising 
herb.
Rabbi Nosson of Babylon says: A minute quantity of kipas ha’yarden 
[extract of roses that grew near the banks of the Jordan River] was also added. If any 

kind of bee or fruit honey was added, the ketores was rendered unfit. If 
one omitted from or added to the original eleven spices, he was liable to the 
death penalty.
Rabban Shimon ben Gamliel says: The balsam was simply the resin 
that drips from balsam trees. Why was karshina lye used? To rub 
the onycha to make it pleasant. Why was cyprus wine used? To soak 
the onycha to make it pungent. Isn’t mey raglayim good for this? 
But it would have been disrespectful to bring mey raglayim into the 
Temple. 
It was taught: Rabbi Nosson says: While grinding the ketores, he 
[the Cohen] would chant, “Grind it finely, finely grind it,” for the rhythm 

of the voice is good for the grinding of the spices. If half the recipe for 

the annual amount of ketores was compounded, it was still kosher (valid). We 
have not received a tradition with regard to a third or a quarter. 
Rabbi Yehudah said: This was the rule: If the right proportion of all 

the spices was maintained, it was kosher, even if half the daily amount was 
compounded. But if even one of its spices was omitted, he [the one mixing 

it] was liable to the death penalty.
Bar Kappara taught: Once in sixty or seventy years, half the required 

annual amount of ketores came from the accumulated surpluses left over from 

the three measures set aside each year for Yom Kippur. Bar Kappara also taught: 
Had even a minuscule amount of bee or fruit honey been added to the 
ketores, no one could have resisted the pleasantness of its fragrance. Why, 
then, was no honey [i.e., not even an imperceptible amount] blended into it? 
Because the Torah stated, “You may not burn any leaven or honey as 
a fire - offering to HaShem.”
Say three times: HaShem, God of all the hosts of heaven and earth, is with us. 
The God of Yaakov is our assurance and inspiration forever, selah! Say 

three times: HaShem, Lord of hosts, happy is the man who trusts only 
in You! Say three times: HaShem, merciful God, save us! O King, answer 
us on the day we call!
You alone are my secret hiding place. Protect me from affliction. 
Encompass me with songs of joyous deliverance at all times, selah! 
May the offering of Yehudah and Yerushalayim be pleasing to 
HaShem as in olden days and ancient years.
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הֲוהָ מְסַדּרֵ סֵדרֶ הַמַּערֲכָהָ מִשְּׁמָא דּגִמְָראָ ואְַלּבִּאָ דאְַבּאָ   , אַבּיַּיֵ
קְטרֹתֶ.  שֶׁל  שְׁניִּהָ  למְַערֲכָהָ  קוֹדמֶֶת  גדְוֹלהָ  מַערֲכָהָ  שָׁאוּל. 
וּמַערֲכָהָ שְׁניִּהָ שֶׁל קְטרֹתֶ קוֹדמֶֶת לסְִדּוּר שְׁניֵ גזִרְיֵ עֵציִם. וסְִדּוּר 
שְׁניֵ גזִרְיֵ עֵציִם קוֹדםֶ לדְשִּׁוּן מִזבְּחֵַ הַפּנְיִמִי. ודְשִּׁוּן מִזבְּחֵַ הַפּנְיִמִי 
לדְםַ  קוֹדמֶֶת  נרֵוֹת  חָמֵשׁ  והֲַטָבתַ  נרֵוֹת.  חָמֵשׁ  להֲַטָבתַ  קוֹדםֶ 
שְׁתֵּי  והֲַטָבתַ  נרֵוֹת.  שְׁתֵּי  להֲַטָבתַ  קוֹדםֶ  הַתָּמִיד  ודְםַ  הַתָּמִיד. 
נרֵוֹת קוֹדמֶֶת לקְִטרֹתֶ. וּקְטרֹתֶ קוֹדמֶֶת לאְֵברָיִם. ואְֵברָיִם למְִנחְָה. 
וּמוּסָפיִן  למְוּסָפיִן.  וּנסְָכיִן  לנִסְָכיִן.  וחֲַבתִִּין  לחֲַבתִִּין.  וּמִנחְָה 
לבְזָיִכיִן. וּבזָיִכיִן קוֹדמְִין לתְָמִיד שֶׁל בּיֵן הָערַבְּיָםִ. שֶׁנּאֱֶמַר. ועְרָךְַ 
כּלָ  הַשְׁלםֵ  עָליֶהָ  הַשְּׁלמִָים.  חֶלבְיֵ  עָליֶהָ  והְִקְטִיר  הָעלֹהָ  עָליֶהָ 

הַקָּרבְּנָוֹת כּלֻּםָ:

אָנּאָ בּכְחַֹ גּדְלֻּתַ ימְִינךְָ תַּתִּיר צרְוּרהָ: 
)אב"ג ית"צ( 

קבַּלֵ רנִּתַ עמְַּךָ שַׂגּבְנֵוּ טַהֲרנֵוּ נוֹראָ: 
)קר"ע שט"ן( 

נאָ גבִּוֹר דּוֹרשְֵׁי יחִוּדךְָ כּבְבָתַ שָׁמְרםֵ: 
)נג"ד יכ"ש( 

בּרָכְםֵ טַהֲרםֵ רחֲַמֵי צדִקְָתְךָ תָּמִיד גּמְָלםֵ: 
)בט"ר צת"ג( 

חֲסִין קָדוֹשׁ בּרְוֹב טוּבךְָ נהֵַל עֲדתֶָךָ: 
)חק"ב טנ"ע( 

יחִָיד גּאֵֶה לעְמְַּךָ פּנְהֵ זוֹכרְיֵ קְדשָֻּׁתֶךָ: 
)יג"ל פז"ק( 

שַׁועְתֵָנוּ קבַּלֵ וּשְׁמַע צעֲַקָתֵנוּ יוֹדעֵַ תַּעֲלוּמוֹת: 
)שק"ו צי"ת(

בלחש: בּרָוּךְ שֵׁם כּבְוֹד מַלכְוּתוֹ לעְוֹלםָ ועֶָד: 

