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LIKUTEY MOHARAN #13'

“Ashrei haam (Happy is the people) that knows the shofar’s
blast; God, in the light of Your countenance they shall go.”
(Psalms 89:16)

Drawing complete Divine providence? is impossible, unless one first
shatters the desire for money.? Its shattering is achieved through
charity.*

For it is taught in the Zohar (1, 224a): A ruach® descends to allay
the burning of the heart. When the ruach (wind) descends, the heart
receives it with the rejoicing of the Levitical song.

1. Likutey Moharan #13. This lesson was taught on Shabbat, Rosh HaShanah 5564 (September
17, 1803). No other details are extant regarding the revealing of this lesson (Parparaot
LeChokhmah).

2. Divine providence. In section 4, Rebbe Nachman explains the inner concept of Divine
providence as related to and in the terminology of this lesson. However, generally, Divine
providence is God’s overseeing every single aspect of His creation. This applies equally to all
levels: mineral, vegetable, animal and human. Every part of creation receives its sustenance
according to God’s will. In terms of man, this implies the continuous role which Divine
providence plays in his life, providing him with the necessary tools to carry out the mission for
which he was created.

3. desire for money. Man’s livelihood is arguably the area in which Divine providence is
most apparent. A person who believes that it is only God who provides will not choose an
excruciatingly long workday as his means of income. Rather, he will perform his job honestly
and make sure to set aside time for Torah study, prayer and the mitzvot. He knows that God will
provide for him even if he is not a workaholic. By shattering the desire for money, his faith in
God is intact. Therefore, by relying only on God for livelihood, one attains Divine providence.

4. charity. By willingly giving of one’s possessions to those less fortunate, a person proves
his faith in God. The person who gives charity understands that God alone provides and that
he is but the Almighty’s agent; having himself received so that he might pass this kindness on
to others. Rebbe Nachman explains that giving charity is comparable to passing judgment: the
giver “impoverishes” himself and makes the poor person “rich.” In this sense, he can be likened
to a judge—i.e., God (Likutey Moharan 1, 2:4; also see end of lesson). This is actually the
concept of Divine providence: the providing for others.

5. ruach. The Hebrew word ruach carries three different but interrelated meanings: wind,
breath; spirit. All three meanings are used in our text.
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6. ruach...Levitical song. This passage from the Zohar (loc. cit.) discusses the daily burnt
offering in the Temple whose fragrance would ascend while the Levites played their instruments
and sang. Rabbi Yehudah said, “A sacrifice has both ashan (smoke) and reiach nichoach (pleasant
aroma).” These refer, respectively, to the left and right, the sefirot of Binah/Gevurah/Hod
(Understanding/Strength/Splendor) and Chokhmah/Chesed/Netzach (Wisdom/Lovingkindness/
Victory) (see Appendix: The Structure of the Sefirot). Similarly, there are two apertures in the af
(nose), the right nostril for receiving the pleasant aroma, the left nostril for receiving the smoke.
Thus, of the ashan it is written (Deuteronomy 29:19), “God’s af (nose, anger) will smoke against
that person,” and (Psalms 18:9), “An ashan arose in His nose.” In contrast, we find about the
reiach nichoach that “the reiach of your afis like [fragrant] apples” (Song of Songs 7:9).

Rebbe Nachman will explain that, when bound together, the reiach nichoach and the
ashan—a mixture of the qualities of chesed and din—become a true (tempered) judgment or
daat (holy knowledge). This binding corresponds to the incense offering in the Temple (see
n.14) and is brought about by two ruchot. One ruach, the ruach of the heart rises from the left
side (Binah) with gevurot (severities). These gevurot are likened to a fire, hot and burning. The
second ruach then descends from the right side (Chokhmah) with chasadim (benevolences).
These chasadim from the mind are likened to the coolness of water, with the power to douse
the burning flame of the dinim.

In explaining this process in which the chasadim of Chokhmah, the mind, mitigate the
dinim (stern judgments or gevurot) of Binah, the heart, the Zohar quotes the Talmudic teaching:
Someone who wants to become wise should face south, and someone who wants to become
wealthy should face north (Bava Batra 25b). The entrance to the Holy Temple is on the east
side. Therefore, when entering, one is facing west, towards the Holy of Holies. On his right is
the Showbread, symbolic of prosperity. Its position is on the Table, to the north. On his left is
the Menorah, symbolic of wisdom. Its position is to the south of the entrance of the Holy of
Holies. Our Sages therefore taught that a person wanting riches and prosperity should favor
north when praying; the person wanting wisdom should favor south.

This passage from the Zohar has been cited at length because it is fundamental to proper
understanding of section 1 of this lesson. As we shall see, ruach corresponds to charity; burning
to desire; cooling to breaking the desire; the Levitical song to business; heart to joy and incense;
smoke to idolatry; the burnt offering to daat and the Holy Temple rebuilt.
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“Ruach” corresponds to [giving] charity, which is [indicative of]
a “generous ruach (spirit).”” With this [ruach], the burning desire for
money is cooled.® This corresponds to (Psalms 76:13), “He shall cut off
the ruach of the noblemen”—because the ruach lessens the desire for
nobility and wealth.’

“The Levitical song” corresponds to engaging honestly in the
give-and-take of business.!” He is happy with his lot and does not run
to get rich.!' This is because song corresponds to the give-and-take,
as is written, “Take up a song and give a timbrel” (Psalms 81:3).'* [And]
“rejoicing” refers to the one who is happy with his lot.!

And this is the aspect of the incense, it binds the heart’s burning
with the ruach.'* This is the meaning of, “Incense makes the heart
rejoice” (Proverbs 27:9).!° It also corresponds to (Deuteronomy 33:10), “They

7. generous spirit. This phrase appears in Psalms (51:14), “Return to me the joy of Your
salvation and support me with a generous ruach.” This RuACh, which corresponds to charity
and acts of kindness, is like the ReidCh, the pleasant aroma corresponding to chesed.

8. burning...is cooled. Rebbe Nachman connects this teaching from the Zohar (ibid.) to the
opening theme of his lesson: shattering one’s desire for money. When a person has a strong
desire for wealth, the ashan from the side of the heart, rises to the nose, as in, “An ashan arose
in His nose”—and because of this “God’s af (Divine anger) will smoke against that person.”
But then a ruach/chasadim descends from Chokhmah, the mind, in order to allay this passion.
The Parparaot LeChokhmah adds that the primary purpose of the ruach is to cool this burning,
because avarice is an aspect of idolatry, as will be explained shortly.

9. ruach lessens.... This verse therefore alludes to the second ruach which cuts off the ruach
for wealth. This second ruach is charity, through which the burning desire for money is cooled.

The role which charity plays in bringing the ruach to allay avarice can be illustrated with the
following teaching from the Zohar (I11, 195a): There are three types of prayer offered by man: a
prayer of Moshe (Psalms 90:1); a prayer of David (Psalms 86:1); a prayer of the poor man (Psalms
102:1). There has never been a human being who could match Moshe Rabbeinu. There has never
been a king who could match King David. There has never been a broken heart that could match
the broken heart of the poor man. And the prayer of the poor man is far greater than the other two.

Through his suffering, the poor man awakens Divine compassion. Even so, because his
affliction is an indication that his fellow man has not cared for him, it also arouses Divine anger.
Thus, the poor person’s plight causes God’s af to smoke and gives rise to dinim in the world.
However, an act of chesed—giving charity—has the power to cool the burning and mitigate
the Divine decrees which come in its wake. See Lesson #10 and note 2. On another level,
this blend of Divine anger with Divine compassion is also essential to the inner development
of man himself. This will be better understood further on in the lesson (§5 and n.81). There,
Rebbe Nachman talks about the “wealthy and impoverished”” and how adam (man) is actually a
combination of these two, which correspond to the burning and the ruach.

10. give-and-take of business. There are two ways of engaging in business matters—with faith
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or without faith. The Torah encourages the honest pursuit of one’s livelihood, as in, “Someone
who wants to become wealthy should face north.” Honesty in this area is itself an expression of
one’s faith. And if, while earning his living, he maintains his involvement in Torah study and
mitzvot, the wealth and prosperity he attains can be a source of great benefit for himself and
for the world. The reverse of this is engaging in business without faith—dishonestly. One who
pursues his livelihood by such means indicates his dissatisfaction and lack of appreciation for
what he has. Instead, he is overcome by a burning and insatiable desire to attain more and more
wealth, even if this requires his using unscrupulous means to get it. In Likutey Moharan 1, 54,
Rebbe Nachman details the connections between business and song, and the benefits they can
bring to the world (Parparaot LeChokhmah).

11. does not run.... Because he has faith, he feels secure that God will provide him with all
his needs.

12. song...give-and-take.... Thus, song and business are similar in that they are both a process
of give-and-take. Cf. Rabbi Nachman's Tikkun pp.56-59.

13. ...happy with his lot. Thus, the Levitical song implies engaging in business (give-and-
take) honestly and with faith (being happy with one’s lot). The passage from the Zohar which
Rebbe Nachman quoted above can therefore be understood as follows: The ruach (charity)
cools the desire to attain great wealth. This is because the person engages in business honestly
and is happy with his lot.

14. incense...heart’s burning...ruach. That is, the burning desire of the heart becomes bound
to the cooling quality of the ruach—this is the ketoret (incense offering). As the Zohar (ibid.)
points out, the Aramaic translation of kesher (binding) is k ter. The Zohar also teaches that there
is nothing in the world as effective for mitigating harsh decrees as the ketoret. This is because
the incense offering binds the dinim with mercy, the ashan with the reiach nichoach in the af.