Abaye recounted the order of the Temple service on the authority of 
the oral tradition and according to the view of Abba Shaul: The large 
woodpile near the south-east corner of the outer Altar was arranged before the 
second pile that was near the south-west corner of the Altar, from which live coals were taken 
to burn the ketores on the inner, golden Altar. Arranging the second pile for 
the ketores preceded placing two additional logs of wood on the large pile. 
Placing the two logs preceded removal of the ashes from the inner 
Altar. Removal of the ashes from the inner Altar preceded cleaning 
five of the Menorah lamps. Cleaning the five lamps preceded sprinkling the 
blood of the tamid - offering on the outer Altar. Sprinkling the blood of the 
morning tamid - offering preceded cleaning the two remaining Menorah 
lamps. Cleaning the two lamps preceded the ketores - offering. The 
ketores - offering preceded the burning of the limbs of the tamid-offering on the outer 

Altar. Burning the limbs preceded the minchah (meal-offering) that accompanied 

the tamid. The minchah - offering preceded the pan - fried offering of 

twelve small rolls offered by the Cohen Gadol. The pan - fried offering preceded 
the wine - libations. The wine - libations preceded the mussaf (additional) 
offerings of Shabbos, New Moons and Festivals. The mussaf - offerings preceded 
removal of the two bowls of frankincense that were placed by the showbread. Removing 
the bowls of frankincense preceded the afternoon tamid - offering. 
This [i.e., the order of the entire day’s offerings, beginning with the morning tamid and ending 

with the afternoon tamid] is alluded to in the verse, “He shall prepare the 
morning olah thereon, and burn the fats of the shelamim (peace-

offerings) upon it as well.” The morning tamid is the basis upon which 
you are to complete all the day’s offerings.

We beseech You, with the great power of Your loving right hand, 
release the bound one!
Hear and accept the prayer of Your people. O Awesome One, elevate 
us and purify us.
We implore You, O Mighty One, protect those who seek Your oneness 
like the pupil of Your eye.
Bless them, purify them, confer Your charitable mercies upon them 
always.
All - Powerful Holy One, lead Your congregation with Your abundant 
goodness.
Exalted Unity, turn to Your people who remember and constantly 
make mention of Your Holiness.
Accept our plea and hear our cry, intimate Knower of hidden 
mysteries.

(Whisper:) May the Name [revelation] of the glory [radiance] of His kingdom 
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בּמְוֹעֲדוֹ  הַתָּמִיד  קָרבְּןַ  להְַקְריִב  צוִּיִתָנוּ  אַתָּה  הָעוֹלמִָים.  רבִּוֹן 
בּמְַעמֲָדםָ.  ויְשְִׂראֵָל  בּדְוּכנָםָ  וּלוְיִּיִם  בּעַבֲוֹדתָָם  כּהֲֹניִם  ולְהְִיוֹת 
לנָוּ  ואְֵין  הַתָּמִיד.  וּבטַֻּל  הַמִּקְדּשָׁ  בּיֵת  חָרבַ  בּעַוֲֹנוֹתֵינוּ  ועְַתָּה 
בּמְַעמֲָדוֹ.  ישְִׂראֵָל  ולְֹא  בּדְוּכנָוֹ  לוֵיִ  ולְֹא  בּעַבֲוֹדתָוֹ  כהֵֹן  לֹא 
ואְַתָּה אָמַרתְָּ וּנשְַׁלּמְָה פרָיִם שְׂפתֵָינוּ. לכָןֵ יהְִי רצָוֹן מִלּפְנָיֶךָ ייְָ 
וּמְקבֻּלָ  חָשׁוּב  שִׂפתְוֹתֵינוּ  שִׂיחַ  שֶׁיּהְֵא  אֲבוֹתֵינוּ  ואֵלֹהֵי  אֱלֹהֵינוּ 
וּבמְִקוֹמוֹ  בּמְוֹעֲדוֹ  הַתָּמִיד  קָרבְּןַ  הִקְרבַנְוּ  כּאְִלּוּ  לפְנָיֶךָ   וּמְרצֶֻּה 

וּכהְִלכְתָוֹ:

לראש חודש:

ָ, פּרָיִם בּנְיֵ בקָָר שְׁניַםִ ואְַילִ  וּברְאָשֵׁי חָדשְֵׁיכםֶ תַּקְריִבוּ עלֹהָ ליַיְ
אֶחָד, כּבְשִָׂים בּנְיֵ שָׁנהָ שִׁבעְהָ תְּמִימִים: וּשְׁלשָׁה עֶשְׂרנֹיִם סלֹתֶ 
מִנחְָה  סלֹתֶ  עֶשְׂרנֹיִם  וּשְׁניֵ  האֶָחָד,  לפַּרָ  בשֶַּׁמֶן  בּלְוּלהָ  מִנחְָה 
בּלְוּלהָ  מִנחְָה  סלֹתֶ  עִשָּׂרוֹן  ועְִשָּׂרןֹ  האֶָחָד:  לאַָילִ  בשֶַּׁמֶן  בּלְוּלהָ 
חֲציִ  ונְסְִכּיֵהֶם,  ליַיְָ:  אִשֶּׁה  ניִחחַֹ  ריֵחַ  לכַּבֶשֶׂ האֶָחָד, עלֹהָ  בשֶַּׁמֶן 
לכַּבֶשֶׂ  הַהיִן  וּרבְיִעתִ  לאַָילִ,  הַהיִן  וּשְׁליִשִׁת  לפַּרָ,  יהִיְהֶ  הַהיִן 
אֶחָד  עִזּיִם  וּשְׂעִיר  הַשָּׁנהָ:  ייָןִ, זאֹת עלֹתַ חדֹשֶׁ בּחְָדשְׁוֹ לחְָדשְֵׁי 

ָ, עַל עלֹתַ הַתָּמִיד יעֵָשֶׂה ונְסְִכּוֹ:  לחְַטָּאת ליַיְ

איזהו מקומן 

פּרָ  בּצַָּפוֹן.  שְׁחִיטָתָן  קָדשִָׁים  קָדשְֵׁי  זבְחִָים.  שֶׁל  מְקוֹמָן  אֵיזהֶוּ 
ושְָׂעִיר שֶׁל יוֹם הַכּפִּוּריִם שְׁחִיטָתָן בּצַָּפוֹן וקְבִּוּל דּמָָן בּכִלְיִ שָׁרתֵ 

[hidden providence] be blessed [drawn down, and ever increased], to illuminate the darkness 

of this world, now and for all eternity.

Master of the worlds! You instructed us to present the tamid - offering 
at its appointed times, while the Cohanim perform their service, the 
Leviim sing and play their instruments on their platform, and the Yisraelim 
attend their post. But now, because of our transgressions, the holy 
Temple has been destroyed, and the tamid discontinued. We have 
neither Cohen at his service, Levi on his platform, nor Yisrael at 
his post. However, You told us to entreat You, “Let us make up for bulls 
[i.e., animal offerings] with the confessions of our lips!” Therefore may it be 
acceptable before You, HaShem our God and God of our ancestors, 
that the expressions of our lips be considered worthy, acceptable and 
pleasing before You, as though we had presented the tamid - offering 
at its appointed times, in its proper place, and according to its 
correct procedures.

On Rosh Chodesh add: 

On your New Moon festivals, draw near before HaShem with an olah 
(elevation-offering) of two young bulls, a single ram, and seven yearling 
lambs, all without blemish. These shall be accompanied by a grain-offering of 
three - tenths of an ephah of wheat meal kneaded with olive oil for each 
bull, two - tenths of an ephah of wheat meal kneaded with olive oil for 
the single ram, and one - tenth of an ephah of wheat meal kneaded with 
olive oil for each lamb — a New Moon olah, an appeasing fragrance, 
a fire - offering, dedicated to HaShem. Their wine - libations must 
consist of one - half hin per bull, one - third hin per ram, and one - fourth 
hin per lamb. This is the olas chodesh (New Moon elevation-offering) for each 
month of the lunar year. You must also offer one male goat as a chatas 
(purification-offering) to HaShem. All these shall be offered in addition to the 
olas tamid (perpetual elevation-offering) and its wine - libation. 

What are the Locations

What are the locations for the different procedures involved in all the 
offerings? The holiest offerings were slaughtered on the north side of 

the Courtyard. The Yom Kippur bull and he - goat were slaughtered on the 
north side. Their blood was collected there, on the north side, into a 
ritual vessel. It was also a requirement that their blood be sprinkled 
on the floor of the Holy of Holies between the poles of the Ark of Testimony, as well as 
on the floor of the Sanctuary in front of the Curtain that divides between the Sanctuary and 

the Holy of Holies, and upon the four upper horns and on the walls of the golden Altar. 

Ezehu Mekoman. One of the reasons we 
recite this specific chapter of Tractate 
Zevachim is because there are no 
disagreements between the Rabbis of 
the Mishnah on any of its laws. One of 
the great Chassidic masters in Europe 

would shed many tears while reciting 
this passage. He would ask, “Where is 
the Temple, the place of these sacrifices? 
Why isn’t it built yet?” (Rabbi Eliyahu 
Chaim Rosen).
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בּצַָּפוֹן ודְמָָן טָעוּן הַזּיָהָ עַל בּיֵן הַבּדַּיִם ועְַל הַפּרָכֹתֶ ועְַל מִזבְּחַ 
הַזּהָָב. מַתָּנהָ אַחַת מֵהֶן מְעכַּבָתֶ. שְׁירָיֵ הַדּםָ היָהָ שׁוֹפךְֵ עַל יסְוֹד 

מַערֲבָיִ שֶׁל מִזבְּחֵַ הַחִיצוֹן אִם לֹא נתַָן לֹא עכִּבֵ: 

וקְִבּוּל  בּצַָּפוֹן  שְׁחִיטָתָן  הַנּשְִׂרפָיִם.  וּשְׂעִיריִם  הַנּשְִׂרפָיִם  פּרָיִם 
דּמָָן בּכִלְיִ שָׁרתֵ בּצַָּפוֹן ודְמָָן טָעוּן הַזּיָהָ עַל הַפּרָכֹתֶ ועְַל מִזבְּחַ 
עַל  שׁוֹפךְֵ  היָהָ  הַדּםָ  שְׁירָיֵ  מְעכַּבָתֶ.  מֵהֶן  אַחַת  מַתָּנהָ  הַזּהָָב. 
יסְוֹד מַערֲבָיִ שֶׁל מִזבְּחֵַ הַחִיצוֹן. אִם לֹא נתַָן לֹא עכִּבֵ. אֵלּוּ ואֵָלּוּ 

נשְִׂרפָיִן בּבְיֵת הַדּשֶָׁן: 

ראָשֵׁי  שְעִֹיריֵ  הַצּבִּוּר.  חַטּאֹת  הֵן  אֵלּוּ  והְיַּחִָיד.  הצַּבִּוּר  חַטּאֹת 
שָׁרתֵ  בּכִלְיִ  דּמָָן  וקְבִּוּל  בּצַָּפוֹן  שְׁחִיטָתָן  מוֹעֲדוֹת  ושְֶׁל  חֳדשִָׁים 
בּצַָּפוֹן ודְמָָן טָעוּן אַרבְּעַ מַתָּנוֹת עַל אַרבְּעַ קְרנָוֹת. כּיֵצדַ. עָלהָ 
מִזרְחִָית  מִזרְחִָית.  דּרְוֹמִית  לקְֶרןֶ  לוֹ  וּבאָ  לסַּוֹבבֵ  וּפנָהָ  בכַּבֶשֶׁ 
היָהָ  הַדּםָ  שְׁירָיֵ  דּרְוֹמִית.  מַערֲבָיִת  מַערֲבָיִת.  צפְוֹניִת  צפְוֹניִת. 
שׁוֹפךְֵ עַל יסְוֹד דּרְוֹמִי. ונְאֱֶכלָיִן לפִנְיִם מִן הַקְּלעִָים. לזְכִרְיֵ כהְנֻּהָ. 