The Parparaot LeChokhmah points out that there is a positive aspect to the desire for
wealth. The Ari explains that when a person pursues his livelihood honestly and with faith,
great rectifications are achieved. Yet, without this urge there would be nothing to motivate
an individual to engage in the give-and-take of business. The desire for wealth is therefore a
necessary aspect of man’s nature. Thus, man’s objective must be to cool the desire by binding
it with the ruach, rather than extinguishing it altogether.
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shall place incense in Your af (nostrils),” because the aspect of incense
nullifies the [curse]: “By the sweat of your af you will eat [bread]”
(Genesis 3:19). 16

This likewise corresponds to the revelation of Mashiach, at which
time the lust for money will be eliminated. As it is written (Isaiah 2:20),
“On that day, man will throw off his idols of silver and his idols of
gold.”"” It is also (Lamentations 4:20), “The ruach (breath) of our af, the
mashiach (anointed) of God.”'®

And, as long as there is this worshipping of money in the world,
there is charon af (burning anger) in the world (cf. Sifi 13:18)." But,
to the extent that this form of idolatry is nullified, so is the burning
anger eliminated, as in, “The ruach of our af, the anointed of God.”

15. Incense makes the heart rejoice. This incense, which is the binding of the heart’s burning/
ashan with the ruach/reiach nichoach, is synonymous with being “happy with one’s lot.” The
Talmud teaches that the incense brings great wealth to the one who offers it on the altar (Yoma
26a). As explained in the lesson, wealth is being satisfied with one’s lot—the greatest wealth of
all. This is the quality of the incense: it makes one happy for he becomes content with what he has.

16. Your af...sweat of your af.... Adam was told that he would earn his livelihood “by the
sweat of your af (brow).” He was no longer going to be satisfied with what he had and would
feel obliged to constantly toil for more. This was his punishment for having eaten from the Tree
of Knowledge. He had been dishonest in taking that which was not his to take. But when one
conducts himself honestly and with faith, then the concept of af/incense brings him contentment
(Mai HaNachal).

The verse which Rebbe Nachman has quoted from Deuteronomy is part of the blessing
which Moshe gave to the tribe of Levi before he passed away. The passage reads: “They shall
teach Your judgments to Yaakov, and Your Torah to Israel. They shall place incense in Your
nostrils and burnt offerings upon Your altar. May God bless his wealth and favor the work of his
hands.” How will the tribe of Levi merit to teach—to bring daat (holy knowledge) to the Jews?
The Levites will achieve this through the incense, the quality of contentment. And, because of
this, God will bring them prosperity from their possessions and their efforts in earning a living
(Mai HaNachal). The lesson will soon focus on the connection which daat—Torah wisdom—
has with the previously mentioned concepts.

17. idols of gold. Man will throw off the idolatry, not the silver and gold (Rabbi Eliyahu
Chaim Rosen).

18. ruach...af...mashiach of God. Here, Rebbe Nachman points to the connection between
ruach/charity and af/incense/contentment. That is, when one is truly content with what he has,
which is attained by giving charity, then he has a sense of what life will be when Mashiach
comes. For then, everyone will be content. See also Likutey Moharan 1, 2:1 that the basic
weapon of the Mashiach, prayer, corresponds to the restraining of Divine anger and the ruach
of the fear of God.
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19. charon af in the world. This is the Divine anger/ashan mentioned above in note 6. This
smoke corresponds to dinim, the stern, untempered judgments and decrees which descend
upon the world. The solution is to temper these dinim with chesed, the concept of the incense
offering. The incense is synonymous with being happy and content, the very opposite of anger.
Thus, by breaking the desire for money, one sweetens the decrees and is protected from dinim
(Mai HaNachal).

This teaching in the Sifii (loc. cit.) is brought in reference to the laws concerning a
Condemned City (Deuteronomy 13:13-19). If the majority of a city’s inhabitants serve idols,
then all the inhabitants are put to death and their possessions are incinerated so that nothing
remains of idolatry. The statement “As long as there is this worshipping of money in the
world...,” refers to an object which has been stolen from the condemned possessions before
they could be destroyed. Even though he knows that the object is tainted with idolatry, the thief
will still not give it up. In terms of our lesson, this is akin to those people who, though they
know that God alone provides, still entertain the notion that by working harder they just might
profit a bit more. This notion is analogous to idolatry.

The Condemned City has a further connection with the lesson: “Gather all [the city’s]
possessions to its central square, and burn the city along with all its goods, [almost] like
a sacrifice to God your Lord” (Deuteronomy 13:17). In this sense, the Condemned City
resembles the daily sacrifice; both are a “burnt offering to God.” Yet there is an essential
difference between them. The sacrifice exemplified a “generous spirit,” an offering funded by
the contributions which the Jews voluntarily gave to the Temple. Not so the possessions of the
Condemned City. While everything must be burnt “like a sacrifice to God,” in no way can it
be seen as an act of charity. Quite the contrary, the burning of the city and all its goods points
to the negative aspect of wealth—its connection to idolatry. What is true is that in either case,
the offering is given to God. In a similar vein, the Talmud teaches: Just as a person’s yearly
earnings are decreed on Rosh HaShanah, so too are the losses he will incur. If he is deserving,
his “losses” will be through the charity he gives (Bava Batra 10a). In other words, a deserving
person, someone whose belief in Divine providence brings him to give charity, will “lose” his
money to mitzvot and be rewarded. The individual who lacks this belief will also incur losses.
However, his losses will earn him no reward.
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Lovingkindness is then drawn down into the world, as in (Psalms 18:51),
“He does chesed (lovingkindness) for His anointed.”?°

When this chesed is revealed, daat (holy knowledge)—through
which the House is built*'—is drawn down. This corresponds to (Psalms
5:8), “But as for me, with an abundance of Your lovingkindness will I
come to Your House.” As it is written in the Zohar (111, 220b): And the
right side...it has been readied for building the Holy Temple.?? This is
because knowledge is the aspect of House, as our Sages taught: When
someone has daat, it is as if the Holy Temple was built... (Berakhot 33a).”

2. {“A wise man ascends the city of the strong, and brings down the mighty in which it
trusts” (Proverbs 21:22).24}

And, this is the aspect of Torah revelation of the Future.®® It
is brought in the Zohar (111, 152a) that in the Future, the Torah of the
Hidden Ancient One will be revealed.?® This is because the essence

20. lovingkindness for his anointed. Through the contentment which Mashiach will bring
to the world, all idolatry will be nullified and eliminated. The ensuing appeasement of Divine
anger will induce the flow of chesed (lovingkindness) from Above.

21. the House is built. This is a reference to the Holy Temple, which will be rebuilt only once
Mashiach arrives. As Rebbe Nachman soon shows, its construction is dependent upon daat.

22. right...building the Holy Temple. The sefirah Chesed is on the right side. As mentioned
in note 6, there is a ruach which descends from the right side, from Chokhmah (Wisdom), with
chasadim. These benevolences are the lovingkindness which is revealed when the idolatrous
worship of money is nullified. The passage which Rebbe Nachman quotes tells us that the
chasadim of the right side are already in place—waiting only for us to draw them down. And
with their revelation, the Holy Temple will be built.

23. knowledge...as if the Holy Temple.... This passage from the Talmud (loc. cit.) reads
as follows: Great is daat for it appears between two names of God, as in, “For the Lord of
knowledge is God” (1 Samuel 2:3).... Great is the Holy Temple for it appears between two
names of God, as in, “...Your accomplishment, God; the Temple of God Your hands have
founded.” And Rabbi Eliezer said, “When someone has daat, it is as if the Holy Temple was
built in his day.” Maharsha (s.v. g’dolah) explains that the two Holy Names surrounding the
word “daat” are the name of mercy on its right side and the name of judgment on its left side.
Daat is the ability to permute and combine the letters of these names. The person who can do this
can also permute the letters with which heaven and earth were created and he can combine right
and left to build the Holy Temple. Thus, when one breaks his lust for money, he achieves for
himself the nullification of idolatry and the revelation of lovingkindness. In drawing the ruach
from Chokhmah to cool the burning desire of the gevurot, he unites them as the incense/af and
has contentment. This unity of right and left is the creation of daat (for daat is the combination
of the chasadim of Chokhmah with the gevurot of Binah). With this holy knowledge, he already
possesses the type of awareness that will prevail in the messianic era, when the Temple will
again stand. His personal contribution to its building is complete. As Rabbi Eliezer said, “it is as
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if the Holy Temple was built in his day”—as far as he is concerned, it is built!

This shows the importance of reciting chapters which deal with the daily burnt offering and
the incense offering (cf. Shulchan Arukh, Orach Chaim 1:9). We also can understand why we are
advised to give charity before praying (ibid., 92:10; Bava Batra 10a). Giving charity corresponds
to the burnt offering, to uniting the contrasting forces of chesed and din. The incense offering
binds them together bringing about tempered judgment. This corresponds to breaking the desire
for money and eliciting Divine providence, thereby providing contentment in one’s life.

Today, one can attain this contentment through the daily prayers, as in, “Let our lips
(prayers) be in place of the sacrifices” (Hosea 14:3). Though presently there is no way for us
to bring the sacrifices, we can, by reciting the corresponding prayers, achieve the same end
(Likutey Halakhot, Tefillah 4:15-17). And where is it that today’s sacrifices are offered? Rebbe
Nachman has already given us the answer. When a person achieves the level of daat, it is as if
the Holy Temple were built. Therefore, he himself is the Holy Temple, as it were.

Reb Noson adds that the section of the Morning Prayer known as Pesukey d’Zimra (the
psalms and songs recited immediately after the sacrifices) corresponds to the “Song of the Levites,”
the melodies sung while the sacrifices were being offered (Likutey Halakhot, Tefillah 4:19).

In review: To draw Divine providence one should give charity. Giving charity breaks one’s
desire for money, as a result of which one experiences joy and contentment. Charity is also an
aspect of the revelation of Mashiach, when the idolatrous worship of money is nullified. Divine
anger is thus eliminated, lovingkindness is revealed, and it is as if one built the Holy Temple—
synonymous with daat.

24. A wise man.... The angels are known as “the strong ones” (cf. Psalms 103:20). Rashi
explains “A wise man...” as follows: Moshe is the wise man. He ascended to heaven, the city
of the strong (the angels), and brought down the Torah [which the angels had assumed would
stay with them].

25. this is the aspect of...Future. This attainment of daat through which the Holy Temple is
built corresponds to the deep level of Torah understanding that will only be openly revealed in
the Future, in the World to Come.

26. Torah of the Hidden Ancient One.... “Woe to the person who thinks that the stories in
the Torah are mere stories!...When the exalted teachings of the Torah descend to this world,
they are clothed in forms which enable them to be understood. The Torah’s accounts can be
likened to a garment which clothes the neshamah (soul), the inner depths of the teaching. A
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of receiving the Torah is through the intellect—which is Moshe-
Mashiach,”’ as in, “A wise man ascends the city of the strong.”*

A person possessing the aspect of Moshe-Mashiach is capable of
receiving the Torah and can draw down the Torah’s emanating light
in order to teach other people.” For the revelation of the Torah comes
from a unification of the Holy One and His Divine Presence. As it is
written (Proverbs 1:8), “Hear my son the instruction of your father, and do
not forsake the Torah of your mother.” [And it is taught:] “Your father”
alludes to the Holy One, and “your mother” alludes to Knesset Yisrael
(Zohar 11, 85a).>°

Their unification is brought about through the elevation of the
Jewish souls in the aspect of feminine waters.*! The wise man can take
the souls and elevate them in the aspect of feminine waters, as in (Proverbs
11:30), “He that takes souls is wise.”*? And through this unification, the
Torah is born.* Thus, when the wise man ascends with the souls—this
being “A wise man ascends the city of the strong”—through this [he]
“brings down the mighty in which it trusts.”*

fool is impressed with the outer garment and seeks no deeper. He fails to recognize that the
words of Torah are merely its body, a cloak, and that there is a depth to Torah, a neshamah
hidden within which must be sought after. Furthermore, there exists an even higher level, that of
neshamah of the neshamah. This innermost level of Torah will only be revealed in the Future”
(Zohar, loc. cit.). In the terminology of the Kabbalah, the garment of the Torah, its revealed
form, corresponds to Malkhut. The neshamah, the soul within the body, corresponds to the
Divine persona Z’er Anpin. The neshamah of the neshamah, the insights of Torah which will
be revealed when Mashiach comes, is known as the Torah of Atik, the Hidden Ancient One.

27. Moshe-Mashiach. Mashiach is also known as Shiloh (Genesis 49:10). Both Shilo (7°w)
and Moshe (7wn) have a numerical value of 345 (see Appendix: Gematria Chart). Moshe thus
implies the Mashiach (cf. Lesson #9, n.52). Furthermore, Moshe is sometimes associated with
the aspect of daat and the sefirah Daat, the combination of the elements of Chokhmah and
Binah. This is the holy knowledge that brings the revelation of Mashiach mentioned above
(§1). The Mabuey HaNachal adds: From this we see that just as the Torah’s revelation at Sinai
came through Moshe, so too in the Future, the revelation of the Torah of the Ancient One will
come through Moshe.

28. city of the strong. Moshe, the personification of daat, is the wise man who can ascend to
heaven.

29. to teach other people. With this holy knowledge one can receive the Torah, just as Moshe
did; and he can teach the Torah to others, just as Moshe did.

30. Holy One...Knesset Yisrael. The Holy One alludes to Z er Anpin, the masculine principle.
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Knesset Yisrael, which is another name for the Divine Presence (embodied in the collective
entity of the Jewish people), alludes to Malkhut. See Lesson #12, note 78.

31. feminine waters. This Kabbalistic principle known as mayin nukvin applies to the ascending
of spiritual energy from below. This occurs through man’s fulfillment of the Divine will. More
specifically, the souls of the tzaddikim labor to reach the level where they can raise mayin
nukvin and thereby bring about the unifications Above.

32. takes souls is wise. The entire verse reads, “The fruits of the tzaddik are as a tree of life; and
he that takes souls is wise.” The Metzudat David (op. cit.) explains that the tzaddik’s deeds are
like a tree of life, they bring life to people in this world. And the wise man, by teaching others,
“takes” them unto himself; he acquires them, for they will be devoted to him. In terms of our
lesson, the wise man is the tzaddik. He is totally devoted to helping others improve themselves
and rectify their souls.

There is a manuscript which varies somewhat from the printed text (see end of lesson). It
includes the following explanation for the opening part of the verse. “The fruits of the tzaddik”
allude to the unifications brought about by the tzaddik; “are as a tree of life,” the Torah, which
is compared to the Tree of Life. In other words, the unification which the wise man/the tzaddik
brings about by elevating the souls as mayin nukvin, causes Torah to be revealed (Mabuey
HaNachal).

33. Torah is born. This is a sign that the efforts of the tzaddikim bear fruit. Because these souls
are devoted to him, the tzaddik is able to raise their souls as mayin nukvin. This, in turn, brings
about the unification through which Torah insights are born.

34. wise man ascends...it trusts. The Midrash (7anchuma, Noach 2) relates this verse to “a
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3. Now, the soul is the aspect of will.*®

For each and every one of these people who comes to the wise man
of the generation has some [good] will.>® The tzaddik takes all the wills
and ascends with them.’” And afterwards, [he] “brings down the mighty
in which it trusts.”*® This corresponds to (Ezekiel 1:14), “And the living
creatures ratzo vashov (run and return)”— “ratzo” in the elevation of the
souls, “and shov” in the return of the souls with a revelation of Torah.*

This is what is brought in the Tikkuney Zohar #70, p.109a): Ratzo
is Nuriel,* vashov is Metat, the Minister of the Countenance.*!
Nuriel is a nur (candle) that is lit (Zohar 1, 23b)—burning with a
desire for money.*> Vashov is Metat, Sar Hapanim (Minister of the

wise man” who gives charity. As we have seen, giving charity breaks the desire for money,
sweetens the severities and draws chasadim—the benevolences which create the proper daat
for elevating souls. Furthermore, Torah observance itself is likened to tzedakah (charity), as is
written (Deuteronomy 6:25), “It shall be our tzedakah that we keep all these commandments....”
Through the Torah, we draw Divine providence upon ourselves. The joy and faith which
this imparts encourages the giving of more charity, which brings yet more blessings... (Mai
HaNachal).

In review: To draw Divine providence one should give charity. Giving charity breaks one’s
desire for money, as a result of which one experiences joy and contentment. Charity is also
an aspect of the revelation of Mashiach, when the idolatrous worship of money is nullified.
Divine anger is thus eliminated, lovingkindness is revealed, and it is as if one built the Holy
Temple—synonymous with daat (§1). Daat, the deeper knowledge required to understand the
Torah’s mysteries, is what enables one to receive Torah insights and teach them to others. Doing
so attracts their souls, which he then elevates to create a unification. As a result (and provided
he has divested himself totally of the desire for money), new Torah insights are revealed (§2).

35. soul is...will. As in the verse (Genesis 23:7), “If it be your nefesh”— your will—“to help
me....” Thus, the nefesh, the general term for man’s soul, corresponds to [and is the seat of] his
will (Parparaot LeChokhmah).

36. some good will. The very fact that a person comes to the tzaddik is an indication of his
desire for holiness. However, as we shall see later on in the lesson, even though a person’s will
is to get closer to God, he still has his desires for the things which draw him away from holiness
and so need a tikkun (rectification).

37. takes all the wills.... In other words, he purifies the desires of men by teaching them how
to properly serve God.

38. brings down..... As mentioned, the tzaddik descends with new Torah insights which have
been revealed because of his raising mayin nukvin.

39. And the living creatures.... Rebbe Nachman is quoting from Yechezkel’s vision of the
Merkavah (Divine Chariot). He goes on to discuss these points in greater detail in section 5;
see notes 61 and 62. The mystery of the Merkavah is such a profound secret of Torah that the
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Talmud teaches: One may not even reveal [the mysteries of] the Chariot to a learned person
unless he can understand it on his own (Chagigah 11b). It should, however, be understood
that even though one may not be capable of understanding the secrets and profundities of the
Merkavah vision (as well as other Kabbalistic teachings), there is still a great deal of wisdom
and moral advice which can be gleaned from these concepts. This explains why they are spoken
about openly in various texts. This is essentially what Rebbe Nachman has done in Likutey
Moharan; he took the loftiest concepts and deepest mysteries and related them to everyday life
in order to help man serve God.

40. Ratzo is...Nuriel. Both RaTZO (%%1) and NURIEL (7%°11) have a numerical value of 297
(see Appendix: Gematria Chart). Conceptually, the angel Nuriel implies running, going forth or
up. In the context of our lesson, this is the wise man raising up the souls (Mabuey HaNachal).
Rebbe Nachman will shortly associate Nuriel with the concept of “burning” desires, nur in
Aramaic meaning fire. This signifies the desires and wills which people bring to the tzaddik for
him to raise.

41. vashov is...MeTaT.... Both JaShOV (2321) and MeTaTRON (17vvn) have a numerical
value of 314. The angel Metatron (abbreviated as Metat) is known as the Minister of the
Countenance. In Hebrew this is “Metatron Sar Hapanim” (021971 7w vun), the first letters of
which spell Moshe (7wn). This is because like Moshe, Metat is vashov—i.e., like the wise man
who returns from Above with Torah.

42. burning...desire for money. To understand this better, we must first introduce the Ari’s
teaching that the name MeTaTRON (111vun) is comprised of two words: RIMON (17) and TaT
(vv). TaT is equivalent to 18 and thus alludes to chai (°r1) which means life. This implies that
the dinim and kelipot (forces of evil) have no hold over him. The second word, RIMON, has a
numerical value of 296, so that when one is added for the word itself, it has the same gematria
as the name Nuriel. From this we see that Nuriel is included in Metatron, though because it
lacks the 18 of life, at Nuriel’s level the possibility for the evil forces to take hold still exists. In
the same vein, the words fov v'ra (good and evil) also have a numerical value of 296, when the
two words individually and their combination are also taken into account (Shaar HaHakdamot
p- 394; Likutey Torah, Ezekiel 1).