בּכְלָ מַאֲכלָ. ליְוֹם ולָיַלְהָ עַד חֲצוֹת: 

יְהִי רָצוֹן מִלְּפָנֶיךָ. יְיָ אֱלֹהֵינוּ וֵאלֹהֵי אֲבוֹתֵינוּ. אִם נִתְחַיַבְתִּי חַטָּאת שֶׁתְּהֵא אֲמִירָה זוּ מְרֻצָּה לְפָנֶיךָ 
כְּאִלּוּ הִקְרַבְתִּי חַטָּאת: 

הָעוֹלהָ קדֹשֶׁ קָדשִָׁים. שְׁחִיטָתָהּ בּצַָּפוֹן וקְבִּוּל דּמָָהּ בּכִלְיִ שָׁרתֵ 
הֶפשְֵׁט  וּטְעוּנהָ  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי  טָעוּן  ודְמָָהּ  בּצַָּפוֹן. 

ונְתִּוּחַ וכְלָיִל לאִָשִּׁים:

“Its blood was collected there, on the 
north side, into a ritual vessel, and 
required two gifts that were four.” In 
addition to offerings whose blood was 
brought into the Holy and the Holy 
of Holies, there are other offerings 
(the morning and afternoon tamid; 
communal and individual shelamim -  
peace offerings; ashamos - guilt offerings; 
todah - thanksgiving offering; eyl - ram 
offering of a nazir) whose blood was to be 

dashed twice on two diagonally opposite 
corners of the outer Altar. This was to be 
done in such a way that, with the first 
dashing, the blood would simultaneously 
strike the north and east faces of the 
Altar; and with the second dashing, 
the blood would simultaneously strike 
the south and west faces of the Altar. 
Thus, these “two gifts” were considered 
equivalent to four.

The omission of any of these sprinklings prevented atonement. He [the 

officiating Cohen] would pour out the remaining blood at the south - west 
base of the outer Altar. Failure to do this did not prevent atonement.

Bulls and he - goats that were entirely burned were slaughtered on 
the north side of the Courtyard. Their blood was collected there, on the 
north side, into a ritual vessel. It was also a requirement that their 
blood be sprinkled on the floor of the Sanctuary in front of the Curtain, and 
upon the four upper horns of the golden Altar. The omission of any of these 
sprinklings prevented atonement. He [the officiating Cohen] would pour out 
the remaining blood at the south - west base of the outer Altar. Failure to do 
this did not prevent atonement. Both these and the preceding Yom Kippur 

offerings were burned in a special place outside of Yerushalayim where ashes 
were deposited.

Communal and individual chatos (purification-offerings): These were the 
communal chatos: the he - goats of New Moons and Festivals were 
slaughtered on the north side of the Courtyard. Their blood was collected 
there, on the north side, into a ritual vessel, and required four gifts 
[sprinklings], one upon each of the four horns. How was this done? He 
[the officiating Cohen] ascended the ramp on the south side of the Altar, with the full vessel 

in his hand, immediately bearing right so that he could ascend the narrow secondary ramp that led 

to the ledge that borders the entire Altar. He then turned at the ledge [i.e., at the top 

of that ramp, he turned right onto the ledge and proceeded toward the south-east corner of the 

Altar]. Coming to the south - east corner he sprinkled some of the blood; he then 

proceeded counterclockwise to the north - east corner, the north - west corner, 
and the south - west corner sprinkling some of the blood on each upper horn. He 
then poured out the remaining blood at the south - west base of the 

Altar. These offerings, prepared in any manner, were eaten within the 
curtains [i.e., the walls surrounding the Courtyard] by male Cohanim, on that day 
and the following evening until midnight.

May it be Your will, HaShem our God and God of our ancestors: If I am liable for a chatas-offering, 

may the above reading be acceptable before You as if I had sacrificed a chatas.

The olah (elevation-offering) was one of the holiest offerings. It was 
slaughtered on the north side of the Courtyard. Its blood was collected 
there, on the north side, into a ritual vessel, and required two gifts on 

the north-east and south-west corners of the Altar, respectively that were equivalent to four.
It was skinned, dismembered, and entirely consumed by fire.

May it be Your will as if I had sacrificed an olah.

Zivchei shalmei tzibur (communal peace-offerings) as well as ashamos (guilt-

offerings) were of great sanctity. The ashamos were: the asham for robbery, the 
asham for misappropriating sacred objects, the asham for violating 
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יְהִי רָצוֹן כְּאִלּוּ הִקְרַבְתִּי עוֹלָה: 

זבִחְֵי שַׁלמְֵי צבִּוּר ואֲַשָׁמוֹת. אֵלּוּ הֵן אֲשָׁמוֹת. אֲשַׁם גּזְלֵוֹת. אֲשַׁם 
מְעִילוֹת. אֲשַׁם שִׁפחְָה חֲרוּפהָ. אֲשַׁם נזָיִר. אֲשַׁם מְצוֹרעָ. אָשָׁם 
תָּלוּי. שְׁחִיטָתָן בּצַָּפוֹן וקְבִּוּל דּמָָן בּכִלְיִ שָׁרתֵ בּצַָּפוֹן. ודְמָָן טָעוּן 
לזְכִרְיֵ  הַקְּלעִָים.  מִן  לפִנְיִם  ונְאֱֶכלָיִן  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי 

כהְנֻּהָ. בּכְלָ מַאֲכלָ. ליְוֹם ולָיַלְהָ עַד חֲצוֹת: 