259 LIKUTEY MOHARAN #13:3, 4

Countenance). He is hinted to in the name MoShE, who is himself
Mashiach/the “ruach of our nostrils” through which the burning
[desire] is allayed.*

{“Happy is the people shekakhah (that such is the case) for them” (Psalms 144:15).}
And this is: “SheKaKhaH’ has the same numerical value as MoShE
(Zohar 111, 111b).* He m 'ShaKeKh (allays) the [desire for] “idols of silver
and gold.”*
RaTZO is RaTZOn (will), which is the soul. Vashov is Moshe, who
receives the Torah.*

4. And, by drawing down Torah, Divine providence is drawn down [to
the world].”” This is because the Torah consists of 7-N-T-4: {Te 'amim

The Parparaot LeChokhmah asks: How is it that Rebbe Nachman associates the
concept of running/the holy angel Nuriel with the burning desire for money? He answers that
all “burning” emanates from the heart, from the gevurot in Binah, at which point the desire
is entirely pure. Yet, even though at its root the desire which a person has for money is an
expression of his inner “will” to use the money only for the service of God, as this burning
desire “materializes” in this world, the potential for its falling into an evil desire and descending
to the level of idolatry/charon af predominates. And this is corrected through the “returning”/
Metat, as Rebbe Nachman will next explain.

43. ...burning desire is allayed. Because Metatron, the angel who is known as the Minister
of the Countenance, corresponds to Moshe, he is the ruach of our af/Mashiach who nullifies
the desire for money (as explained above in §1). With this ruach of the chasadim, the kelipot
cannot gain a hold on the burning desire. Rather, the burning desire becomes attached to the
“generous spirit”/charity, which promotes Levitical song/faith and joy/contentment in one’s life
(Parparaot LeChokhmah).

Examining his words closely, it is clear that there is an even deeper implication to Rebbe
Nachman’s teaching that one can give charity and thereby elicit Divine providence. While it is
true that one’s giving charity will evoke a degree of providence, the truly complete level of this
rectification can only be achieved by first bringing one’s desires to the tzaddik. The reason for
this is that if one has already experienced this burning desire for money, then even his giving
charity cannot be done with a full heart. He may succeed in subduing his desire, however, as
Rebbe Nachman alluded to earlier, the quality of a “generous spirit” requires more than just the
giving—it must be given benevolently and without reservation (n.19). But, by coming to the
tzaddik with this desire, the tzaddik elevates the person to the level where his desire for money
is itself broken (Mabuey HaNachal).

The Hebrew for “allayed” is shakhakhah, as in (Esther 7:10), “The king’s anger was
allayed.” Shakhakhah is therefore a reference to Moshe, for he is the tzaddik who allays “the
King’s (God’s) anger” by nullifying the idolatrous desire for money (Parparaot LeChokhmah).

44. SheKaKhaH...numerical value as MoShE. The Zohar (loc. cit.) teaches that shekakhah
(720w) and Moshe (7iwn) have the same gematria, 345 (See Appendix: Gematria Chart). This
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leads the Zohar to interchange the two, so that the verse from Psalms (144:15) now reads:
“Happy is the people that Moshe is for them.” This is said in praise of Moshe, the tzaddik, who
has the power to set things right for the Jewish people.

45.idols of silver and gold. The Mai HaNachal reviews this concept in the context of the Purim
story. Haman hung an idol from his neck and insisted that everyone bow before him (Esther
Rabbah 2:5). The Midrash also tells us that he was extremely desirous of money (Kohelet
Rabbah 2:26). In contrast, Mordekhai and Esther, who possessed the holy spirit (Megillah 7a),
were able to use their ruach (generous spirit) to overcome Haman. This explains the custom of
giving charity freely on Purim (Orach Chaim 695), because the nullification of Haman and his
power (lust for money) is achieved by means of charity. The Talmud also tells us that on Purim,
the Jews received the Torah anew (Shabbat 88a). This corresponds to receiving the Torah of
the Future. Therefore, the account of Purim’s events is called the megillah, for it resembles the
Torah of the Future being megaleh (revealed). “The king’s anger was allayed” refers not only to
King Achashveirosh who, despite his great wealth, was steeped in the desire for money and had
to be calmed, but also to the King of the world (God), whose anger, charon af, was assuaged
through the elimination of idolatry—symbolized by Haman’s being hanged.

46. who receives the Torah. We therefore find that ratzo vshov (2w R1%7) has the same
numerical value of 611 as Torah (7n; Mabuey HaNachal).

In review: Giving charity breaks one’s desire for money, as a result of which one draws Divine
providence and experiences joy and contentment. Charity is also an aspect of the revelation of
Mashiach, when the idolatrous worship of money is nullified. Divine anger is thus eliminated,
lovingkindness is revealed, and it is as if one built the Holy Temple—synonymous with daat
(§81). Daat, the deeper knowledge required to understand the Torah’s mysteries, is what enables
one to receive Torah insights and teach them to others. Doing so attracts their souls, which he
then elevates to create a unification. As a result (and provided he has divested himself totally of
the desire for money), new Torah insights are revealed (§2). When people bring their will/soul
to the wise man, the tzaddik purifies their desires and “runs”/ascends with them. Later, when he
“returns” with the souls, he also brings a revelation of Torah to the world (§3).

47. Divine providence.... Here Rebbe Nachman returns to the lesson’s opening theme and
explains what is meant by Divine providence.
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(cantillations), Nekudot (vowel points), Tagin (crowns) and Otiyot
(letters)}.*® These are the three colors of the eye and the pupil.*

This is why the Torah begins with the word BeRAiShIT: RAShel
is there, BaT is there (Tikkuney Zohar #4, p.18a).° “Rashei” is “These are
the rashei (heads) of their fathers’ houses” (Exodus 6:14), for the [three]
patriarchs correspond to the three colors of the eye.”! “Bat is there”
refers to the bat (pupil) of the eye.>

We find therefore that as a result of the wise man’s bringing Torah,
he brings the power-of-vision of the Holy One’s providence upon us.
And each person, to the extent that he is close to the Torah, accordingly
has God’s providence upon him.>

This is because the faculty of visual perception primarily [operates
as follows]: As a result of its striking the object being observed, the
power-of-vision ricochets to the eyes and the sighted object is then

48. T-N-T-A.... The letters 7-N-7-4 (8-n-1-0) are an acrostic for the four elements which make
up the “written language” of the Torah: cantillation marks (2vw), vowel points (M7p1), crowns
or letter decorations (7°an) and the letters themselves (n1’mR). Each of these elements plays a
distinctive role in the Torah’s written composition. The letters of the Torah are the building
blocks of creation itself (see Lesson #12, n.66). The tops of some letters are adorned with
small markings which give the appearance of crowns. The vowels and cantillations, though
not actually in the Torah scroll, are pronounced and sung. Without them, the letters themselves
would be expressionless shapes. 7-N-T-4 is therefore the Torah; it is what is “returned” by the
wise man when he, together with the souls which he had elevated, comes back to this world.

T-N-T-A is also the term for one of the deepest mysteries in Kabbalah, referring to the
spiritual lights which emanated from within Adam Kadmon (Primordial Man) at the very
beginning of Creation (see Appendix: Levels of Existence). These lights, which preceded
all creation, are different expansions of the Tetragrammaton used by God in the formation
of each thing that exists (Etz Chaim, Heikhal Adam Kadmon, Shaar T-N-T-A; ibid., Heikhal
HaNekudim, Shaar Drushei HaNekudot 1).

More specifically, 7-N-T-4, as it relates to our context, corresponds to Divine providence.
These lights, which were used to construct the uppermost world of Azzilut and then filtered into
the worlds below, emanated from the “eyes” of Adam Kadmon. This connection will become
clearer as the lesson unfolds.

49. the eye and the pupil. The eye consists of three basic colors: the white of the sclera; the
red of the exterior muscle; the iris (colored). These correspond to Chesed, Gevurah and Tiferet,
respectively. The pupil of the eye, which is black, corresponds to Malkhut. They also align with
the four elements of 7-N-T-4.

50. BeRAIShIT.... The letters of the word beraishit (n"wx12) form the words RAShel ("wk"),
and BaT (n2), referring to Chesed, Gevurah, Tiferet and Malkhut. (The Divine persona of Z’er
Anpin consists of six sefirot divided into two groups. The Divine emanations in the lower group,
Netzach, Hod, Yesod, are considered an extension of and are embodied in the upper three,
Chesed, Gevurah, Tiferet.)
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51. Rashei...patriarchs.... Thus, the three heads, Chesed, Gevurah, Tiferet, correspond to the
three patriarchs, Avraham, Yitzchak, Yaakov (see Appendix: The Seven Supernal Shepherds).
The Patriarchs are the heads of the Community or House of Israel—Malkhut.

This verse, “These are the heads...,” specifically applies to the three tribes of Reuven,
Shimon and Levi. For although this chapter in the Torah seems ready to provide a genealogical
accounting of the heads of a// the tribes, it stops after listing the family heads of Levi and
mentioning that tribe’s most distinguished leaders, Moshe and Aharon. Rather than carrying
on with this listing, the Torah goes on to describe all the events leading up the Exodus of the
Jews from Egypt, including a detailed account of the plagues, and then Moshe’s bringing down
the Torah at Mount Sinai. A completion of this genealogical accounting never appears. This
indicates that “These are the heads” refers exclusively to the first three tribes. In the context of
our lesson, they are the souls who are elevated in the aspect of “pregnancy” (see below, n.78)
through which new Torah insights are born (Mai HaNachal).

52. bat of the eye. Bat, which literally means daughter, refers to the pupil of the eye—Malkhut.
As the focal point and the “apple” of the eye, the pupil is synonymous with Malkhut into which
all the upper lights converge and through which they are perceived (cf. Zohar 11, 204a). Malkhut
also corresponds to the central point and foundation of everything holy, faith in God.

53. Torah...vision...providence upon him. The theme of the wise man bringing Torah has
been explained in section 2. Wisdom also corresponds to the eyes, as is written (Genesis 3:7),
“And the eyes of both of them were opened.” Rashi explains they “opened” with wisdom.
It is the seeing of the mind’s eye. Wisdom is therefore an aspect of sight—insight. And,
because the wisdom which the wise man brings is Torah wisdom, it corresponds to Divine
providence, the “seeing eye of God.” As explained earlier, the Torah is comprised of 7-N-T-4,
which emanates from the eyes. Thus, the closer one is to Torah, the more he draws Divine
providence upon himself.
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pictured in the eyes. The eyes thus see the observed object, because the
faculty of sight brings the object into the eyes.**

If, however, the object being observed is distant, then before
the power-of-vision reaches the object it becomes diffused in the
atmosphere and obscured. It does not reach the object being observed
with any force, and consequently the power-of-vision does not ricochet
to the eyes. And so the eyes do not see.”

This is because seeing essentially depends upon the striking, as in
(Psalms 80:15), “O return, look from heaven and see.” The look with which
we are looked upon from heaven should return; it should return by means
of the striking. The power-of-vision should return to His eyes. And then,
“and see”—for the seeing comes from a return of the looking.*

This corresponds to “And the living creatures run and return.”
“And the living creatures” alludes to the Torah, which is life.”” “Run” is
the aspect of looking down from Above; “and return” is the power-of-
vision striking the observed object, ricocheting to the eyes, and being
pictured in the eyes.*® For the eyes are like a polished mirror in which is
reflected whatever stands opposite it.

Thus, by virtue of our being close to the Torah, we are close to the
power-of-vision. Because of this, the power-of-vision returns to His eyes
and we are reflected and pictured in His eyes. But the gentiles, by virtue
of their being distant from the Torah, are distant from His providence
and His providence does not reach them with force. Consequently,
His providence upon the gentile nations is with [only] partial seeing,>

54. faculty of sight...into the eyes. When the power-of-vision is reflected back to the eyes, it is
the pupil which allows in the light. The diffused light converges in the pupil so that the eye sees.
Similarly, in the context of the lesson, the great light of Torah, which is daat (a combination of
forces from Chokhmah and Binah), only becomes apparent when it emerges through Malkhut.
By virtue of Malkhut being symbolic of faith, this indicates the importance of trusting in God
and being content with one’s lot, a recognition of Divine providence. Thus, to receive and
reveal the Torah, one must first possess the faith through which these insights are processed.

55. the eyes do not see. Without faith one is incapable of focusing on the Torah and hence
cannot receive its “lights.” It is as if he were distant from the object he wishes to focus on. The
reason for this is that a person without faith is distant from Divine providence.

56. return of the looking. But when one is not within range, that is, distant from the Torah
(T-N-T-A), there is no return sight.

57. Torah, which is life. Of the Torah it is said, “For it is your life...” (Deuteronomy 30:20). One
who has Torah, has life; he is likened to the “living creatures” of Yechezkel’s prophetic vision.

LIKUTEY MOHARAN #13:4 262

9277 DX K21 NINDT °D ,AKIIT 1277 DX 0°KIT DY X
o2y 107

MIRIT T2 YR 0Tp TR L,PINT XIT X737 927792 PIX
NDT2 YU 1KY ,I2YNI) MIRG 3302 BN AR 92707
D3V PR IR, DOV DR N PR A1Toyy 9270 B
JTINDIT DR KIT DIRTT RY 02K

AUIT WY - "I DNYR VIT KI W7 G oban) )
MIRTT W0 ,ARDTT POy W 00y omwn vhany
TI0ITT NIV TT0Y MIKTT D AR Y PIYY
P70 - 7pinay 72y RIZY nPaTY” cnena an
72V ;RDN? RPYnH 3T NIPN22 - 7RIY 000 XY
TOEN WYY NN AT IIT2 MKIT DRIT NN -
727 22 072 AXINIY ,AYIL? IR0 OF D°YE 0D ,0°Y3
7330 TIVY

7K 0°219p NMIRY R¥1I,77IP7 PX 07257 WIIRY 77 -0y
D>PUEI DORINN ,11Y? NI IR 02 77 010V, MR
077 ,7IPR 0°RINY DY NN ,07I2Y7 PaK P YD MmN
K301 .IXDTD DY Y0 PR INMIUM Inmawan ooping

58. Run...return.... Looking down from Above refers to the “seeing eye of God” looking down
upon man. It “returns” with the Torah drawn by the tzaddik, as the Torah, too, is synonymous
with vision, “seeing.” Therefore, the person who fixes his gaze upon life, the Torah, will elicit
God’s “seeing eye” of providence.

59. partial seeing. Because they are distant from the Torah, they cannot focus. They are
only focused upon. Their own seeing—the Divine providence which they elicit—is therefore
incomplete.

“Seeing” and “partial seeing” correspond to the concepts of Divine providence and
nature, respectively. God, who created everything, oversees His creation. Believing and
accepting this brings one under the direct governance of Divine providence. However, to the
extent that one’s belief in or acceptance of God’s omniscience and omnipotence is lacking, he
receives an inadvertent providence—only partial seeing. The events of his life will be governed
by natural causes and not directly by God. This in itself raises a question: God, who oversees all
of His creations, must also oversee nature. This being the case, what then is the actual difference
between Divine providence and nature?
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corresponding to “run,” whereas His providence upon us is complete.®

5. {“Now it came to pass...that the heavens were opened and I saw visions of God.... Also
out of the midst of it came the likeness of four living creatures.... They had the face of an
adam (man), the face of an aryeh (lion)...the face of a shor (0x)...and the face of a nesher
(eagle).... And the living creatures run and return.... And when the living creatures move,
the ofanim (wheels) go...for the spirit of the living creatures is in the wheels.... And above
the firmament that is over their heads is the likeness of a kisay (throne), in appearance like
a sapphire stone. And upon the likeness of the throne is a likeness, in appearance like an
adam, up above it” (Ezekiel 1).°}

Now, this is the tikkun (rectification) of the Upper Chariot and
the Lower Chariot.*” Through the wise man who takes the souls and

The answer is that God does oversee everything. When a person acts properly, refraining
from transgressing God’s will, he is worthy of receiving Divine providence directly. Conversely,
the person who sins may no longer deserve to be given anything, including life itself. Yet, shefa
(an influx of blessing) is always descending, even to the undeserving. Because of this, another
means for transferring the shefa to man is required. To this end, God created nature. It serves as
a buffer, so that even though a person is undeserving of any good, he is still able to benefit from
the influx of blessing which comes to the world and its inhabitants naturally. Even so, one must
never be satisfied with such a level, receiving Divine providence indirectly. Rather, a person
should always strive to better himself and attain true faith, thereby drawing upon himself direct
Divine providence.

In Hebrew, nature is hateva (vavr). This word is the numerical equivalent of God’s name
Elohim (86 ,(2>1%X. In other words, even nature is actually Godliness, just in a hidden (partial
seeing) form (Mabuey HaNachal).

60. upon us is complete. Rebbe Nachman has applied this verse about the living creatures
running and returning to a number of different aspects of the lesson. We have seen that “run”
is Nuriel/the burning desire which is allayed by “return”/MeTaT/Moshe, who cools off this
desire and elicits chesed and daat to draw the souls. He has also explained running as the will
of the people who come to the tzaddik and returning as the wise man who brings down Torah.
Finally, he has shown that running is looking down and returning is looking up—a reference to
complete seeing. As such, all these concepts are encompassed in the vision of the Chariot (Mai
HaNachal). In the next section (5), Rebbe Nachman will explain how the specific details of this
prophetic vision relate to each individual as well as to the themes of his lesson.

It is worth noting that the one time in the year when this chapter of the Chariot is read
publicly, is on the holiday of Shavuot. This is the day the Jewish people received the Torah and,
as we’ve seen from the lesson, Yechezkel’s vision and receiving the Torah are conceptually the
same. This is also why it was only after having been enslaved in and redeemed from Egypt—a
land of idolatry, filled with the desire for money (see Rabbi Nachman s Stories #12)—that the
Jews were able to receive the Torah. And, when Mashiach comes and the idolatry of money
will be destroyed completely, then we will again receive the Torah—the Torah of the Future (as
above, §2). In addition, by going to the true tzaddik, one can, even now, be part of the Torah’s
revelation. Like Moshe, the tzaddik has the power to elevate those dependent upon him, so that
when he gives a Torah lesson their souls play an integral part in the insights the tzaddik reveals.
Not only this! From the lesson we can likewise understand that by going to the tzaddik, one

9. <6

comes under the direct and caring Divine providence of God’s “seeing eye” (Mai HaNachal).
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In review: Giving charity breaks one’s desire for money, as a result of which one draws
Divine providence and experiences joy and contentment. Charity is also an aspect of the
revelation of Mashiach, when the idolatrous worship of money is nullified. Divine anger
is thus eliminated, lovingkindness is revealed, and it is as if one built the Holy Temple—
synonymous with daat (§1). Daat, the deeper knowledge required to understand the Torah’s
mysteries, is what enables one to receive Torah insights and teach them to others. Doing so
attracts their souls, which he then elevates to create a unification. As a result, (and provided
he has divested himself totally of the desire for money,) new Torah insights are revealed
(§2). When people bring their will/soul to the wise man, the tzaddik purifies their desires
and “runs”/ascends with them. Later, when he “returns” with the souls, he also brings a
revelation of Torah to the world (§3). This drawing of new Torah insights elicits Divine
providence, Heaven’s power-of-vision. Those close to Torah are completely reflected in
His eyes, whereas the gentiles and those distant from Torah receive only a partial seeing

(§4).