יְהִי רָצוֹן מִלְּפָנֶיךָ. יְיָ אֱלֹהֵינוּ וֵאלֹהֵי אֲבוֹתֵינוּ. אִם נִתְחַיַבְתִּי אָשָׁם שֶׁתְּהֵא אֲמִירָה זוּ מְרֻצָּה לְפָנֶיךָ כְּאִלּוּ 
הִקְרַבְתִּי אָשָׁם: 

הַתּוֹדהָ ואְֵיל נזָיִר קָדשִָׁים קַלּיִם. שְׁחִיטָתָן בּכְלָ מָקוֹם בּעֲָזרָהָ. 
הָעִיר.  בּכְלָ  ונְאֱֶכלָיִן  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי  טָעוּן  ודְמָָן 
מֵהֶם  הַמּוּרםָ  חֲצוֹת:  עַד  ולָיַלְהָ  ליְוֹם  מַאֲכלָ.  בּכְלָ  אָדםָ.  לכְלָ 
ולְבִנְיֵהֶם  לנִשְֵׁיהֶם  לכַּהֲֹניִם  נאֱֶכלָ  שֶׁהַמּוּרםָ  אֶלּאָ  בהֶָם.  כּיַּוֹצאֵ 

וּלעְבַדְיֵהֶם: 

יְהִי רָצוֹן כְּאִלּוּ הִקְרַבְתִּי תּוֹדָה: 

שְׁלמִָים קָדשִָׁים קַלּיִם. שְׁחִיטָתָן בּכְלָ מָקוֹם בּעֲָזרָהָ. ודְמָָן טָעוּן 
בּכְלָ  אָדםָ.  לכְלָ  הָעִיר.  בּכְלָ  ונְאֱֶכלָיִן  אַרבְּעַ.  שֶׁהֵן  מַתָּנוֹת  שְׁתֵּי 
מַאֲכלָ. לשְִׁניֵ ימִָים ולְיַלְהָ אֶחָד: הַמּוּרםָ מֵהֶם כּיַּוֹצאֵ בהֶָם. אֶלּאָ 

שֶׁהַמּוּרםָ נאֱֶכלָ לכַּהֲֹניִם לנִשְֵׁיהֶם ולְבִנְיֵהֶם וּלעְבַדְיֵהֶם:

יְהִי רָצוֹן כְּאִלּוּ הִקְרַבְתִּי שְׁלָמִים: 

מָקוֹם  בּכְלָ  שְׁחִיטָתָן  קַלּיִם.  קָדשִָׁים  והְַפּסֶַח  והְַמַּעֲשֵׂר  הַבּכְוֹר 
בּעֲָזרָהָ. ודְמָָן טָעוּן מַתָּנהָ אֶחָת. וּבלִבְדָ שֶׁיּתִֵּן כּנְגֶדֶ היַסְוֹד. שִׁנּהָ 
ונְאֱֶכלָיִן  אָדםָ.  לכְלָ  והְַמַּעֲשֵׂר  לכַּהֲֹניִם.  נאֱֶכלָ  הַבּכְוֹר  באֲַכיִלתָָן. 
אֵינוֹ  הַפּסֶַח  אֶחָד:  ולְיַלְהָ  ימִָים  לשְִׁניֵ  מַאֲכלָ.  בּכְלָ  הָעִיר.  בּכְלָ 
נאֱֶכלָ אֶלּאָ בלַּיַלְהָ. ואְֵינוֹ נאֱֶכלָ אֶלּאָ עַד חֲצוֹת. ואְֵינוֹ נאֱֶכלָ אֶלּאָ 

למְִנוּייָו. ואְֵינוֹ נאֱֶכלָ אֶלּאָ צלָיִ: 

a maidservant who was already betrothed to a Jewish indentured servant, the 
asham for a nazir who became ritually defiled through contact with a corpse, the asham 
for a cured leper, the provisional asham (for one who was in doubt whether an act 

he committed required a chatas). All these were slaughtered on the north side of 

the Courtyard. Their blood was collected there, on the north side, into a 
ritual vessel, and required two gifts on the north-east and south-west corners of 

the Altar, respectively that were equivalent to four. These offerings, prepared in 
any manner, were eaten within the curtains [i.e., the walls surrounding the 

Courtyard] by male Cohanim, on that day and the following evening until 
midnight.

May it be Your will, HaShem our God and God of our ancestors: If I am liable for an asham-offering, 

may the above reading be acceptable before You as if I had sacrificed an asham.

The todah (thanksgiving-offering) and the eyl (ram-offering) of a nazir at the 

termination of his vow to abstain from wine were offerings of lesser holiness. 
They were slaughtered anywhere within the Courtyard. Their blood 
required two gifts on the north-east and south-west corners of the Altar, respectively 
that were equivalent to four. They could be cooked in any manner, and 
eaten anywhere in Yerushalayim, by anyone, on that day and the 

following evening until midnight. The same rule applied to the elevated 
portions that were set aside to give to the Cohanim, except that these elevated 
portions were eaten only by the Cohanim, their wives, their children, 
and their servants.

May it be Your will as if I had sacrificed a todah.

Shelamim (individual peace-offerings) were of lesser holiness. They were 
slaughtered anywhere within the Courtyard. Their blood required 
two gifts on the north-east and south-west corners of the Altar, respectively that were 
equivalent to four. They could be cooked in any manner, and eaten 
anywhere in Yerushalayim, by anyone, on that day and night, and 
throughout the following day until sunset. The same rule applied to the 
elevated portions that were set aside to give to the Kohanim, except that these 
elevated portions were eaten only by the Cohanim, their wives, their 
children, and their servants.

May it be Your will as if I had sacrificed shelamim.

The bechor (firstborn male), the maaser (animal-tithe), and the pesach (Passover-

offering) were of lesser holiness. They could be slaughtered anywhere 
within the Courtyard. Their blood required only one gift, provided 
that it was sprinkled at the base of the outer Altar, on either its north or west side. 
They differed in the way they were eaten: the bechor was eaten only 
by the Cohanim, whereas the maaser could be eaten by anyone. 
Both could be eaten anywhere in Yerushalayim and cooked in any 
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▶
שלוש עשרה מדות▶

רבַּיִ ישְִׁמָעֵאל אוֹמֵר. בּשְִׁלשׁ עֶשְׂרהֵ מִדּוֹת הַתּוֹרהָ נדִרְשֶֶׁת בּהֵָן: 
אֶחָד.  מִכּתָוּב  אָב  מבִּנִיְןַ  )ג(  שָׁוהָ.  וּמִגּזְרֵהָ  )ב(  וחָמֶֹר.  מִקַּל  )א( 

וּכלְלָ.  וּמִפּרְטָ  )ה(  וּפרְטָ.  מִכּלְלָ  )ד(  כתְוּביִם.  מִשְּׁניֵ  אָב  וּמבִּנִיְןַ 
מִכּלְלָ  )ז(  הַפּרְטָ.  כּעְֵין  אֶלּאָ  דןָ  אַתָּה  אִי  וּכלְלָ.  וּפרְטָ  כּלְלָ  )ו( 

שֶׁהוּא צרָיִךְ לפִרְטָ. וּמִפּרְטָ שֶׁהוּא צרָיִךְ לכִלְלָ. )ח( כּלָ דּבָרָ שֶׁהיָהָ 
אֶלּאָ  יצָאָ.  עַצמְוֹ  עַל  ללְמֵַּד  לֹא  ללְמֵַּד.  הַכּלְלָ  מִן  ויְצָאָ  בּכִלְלָ 
ללְמֵַּד עַל הַכּלְלָ כּלֻּוֹ יצָאָ. )ט( כּלָ דּבָרָ שֶׁהיָהָ בּכִלְלָ ויְצָאָ לטְִעוֹן 
טוֹעַן אֶחָד שֶׁהוּא כעְנִיְנָוֹ. יצָאָ להְָקֵל ולְֹא להְַחֲמִיר. )י( כּלָ דּבָרָ 
להְָקֵל  יצָאָ  כעְנִיְנָוֹ.  שֶׁלֹּא  אַחֵר  טוֹעַן  לטְִעוֹן  ויְצָאָ  בּכִלְלָ  שֶׁהיָהָ 
וּלהְַחֲמִיר. )יא( כּלָ דּבָרָ שֶׁהָיהָ בּכִלְלָ ויְצָאָ לדִּוֹן בּדַּבָרָ הֶחָדשָׁ. אִי 
אַתָּה יכָוֹל להְַחֲזיִרוֹ לכִלְלָוֹ עַד שֶׁיּחֲַזיִרנֶּוּ הַכּתָוּב לכִלְלָוֹ בּפְרֵוּשׁ. 
)יב( דּבָרָ הַלּמֵָד מֵענִיְנָוֹ. ודְבָרָ הַלּמֵָד מִסּוֹפוֹ. )יג( וכְןֵ )נ"א וכְאַן( שְׁניֵ 

הַשְּׁליִשִׁי  הַכּתָוּב  שֶׁיּבָוֹא  עַד  זהֶ.  אֶת  זהֶ  הַמַּכחְִישִׁים  כתְוּביִם 
ויְכַרְיִעַ בּיֵניֵהֶם:

יהְיִ רצָוֹן מִלּפְנָיֶךָ ייְָ אֱלֹהיֵנוּ ואֵלֹהיֵ אֲבוֹתֵינוּ שֶׁיּבִּנָהֶ בּיֵת הַמִּקְדּשָׁ 
כּיִמֵי  בּיְרִאְָה  נעַבֲדָךְָ  ושְָׁם  בּתְוֹרתֶָךָ:  חֶלקְֵנוּ  ותְֵן  ביְמֵָינוּ.  בּמְִהֵרהָ 

עוֹלםָ וּכשְָׁניִם קַדמְוֹניִּוֹת: 

Thirteen Principles. These Thirteen 
Principles parallel the Thirteen Attri­
butes of Mercy and therefore correspond 
to prayer. According to how a person 
merits to study and clarify the Torah 
according to these Thirteen Principles, 
he merits to attain concentrated and 
intensive prayer, which arouses divine 
compassion (see LM I, 27:4; LM I, 8:4, note 
#31).

A general term followed by a specific 
detail. Reb Noson explains that there is 

knowledge of God in general terms (clal) 
and knowledge of Him in specific terms 
(prat). The general, all - encompassing 
knowledge includes faith and knowledge 
that He exists, He is the Ruler and the 
Master of all. The specific knowledge 
is how we are able to incorporate that 
knowledge into our daily lives. We 
accomplish this through each and 
every mitzvah we perform, because our 
learning to perform His mitzvos brings 
us to knowledge of God (LH, Kiddushin 
3:18).

manner, on that day and night, and throughout the following day 
until sunset. The pesach, on the other hand, could be eaten only at night 
[i.e., the first night of Pesach], and only until midnight; it could be eaten only 
by those who had been counted in beforehand, and it could be eaten 
only if it was roasted.

The Thirteen Principles 	 of Torah Exegesis

Rabbi Yishmael said: These are the thirteen divinely-revealed principles 
according to which the Torah is expounded: (1) A rule derived from 
a minor case is all the more applicable to a major case. (2) When identical 
expressions appear in two or more passages, the provisions of one may also apply to the 

other. (3) An overriding rule derived from one or two passages is applicable 

to all similar cases. (4) A general all-encompassing term followed by a specific 
detail is defined and limited by the detail, according to the rule that a general all-encompassing 

term is limited to what is specified in the details that accompany it. (5) A detail followed by 
a general term encompasses all related details in the general term. (6) When a general 
term is followed by a detail or a list of details, and then again by the same general 
term, application of the general term is now judged [i.e., defined, modified, extended] 
solely in terms of the shared qualities inherent in the detail(s). (7) A 
general term that requires a detail only for the sake of clarity, is not limited by the 

detail; conversely, a detail that requires a general term only for the sake of clarity, 

is not included in the general term. (8) Any detail of a general term singled out 
to teach something new not only teaches something new about the 
detail itself, but also about the general term. (9) When any detail of a 
general term is singled out to add something similar to its general 
meaning, it is always singled out to lessen the stringency of the 
general term. (10) When any detail of a general term is singled out 
to add something dissimilar to its general meaning, it is singled out 
in some respects to lessen the stringency of the general term, and in other respects 
to add stringency. (11) When any detail of a general term is singled 
out as a new case, the provisions of the general term no longer apply 
to it unless the Torah explicitly states that this is so. (12) The meaning 
of a passage can be deduced from its context or from its juxtaposition 
with a subsequent passage. (13) When two passages seem to contradict 
each other, the meaning can be determined by a third passage that 
reconciles them.