61. Ezekiel 1. Yechezkel’s prophesy took place in exile, in Babylon. He was shown the Divine
Chariot and was then able to describe it in detail (see above, n.39). Reb Noson points out that
the first letters of the opening words, “Nifichu Hashamayim V ereh Marot Elohim (The heavens
were opened...),” form the Hebrew word for faith, EMUNaH (Likutey Halakhot, Even HaFEzer,
Appendix). This can be understood as alluding to the fact that presently, the way to become
worthy of heavenly revelations is through the perfection of one’s faith. This relates to our lesson
from which we’ve seen that in order to break bad desires one must give charity, an aspect of
faith. By doing so, even in this exile one can merit truly exalted levels.

It must be made perfectly clear that there is absolutely nothing physical nor is there
any aspect of corporeality in the transcendent worlds! This cannot be stressed enough. Any
analogy, use of terminology, or comparison to anything physical in Yechezkel’s vision of the
Chariot is only a means through which the serious student of the Kabbalah can hope to achieve
even the minutest grasp of the spiritual realm. As Eliyahu the Prophet warned, “There exists
neither form, nor shape, nor any figure whatsoever, for all is spiritual.” See Lesson #12,
note 55.

62. Upper...Lower Chariot. In an ancient (first century) esoteric text known as the Hekhalot
Rabbati (Greater Chambers), we find a description of the methods used for ascending
spiritually, mentally, through the seven chambers which lead to the Throne of Glory. During
this mystical experience, which is known as Merkavah (Chariot), one is, as it were, placed
in a karon (chariot) which serves as his spiritual vehicle for ascent. Opposite the door of the
seventh and uppermost chamber the initiate encounters the four living creatures with the face
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ascends with them “and brings down the mighty in which it trusts,” the
two Chariots are rectified.

For in the aspect of soul, there are four living creatures, a throne
and one who sits on the throne.®

ARYeh (lion) in the aspect of soul corresponds to (Song of Songs
5:1), “ARYsy mory (I gathered my myrrh) with my spice.”® “MoRy”
corresponds to “MaRat (bitterness of) soul” (1 Samuel 1:10), as in, “For
her soul is bitter within her” (2 Kings 4:27). This indicates a blemish of the
soul, a flaw of the will. When a person wants some object of desire, this
will is a flaw and is bitter for the soul.®

And now, when this person comes with his soul and his will to
the wise man of the generation, and the wise man of the generation
takes all the wills and gathers them together one with another in order
to elevate them as above,* then he also gathers together all the wills
and souls which have fallen.®” This is the aspect of aryeh: it connotes
of gathering; he gathers together the bitterness of the soul—i.e., the
blemish of the soul.®® [And this is] “with my spice”—with the good

of a man, a lion, an ox and an eagle. And when he finally merits standing before the Throne of
Glory, it begins to sing.

In the terminology of the Zohar and the teachings of the Ari, the Upper and Lower
Chariots correspond to the different sefirot. The difference between upper and lower aligns with
the abovementioned distinction between the three colors of the eye and the pupil (notes 50-52),
with the Upper Chariot corresponding to Chesed, Gevurah and Tiferet as they relate to Malkhut,
and the Lower Chariot being Malkhut itself (Sulam, Zohar 1, 196b). This Zohar explains that
Yosef’s being put in charge of Egypt’s sustenance and riding in Pharaoh’s second royal chariot
alludes to the rule of the tzaddik/Yesod who brings shefa to Malkhut.

In explaining the two Chariots in terms of the lesson, the Mai HaNachal says that the
Upper Chariot alludes to the raising up of the souls, the souls themselves corresponding to the
Lower Chariot, while the Lower Chariot alludes to the bringing down of Torah, which itself
corresponds to the Upper Chariot.

63. creatures...throne...one who sits on the throne. Rebbe Nachman will now explain the
different elements in Yechezkel’s vision, first as they apply to the elevation of souls performed
by the wise man, and then as they apply to the Torah with which he descends.

The initial part of this process, the “elevating,” is the rectification which the tzaddik
brings to the Lower Chariot/the souls. The second half of the process, the “descending,” is the
tikkun which the tzaddik brings to the Upper Chariot/the Torah.

64. ARYeh.... Of the four faces of the living creatures, the aryeh alludes to the process of
gathering.

65. MoRy...MaRat...bitter for the soul. One’s will and desires are directly linked to his soul
(as above, §3 and n.35). By virtue of this relationship, the evil desires which a person has are
capable of blemishing his soul. In contrast, holy desires cause his soul to give off a “pleasant

LIKUTEY MOHARAN #13:5 266

/IR 1Y TPY Ry N71Y) NwDin opivw oo T,
-M3A272T "3 33003

XD37 7y W) ,X931,WD3 NI NI YIIX W 03

731 NIR” (7 oewn Tw) NI T - WOl NIN23W 1K
NN "W NN (xx-bxmw) NN 1 - 720" 57032 oy
DID WD a2 Mrna a1 ,7A% 790 AUDNY (3 2-mvabn)
W32 197 03D X7 19377 77 ,MIRPTIT %W 573897
-0om 33937 WD1 Y 997770207 DIRT AT KWD WO
nivya% *73 ,70K87 I0OX DNIX LRIPY NI YD NRI% T
I A0DIY NIYDITY NIAIXTT D2 03 vRPH XY 571D DX
D3P T ,WRI1 N2 LRZRY LR T - MW :npna

fragrance.” Both are included in the verse “I gathered....” Myrrh, which is an aromatic resin
with a bitter taste, alludes to morat, the bitterness of a blemished soul. The fragrant spice
mentioned in the verse, implies the holy desires of a pure soul.

66. as above. See section 3.

67. all...which have fallen. This refers to the previous desires which this person had, before he
decided to go to the tzaddik for rectification (Parparaot LeChokhmah).

68. gathers...the blemish of the soul. The Parparaot LeChokhmah explains: The very fact
that a person comes to the tzaddik for a fikkun is in itself an indication of his good desire and
will to get closer to God. Even so, he no doubt has other wills, lusts and desires which turn him
away from holiness. These are very bitter for the soul to bear and require a tikkun. Therefore,
together with the good, the tzaddik must also “gather” these evil desires. They, too, must be
elevated, otherwise the soul of this person remains blemished and cannot be raised up. Now, by
coming to the tzaddik, the process of rectification is begun. In working to elevate this person’s
soul, the tzaddik brings him to experience feelings of bitterness and remorse over his previous
sins and blemishes. It might even be that the person himself is not aware of his own evil desires,
the bitterness which his soul experiences. Yet now, by coming to the wise man, the tzaddik
sensitizes him to the inner workings of his soul so that he is worthy of realizing his mistakes
and repenting. And, by repenting, the person who has come to the tzaddik becomes even more
aware of his past desires. He feels even more bitterness and remorse, and continues to repent.
The tzaddik also takes these desires, this bitterness of the soul, and elevates them as mayin
nukvin. This, in turn, brings further Torah revelations, which lead to still more holy desires, and
so on. Thus, even a person steeped in evil desires has a way to improve and rectify himself.
He can come to the tzaddik. This one straightforward act, because it is an expression of a holy
desire, will begin a process through which his soul as well can reach its perfection.

The Mabuey HaNachal adds: At its root, all desire is the burning of the transcendent
“heart.” It is from this exalted level that yearning and longing for God stems. However, as
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will, which gives off a pleasant fragrance.®’

Shor (0x) in the aspect of soul is the clear light added to the soul
because of the coming together, the uniting of the soul’s fragments.”
Then, the soul shines even more. For when the will does not shine, then
the soul is in the aspect of “the soul hungers” (Psalms 107:9).”!

The essence of the hunger [that a person feels] stems from a lack of
light. As our Sages taught: “He made you suffer and let you go hungry,
and He fed you the manna” (Deuteronomy 8:3)—from here we learn that a
blind man is never satiated (Yoma 74b).”* This is because satiation essentially
comes from the light that one sees with his eyes.” But, because he does
not see, his soul—his will—is never fulfilled, for “Better is the sight of
the eyes than the wandering of the soul” (Ecclesiastes 6:9)."*

However, when he purifies his soul with the clearness of the light,
then, “[He has satisfied the longing soul] and the hungry soul He has
filled with goodness™ (Psalms, ibid.). This corresponds to (Isaiah 58:11),
“And He will satiate your soul with clearness.”” This is the aspect of

it descends and becomes enveloped in this world, desire is transformed into the source of all
vanity and lust through which man blemishes his soul. But, by bringing these fallen desires and
wills to the tzaddik, they can be rectified and returned to their root. The tzaddik elevates the
person’s will so that all his desires are directed towards an increase of holiness and a yearning
for closeness to God.

69. pleasant fragrance. The verse thus reads: The wise man says, “I gathered the blemishes and
bitterness of the souls together with their good desires.” This is the concept of aryeh (gathering)
in the aspect of soul: the tzaddik gathers a person’s evil desires together with the pleasant
fragrances stemming from his desire to serve God (Parparaot LeChokhmah).

Rashi (loc. cit.) applies this verse to the offering of incense brought by the leaders of the
tribes at the consecration of the Tabernacle (Numbers 7). Seen in the context of our lesson, the
leaders are synonymous with the wise man/the tzaddik; the incense, which corresponds to the
binding (above §1), is the gathering of the souls; the Tabernacle represents the Holy Temple,
the concept of daat. Furthermore, the Midrash (Bamidbar Rabbah 13:14) points out that each
leader brought his offering in accordance with the needs and wants of his own tribe. In other
words, he was able to elevate them according to their desires.

70. Shor...clear light.... After the aryeh/the gathering of the desires, the shor in the Chariot
alludes to a second element in the aspect of soul: the uniting of the soul’s fragments. This refers
to breaking one’s desire for money, a desire which causes the splintering of the soul/the will
into different interests and concerns. (A person seeking wealth spreads himself out through
diversified investments.) In gathering a person’s evil desires, the tzaddik halts this splintering
and unites that which was fragmented (Parparaot LeChokhmah).