May it be Your will, HaShem our God and God of our ancestors, that 
the Holy Temple be rebuilt soon, in our days, and that You grant 
each of us our own portion in Your Torah. May we then serve You 
there in awesome reverence, as in olden days and ancient years.
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ברְאָ  דּיִ  בּעְָלמְָא  אָמֵן(:  )הקהל עונים:  רבַּאָ,  שְׁמֵיהּ  ויְתְִקַדּשַׁ  יתְִגּדַּלַ 
)הקהל  מְשִׁיחֵהּ,  ויִקָרבֵ  פּרֻקְָנהֵּ  ויְצַמְַח  מַלכְוּתֵהּ  ויְמְַליִךְ  כרִעְוּתֵהּ 
בּעַגֲלָאָ  ישְִׂראֵָל  בּיֵת  דכְלָ  וּבחְַיּיֵ  וּביְוֹמֵיכוֹן  בּחְַיּיֵכוֹן  אָמֵן(:  עונים: 

וּבזִמְַן קָריִב. ואְִמְרוּ אָמֵן, )הקהל עונים: אָמֵן(:

וק"ח: יהְאֵ שְׁמֵיהּ רבַּאָ מבְרָךְַ לעְָלםַ וּלעְָלמְֵי עָלמְַיּאָ. 

ויְתְִעַלּהֶ  ויְתְִהַדּרָ  ויְתְִנשֵַּׂא  ויְתְִרוֹמֵם  ויְתְִפּאֵָר  ויְשְִׁתַּבּחַ  יתְִבּרָךְַ. 
מִן  לעְֵלּאָ  אָמֵן(:  עונים:  )הקהל  הוּא,  בּרְיִךְ  דקְדֻשְָׁא  שְׁמֵהּ  ויְתְִהַלּלָ 
ונְחֱֶמָתָא  ושְִׁירתָָא תּשְֻׁבּחְָתָא  בּרִכְתָָא  מִכּלָ(  וּלעְֵלּאָ  )בעשי"ת:  כּלָ 

דּאֲַמִירןָ בּעְָלמְָא. ואְִמְרוּ אָמֵן, )הקהל עונים: אָמֵן(:

למְִידיֵהוֹן ועְַל כּלָ תַּלמְִידיֵ תַלמְִידיֵהוֹן.  עַל ישְִׂראֵָל ועְַל רבַּנָןָ. ועְַל תַּ
ועְַל כּלָ מָאן דּעְָסְקִין בּאְוֹריַתְָא. דּיִ באְַתְראָ )קַדּיִשָׁא( הָדיֵן ודְיִ 
בכְלָ אֲתַר ואֲַתַר. יהְאֵ להְוֹן וּלכְוֹן שְׁלמָָא רבַּאָ חִנּאָ וחְִסְדּאָ ורְחֲַמֵי 
בשְִׁמַיּאָ  דּיִ  אֲבוּהוֹן  קֳדםָ  מִן  וּפרֻקְָנאָ  רוְיִחֵי  וּמְזוֹניֵ  אֲריִכיֵ  וחְַיּיֵ 

ואְַרעְָא ואְִמְרוּ אָמֵן, )הקהל עונים: אָמֵן(: 

יהְאֵ שְׁלמָָא רבַּאָ מִן שְׁמַיּאָ וחְַיּיִם טוֹביִם עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל. 
ואְִמְרוּ אָמֵן, )הקהל עונים: אָמֵן(: 

ultimate will throughout all the worlds 
(LH, Kaddish 1).

Kaddish. We have seen that the prayers 
are divided into four sections, which 
represent the Four Worlds: Asiyah, 
Yetzirah, Beriah and Atzilus. Kaddish 
is the bridge that connects each world 
to the next. For this reason, we recite 
Kaddish between the sections of Korbanos 
(associated with the World of Asiyah) 
and Pesukey d’Zimrah (associated with 
the World of Yetzirah), and between the 
Pesukey d’Zimrah and the Blessings of 
the Shma (associated with the World 
of Beriah). The Amidah (associated 
with the World of Atzilus) must be said 
immediately after the blessings of the 

Shma, without interruption, so Kaddish 
is not said then.

After ascending to Atzilus in the 
Amidah, we return and descend through 
those same worlds all the way back down 
to Asiyah. This is why Kaddish is recited 
many times at the end of the prayers, for 
it serves as a bridge from each higher 
world to the world below it, to bring 
down blessing and bounty (see Pri Etz 
Chaim, Shaar HaKaddishim, pp. 126 - 127).

“May His Great Name be blessed.” One 
who answers, “May His Great Name be 
blessed in this world and all worlds” 
with kavanah invokes forgiveness for all 
his sins (Shabbos 119b; The Aleph-Bet Book, 
Repentance A:88).

Kaddish. The word kaddish means “sanc­
tification.” Whenever we say the Kaddish, 
we intend to sanctify God’s Name in 
the world, to proclaim our belief in 
His existence, His oneness, and His 
providence. As the Zohar says, “Kaddish 
rises up above and it descends below [i.e., 
it reverberates up to the highest level of 
God’s will and descends down all the way 
into the lowest and darkest corners of 
creation]. It has the power to break the 
iron locks of the most evil kelipos [which 
act as iron curtains that separate between 
Israel and our Father in Heaven].”