Elsewhere, Rebbe Nachman explains that the soul and money are rooted in the same
transcendent source (Likutey Moharan 1, 68, 69). (This explains why the desire for money
seems to be a part of human nature. This is the soul seeking to return to its source.) Thus, money
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spread out represents a soul that is spread out. And, just as a torch shines more brightly that an
equivalent amount of individual candles, a soul united is brighter than one which is fragmented.

71. the will does not shine.... Even when a person hungers to serve God, if his will is
fragmented—splintered by good and evil desires—it cannot shine.

72. never satiated. A blind man, because he cannot see what he is eating, may feel full, but
is never satiated. He does not know what he ate. In the desert the Jews ate the manna. It was
a heavenly food and bore no resemblance to any food known to man. Therefore, though they
consumed it, they never felt as if they had eaten (for what in fact was it that they had eaten?).
This is the meaning of, “He made you suffer...go hungry and He fed you the manna.” The
question is asked, Why were the Jews not satiated by the manna? The answer is that Torah can
only be attained by one who has a minimum attachment to pleasure (4vot 6:5). Thus, the Jews
were made to suffer by going hungry. They were being prepared for receiving the Torah (lyun
Yaakov, Yoma 74b). This relates to our lesson, because contentment with one’s lot is one of the
necessities for acquiring Torah (4vot 6:4). By achieving this level, one can attain daat, which
enables him to reveal the Torah of the Future (as above, §1 and 2).

73. satiation...that one sees with his eyes. If the fragments of his soul have been united, his
soul will shine brightly. He will be satiated and content with what he has in life.

74. the wandering of the soul. The Talmud (Yoma 74b) continues: Because the blind are never
satiated, one should always eat his sumptuous meals by the light of day, as it is written, “Better
is the sight....” Thus we see that light and sight are synonymous. It is therefore better to have
sight, the united light of the soul, rather than a wandering of the soul, which is fragmentation
and emptiness.

75. satiate your soul with clearness. Clearness also indicates a unification of the soul, when it
is neither splintered nor fragmented. The verse which precedes this one states that if one “draws
out his soul” and feeds the hungry (i.e., gives charity), his light will shine in the darkness. In
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ShoR: it connotes gazing,’® corresponding to “...the sight of the eyes
than the wandering of the soul.””’

Nesher (eagle) in the aspect of soul is the renewal which the soul
experiences when it ascends in the aspect of eybur (pregnancy).”® This
is the aspect of nesher: “Your youth is renewed like that of the eagle”
(Psalms 103:5).79

Adam (man) in the aspect of soul corresponds to (Genesis 2:7),
“And the adam became a living soul.”® For “the adam” indicates
impoverished and wealthy, as is written (Genesis 1:26), “Let us make
man in our image”—wealthy; “in our likeness”—impoverished (Zohar,
Introduction p.1 3b).81

Now, when the souls come together, they are then in the aspect
of adam; souls great and small, corresponding to impoverished and
wealthy.

Ofanim (wheels) are the bodies.** For the body’s main functioning
comes only from the life-force in the soul. The soul exhibits its
functioning through the limbs of the body, whereas the body has no
movement of its own. Everything happens because of the soul’s powers.

other words, the person who breaks his desire for money by giving to the poor is rewarded with
unity of the soul, which enables it to shine.

In Hebrew, clearness is tzachtzachot. The Ari explains that tzachtzachot is also the
term used for the heavenly lights which existed at the very earliest point of Creation. These
transcendent lights are therefore similar to 7-N-7-4, the elements of Torah mentioned above
(§4). Thus, by uniting his soul, one can also acquire Torah (as in n.70). See below, note 108.

76. ShoR...gazing. This is as in the verse (Numbers 24:17), “aShuRenu (I gazed upon it), but
it was not near.”

77. of the soul. Thus, shor (ox) in the aspect of soul alludes to the soul’s clear light which
predominates when the soul itself is united.

78. nesher...renewal.... The nesher in Yechezkel’s vision alludes to the third element in the
aspect of soul: the concept known as pregnancy. Just as in pregnancy the fetus develops and
grows to maturity, the Kabbalistic eybur applies to the spiritual growth of something that begins
small and develops. Earlier in the lesson (§2), Rebbe Nachman discussed the unification of the
Holy One and His Divine Presence which is brought about by the elevation of the Jewish souls
in the aspect of feminine waters. This elevation of the soul is its eybur, as the wise man raises
it up to be renewed.

79. renewed like that of the eagle. Rashi explains that there is a species of eagle which
constantly renews itself. He also quotes the Midrash that there is an eagle which lives
for many years and then rejuvenates itself (cf. Bereishit Rabbah 19:5; Tzaddik #425 and
note). Here we see that when renewal occurs, it is as if the soul begins life anew. The
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Talmud teaches: When a non-Jew converts, he is like a new-born child (Yevamot 22a).
Many commentaries point out that this is equally applicable to a Jew who repents. He, too,
is starting his life anew.

80. adam...living soul. The adam in the Chariot alludes to a fourth element in the aspect of
soul: the “living soul.” When one comes to the wise man and his soul is renewed through the
aspect of pregnancy, he matures into a “living soul”—the living creatures of the Chariot who
run and return.

81. wealthy...impoverished. This passage from the Zohar (loc. cit.) explains that men are
created rich and poor to facilitate the performance of the mitzvah of tzedakah (charity). By
helping others, man unites with his fellow man. This ties in very well with the lesson. Through
performing the mitzvah of charity, one attains daat (the combination of ashan and ruach,
gevurot and chasadim) which then allows for the rejuvenation of the soul, as in, “Let us make
adam....”

82. Ofanim are the bodies. “For the spirit of the living creature was in the wheel” (Ezekiel
1:20). In other words, the spirit/the will of the creature descended into the wheel, making it go
wherever the creature wanted it to. In the context of our lesson, this relates to the will of the
soul over the body; the will of the soul ruling the body, rather than the body’s desires ruling the
soul. This distinction is likewise applicable to the tzaddik and his followers. His soul, vis-a-vis
those of his followers, is like the soul vis-a-vis the body. The tzaddik’s living spirit enters into
and directs the body, and not the reverse.
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KiSay (throne) in the aspect of soul is the wise man’s soul, which
is nitKaSeh (concealed).® This corresponds to (Proverbs 3:15), “[ The wise
man’s soul] is more precious than PNiNiM (pearls),” {about which our
Sages expounded: More precious than the High Priest who entered
liPhNi v’liPhNiM (the innermost sanctum) (Sozah 4b). } %* Because the soul
of the wise man is so precious, it is concealed in the innermost sanctum
and all the souls become her garb.*

And, [finally,] the adam who sits on the throne is the knowledge
of the wise man, for “Also, that the soul be without daat is not good”
(Proverbs 19:2).86

There are also the four living creatures in [the aspect of] Torah.®’
Aryeh [is] in the Torah, for the Torah is called “might,”*® and “what is
mightier than a lion?” (Judges 14:18).% ShoR in the Torah is alluded to in
(Proverbs 8:16), “By me sarim yaSoRu (rulers rule).””® Nesher in the Torah
is the aspect of new Torah insights,’! as alluded in, “...renewed like that
of the eagle.” Adam in the Torah is alluded to in (Numbers 19:14), “This
is the Torah: a man!” The [Torah] has lenient and strict applications,
corresponding to “impoverished” and “wealthy.”

Kisay in the aspect of Torah are those things which the Ancient of
Days kisah (Pesachim 119a)>—they conceal themselves within the stories

83. concealed. The kisay of Yechezkel’s vision alludes to the hidden and concealed nature of the
tzaddik’s own soul. Rebbe Nachman is pointing out the greatness of the true tzaddikim (those
who labor to rectify the souls of their fellow Jews) and their followers. The tzaddik is likened to
the throne of the Chariot and the souls close to him are likened to its wheels! (Mai HaNachal).

84. High Priest.... This passage from the Talmud (/oc. cit.) points out the greatness of one who
studies Torah/the wise man/the tzaddik. He is greater in stature than even a High Priest, who
is the only one permitted to enter the Holy of Holies and then, only on Yom Kippur. This is an
indication that Torah knowledge is actually more exalted than even the holiest and innermost
sanctum of this world.

85. concealed in the innermost...garb. Just as the High Priest was able to elicit forgiveness for
sin and a purification of the soul by entering the Holy of Holies, LiPANi v 'liPhNiM (2°197 °19Y),
the wise man, whose soul is likened to PNiNiM (o°119, pearls), is able to elicit repentance and
the renewal of the soul.

86. ...without daat is not good. One’s will and desires are directly linked to his soul (as above,
§3 and n.35). With daat, his will is for that which is good, his desire is for holiness. However,
without daat, his will and desire are not for that which is good or holy, and this is not good for
his soul. Therefore, the adam sits on the throne—the wise man’s holy knowledge must sit on
the soul—to control it.

87. four living creatures in Torah. Having explained how the different elements in Yechezkel’s
vision apply to the soul—the Lower Chariot, Rebbe Nachman now focuses on how they apply
to the Torah—the Upper Chariot.
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88. Torah is called might. “God will give might to His nation” (Psalms 29:11). Rashi explains
that this might is Torah. Also see Shir HaShirim Rabbah 2:3.

89. mightier than a lion. This was the answer to the riddle which Shimshon presented to
the Philistines: What is it, that “...out of the mighty came sweetness”? This relates to the
sweetening and allaying of the burning desires.

90. sarim yaSoRu. In this verse from Proverbs, “me” is the Torah, through which one’s rule is
established (Metzudat Tzion, loc. cit.). This is the implication of the shor, as the Talmud teaches
(Chagigah 13b): The king (ruler) of the domestic animals is the ox (Parparaot LeChokhmah).

91. new Torah insights. As in the soul, nesher alludes to the birth of something new. In terms
of the Torah, this is the revelation of original Torah insights, as mentioned above in section 2.