The fact that we say Kaddish in Ara­
maic, the language of the Other Side and 

the kelipos, and our declaration, ‘May 
His Great Name be blessed in this world 
and all worlds,’ effectively breaks the 
power of the kelipos and elevates God’s 
glory over all dimensions (Zohar II, 129b).

Kaddish. Reb Noson says that one of 
the reasons Kaddish is so powerful is 
because we ask that God’s Name “be 
magnified and sanctified in the world 
that He created according to His will.” 
That is, when we accept God's kingship 
and strive to obey Him, we elevate and 
bind our will to its root in God’s will, 
which is called Raava d’Raavin (the Will 
of all wills, the Godly will that includes 
all wills), so that God will then reveal His 

Rabbis’ Kaddish

May His Great Name be magnified and sanctified and ever more greatly 

revealed, (the congregation answers: Amen); in the world that He created 
according to His will. May He establish His eternal kingdom, cause 
His final redemption to spring forth, and hasten the coronation of His 
anointed Mashiach, (the congregation answers: Amen); in your lifetime, in 
your days, and in the lifetime of the entire family of Israel, speedily 
and soon, and say, Amen. (The congregation answers: Amen). 
Congregation and leader: May His Great Name be blessed and increasingly revealed 
in this world and all worlds forever and for all eternity! 

Blessed, praised, glorified, exalted, sublime, esteemed, elevated and 
illuminated is the Name of the Holy One, Blessed be He, ((the congregation 

answers:) Amen). Above (During the Ten Days of Repentance add: and beyond) all 
blessing and song, praise and consolation which will ever be uttered 
in the world, and say, Amen. (The congregation answers: Amen). 
We pray for Israel, for our sages, for their students, for all their 
students’ students, and for all who are occupied in learning the holy 
Torah, here in this (holy) place, as well as in every other place where 

Torah is being learned. May they and you experience the great peace, favor, 
loving - kindness, compassion, long life, unlimited sustenance, and 
redemption that comes from our Father who is in heaven and on 
earth, and say, Amen. (The congregation answers: Amen). 

May there be abundant peace from heaven, and good lives, for us 
and for all Israel, and say, Amen. (The congregation answers: Amen). 
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עוֹשֶׂה שָׁלוֹם )בעשי"ת: הַשָּׁלוֹם( בּמְִרוֹמָיו הוּא בּרְחֲַמָיו יעֲַשֶׂה שָׁלוֹם 

עָליֵנוּ ועְַל כּלָ ישְִׂראֵָל ואְִמְרוּ אָמֵן, )הקהל עונים: אָמֵן(: 

ידיד נפש

ידְיִד נפֶשֶׁ אָב הָרחֲַמָן. מְשׁוֹךְ עבַדְךְָ אֶל רצְוֹנךֶָ. ירָוּץ עבַדְּךְָ כּמְוֹ 
צוּף  מִנּוֹפתֶ  ידְיִדוֹתֶיךָ.  לוֹ  יעֶרֱבַ  הֲדרָךֶָ.  מוּל  אֶל  ישְִׁתַּחֲוהֶ  אַיּלָ. 

וכְלָ טָעַם: 

רפְאָ  נאָ  אֵל  אָנאָ  אַהבֲתֶָךָ.  נפַשְִׁי חוֹלתַ  זיִו הָעוֹלםָ.  הדָוּר נאֶָה 
נאָ להָּ. בּהְַראְוֹת להָּ נוֹעַם זיִוךֶָ. אָז תִּתְחַזקֵ ותְִתְרפַּאֵ. והְיָתְָה להָּ 

שִׂמְחַת עוֹלםָ: 

כּמַָּה  זהֶ  כּיִ  אֲהוּבךֶָ.  בּןֵ  עַל  נאָ  וחְוּסָה  רחֲַמֶיךָ.  נאָ  יהֱֶמוּ  ותִָיק 
נכִסְוֹף נכִסְַפתְִּי לרִאְוֹת בּתְִפאְֶרתֶ עזֻךֶָ. אֵלהֶ חָמְדּהָ לבִּיִ. וחְוּסָה 

נאָ ואְַל תִּתְעַלּםָ: 

אֶרץֶ  תָּאִיר  שְׁלוֹמֶךָ.  סכֻּתַ  אֶת  עָליַ  חֲביִביִ  וּפרְוֹס  נאָ  הגִּלָהֶ 
וחְָננֵוּ  מוֹעֵד  באָ  כּיִ  אֱהוֹב  מַהֵר  בּךְָ.  ונְשְִׂמְחָה  נגָיִלהָ  מִכּבְוֹדךֶָ. 

כּיִמֵי עוֹלםָ: 

May He Who makes peace (During the Ten Days of Repentance say: the peace) in 
His highest heavens also make peace for us and for all Israel, and 
say, Amen. (The congregation answers: Amen).

Soul’s Beloved

Soul’s Beloved, Merciful Father, draw Your servant who wishes only to do 
Your will. Your servant will then rush as swiftly as a deer to bow down 
before Your majesty. Your love is sweeter to him than the dripping of 
the honeycomb and all other - worldly delights!

Resplendent, Exquisite One, radiance of the world, my soul is lovesick 
for You. Please, O God, I beseech You to heal her now by showing her 
the sweetness of Your radiance. Then she will be strengthened and 
healed, and eternal joy will be hers!

Distinguished Ancient One, may Your mercies be aroused now to 
pity this child of Your beloved nation. I have yearned and hoped for so 
long to behold Your power in all its splendor. This is the sole desire 
of my heart, so please take pity now and do not conceal Yourself 
any longer! 

Please reveal Yourself now, my Beloved, and spread Your shelter of 
peace over me. Illuminate the earth - plane with Your glory so that 
we may delight and rejoice in You alone. O Beloved, hurry, for the 
appointed time has come to redeem us. Be gracious to us as in days  
of old!