92. Ancient of Days.... This passage in Pesachim (loc. cit.) defines two categories of
the teachings of the Ancient of Days: concepts that were concealed and are to remain
concealed, and concepts that were concealed and should be revealed. Those that are not
meant to be revealed remain hidden. However, those that should be revealed are made
known when the wise man elevates the souls of his followers and then returns with new
Torah insights. These revelations, as Rebbe Nachman tells us, are from the Torah of the
Future—that which the Ancient of Days concealed. See note 26 that these new insights are
already present in the Torah, but are concealed there within garments, namely, the sagas
which the Torah records.
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of the Torah. The one who sits on the throne is the Ancient of Days
[Himself], as in (Danicl 7:9), “The Ancient of Days did sit.””* [Finally,]
ofanim in Torah are themselves the bodies of law.**

And this is the story brought in Taanit (23b) about Rabbi Yonah:*
When the world was in need of rain, he said, “I will go and purchase
a zuz worth of eybura (grain).” [Instead,] he would stand in a deep
place, a concealed place, covered in sackcloth. And this would cause
the rains to come.

When the world was in need of rain — In other words, [in need] of
Torah, as in (Deuteronomy 32:2), “My teaching shall drop like rain.”*

He said, I will go and purchase a zuz worth of eybura (grain) —
EYBUR" corresponds to EB RaYU.”® Eb alludes to allaying®; rayu is
the aspect of burning!®’; zuza'*! corresponds to the desire for money. In
other words, he went to allay the [burning] desire for money.'*

he would stand in a deep place — Having allayed the desire for
money, he merited a “deep place.” This is the aspect of lovingkindness,
as in the way “the sun-lit spots appear deeper than the shaded spots”
(Shavuot 6b).""> And lovingkindness is the light of day, as is written (Psalms
42:9), “God will command His lovingkindness in the daytime.”'** And

93. Ancient of Days did sit. This corresponds to daat, the Torah knowledge of the wise man
which “sits” on the throne of the Lower Chariot.

94. bodies of law. See above (n.82) that the ofanim (wheels) allude to the body. And, just as
the body is a garment for the soul, the bodies of law of the Torah are garments for the Torah’s
inner meaning.

95. story...Rabbi Yonah. Rebbe Nachman will now review the lesson to this point, summarizing
the different themes within this story. This in itself is an example of how the revelations of the
Ancient of Days are cloaked within stories of Torah (as in nn.26, 92).

96. My teaching...rain. “Just as rain brings life to the world, so too My Torah” (Sifrei, loc.
cit.). See above, section 4.

97. EYBUR. The way to draw the Torah which the world requires is to elevate the souls in the
concept of eybur (pregnancy).

98. EB RaYU. In Hebrew, EB RaYU (1 29) has the same letters as eybur (112°9). In other words,
the way to bring about this pregnancy is through eb rayu. The letters EB (2v) have a numerical
value of 72, corresponding to CheSeD (7017). The gematria of the letters RaYU (™) is 216,
corresponding to GeVURaH (723) (Parparaot LeChokhmah, see Appendix: Gematria Chart).

99. EB...allaying. Because it corresponds to chesed, eb alludes to the chasadim (benevolences)
that cool the burning arising from the severities (Parparaot LeChokhmah). See above, note 6.
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100. rayu...burning. Because it corresponds to gevurah, rayu alludes to the gevurot
(severities) and dinim (stern judgments) that give rise to the burning (Parparaot LeChokhmah).
See above, note 6.

101. zuza. The zuza (often referred to as zuz), a silver coin in Aramaic, represents the evil desire
for money. As mentioned above (nn.10, 42), there is a burning which is pure. (See also n.68
concerning the desire and yearning to come closer to God.) This is referred to here as rayu.
However, when this burning “materializes” as an evil desire, it is known as zuza—the desire for
money. Rabbi Yonah went to cool the burning desire, the idolatry of money, in order to reveal
new Torah insights.

102. went to allay.... Rabbi Yonah went to combine £B and RaYU, chesed and gevurah, so that
there would be an EYBUR for the renewal of the souls. This is how he hoped to bring Torah into
the world (Parparaot LeChokhmah).

103. sun-lit...shaded spots. This refers to the leprosy of baheret, in which a white spot appears
on the body (Leviticus 13:2). It is the whitest (brightest) of all the various types of leprosy
(Nega’im 1:1). The Talmud (loc. cit.), when explaining the nature of this whiteness, compares
it to “a sun-lit spot which appears recessed within a shaded area.” It therefore appears deeper
(more set back) than the surrounding skin.

104. in the daytime. In order to show that the “deep place” to which Rabbi Yonah merited is
chesed, Rebbe Nachman quotes the verse from Psalms that chesed is synonymous with the
daytime/the sun-lit area. These sun-lit or brighter areas, as the Talmud (Shavuot 6b) teaches,
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through the lovingkindness he was worthy of building the House, the
aspect of intellect, as above.'” And this is:

a concealed place — This refers to the Holy Temple, which is the
intellect, as is written (Proverbs 11:2), “But with the concealed (modest) is
wisdom.”!0

covered in a sackcloth — This alludes to taking the souls in order to
elevate them, as mentioned above: “He that takes souls is wise.”!” The
encompassing of the souls is known as a SaK (sack), for “they delight
in the ShaKya (drink) of the brook.” This corresponds to, “And He shall
satiate your soul with clearness.”'”® And through this:

the rains to come — He drew down Torah, as in, “...and brings down
the mighty in which it trusts.”'?

6. However, a person must continuously ask for and seek out a wise
man such as this. And he should ask of God that he merit finding
such a wise man who will gather together the souls''—as in, “He that
takes souls is wise”—and elevate them, and then bring them down
with Torah. For even the wise man himself cannot do this with one
intellect. These are two [separate] intellects: gathering the souls is

appear deeper. Thus, in allaying the desire for money, which comes from the gevurot/the left
side, Rabbi Yonah merited a “deep place” of lovingkindness, from the right.

105. as above. See the end of section 1. When the chasadim overpower dinim, one merits daat
(holy knowledge/intellect)—the concept of the Holy Temple.

106. Holy Temple...concealed is wisdom. Thus, Rabbi Yonah attained the level of the Holy
Temple. First he achieved the level of chesed, a deep place. In this merit he came to the
concealed place, the Temple—daat.

107. sackcloth...wise man. For the souls are his garments, as above note 85.

108. ShaKya of the brook. Rebbe Nachman is referring to the passage in the Zohar (111, 67b) that
teaches: Those who delight in the Torah will merit to drink from the brook, as is written, “He will
satiate your soul with clearness” (see n.75). The “brook” is part of the reward that will be given
to the tzaddikim who study Torah. In the context of our lesson, this relates to the souls that attach
themselves to the tzaddik. Rabbi Yonah was “covered in a sak”—the souls he sought to elevate
became the garment of his soul—so that he could raise them up and then descend with new Torah
insights. And, by virtue of their attachment to him, they would receive a share of his reward.
They, too, would drink from the brook and satiate their souls with the tzachtzachot (clearness).

109. brings down the mighty.... Like the rains (7aanit 2a), the Torah, too, is called mighty
(n.88 above). The verse thus refers to the revealing of new Torah insights, as above in section 2.
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In review: Giving charity breaks one’s desire for money, as a result of which one draws Divine
providence and experiences joy and contentment. Charity is also an aspect of the revelation of
Mashiach, when the idolatrous worship of money is nullified. Divine anger is thus eliminated,
lovingkindness is revealed, and it is as if one built the Holy Temple—synonymous with daat
(§1). This deeper knowledge, required to understand the Torah’s mysteries, enables one to
receive Torah insights and teach them to others. Doing so attracts their souls, which he then
elevates to create a unification. As a result, new Torah insights are revealed (§2). When people
bring their will/soul to the wise man, the tzaddik purifies their desires and “runs”/ascends with
them. Later, when he “returns” with the souls, he also brings a revelation of Torah to the world
(§3). This drawing of new Torah insights elicits Divine providence, Heaven’s power-of-vision.
Those close to Torah are completely reflected in His eyes, whereas the gentiles and those
distant from Torah receive only a partial seeing (§4). The wise man who ascends and descends
with the souls also gathers, satiates, renews and rejuvenates all the fallen wills/souls. This is a
rectification of the Upper and Lower Chariots (§5).

110. merit finding such a wise man.... Such a wise man/tzaddik is on the level of Moshe
Rabbeinu—the one who ascended and then brought down the Torah. However, finding him
does not come easy. These tzaddikim are few and far between. Rabbi Shimon bar Yochai said:
“I saw the b’nei aliyah (those who have attained an exceptionally high spiritual plane) and
they are few” (Sukkah 45b). This remark appears in the Talmud in relation to those who merit
seeing the Divine Presence. Rashi (s.v. aspaklarya) comments that there are some tzaddikim
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one intellect,'"! <bringing down Torah> is another intellect."” This
corresponds to the shin of three heads and the shin of four heads.'
The two [forms of the] shin are the two intellects.

This is the explanation: Rashbam:

Rabbah bar bar Chanah recounted: betweenonewaveand another -
Seafarers told me that between one because we will soon be told that
wave and another there are three °n¢Wave calledoutto its neigh-

. . bor, inf d that
hundred miles, and the height of each pon, we ate mow Tiormed tha
it was from a distance of three

gal (wave) is three hundred miles. hundred miles that it heard its
Once, we were traveling on the orcha neighbor’s call: a wave lifted us
(way), when a wave lifted us up until up - higher than its own height, it
we saw the marvata (resting place) of threw us up to the heavens; or al-
a small star. It was equivalent to the termatively, thevapor of the heav-
area needed to plant forty measures ens was so great that it extended

f bi H nearly the full five hundred years
of mustard bizra (seed). Had we been which separate the heavens from

lifted up any higher, we would have (e carth: the resting place - a ly-
been kalah (consumed) by the hevel ing position: of a small star - the
(vapor). One wave called out to its smallest of the small stars: seed
neighbor, saying: “Perhaps you left - the bef zera (seeded area) of
over meeday (something) in this world 40 measures of mustard, which

. . i bundant th 11 oth:
which you have notflooded? I will come ° mo_re aoundant Tt aft omer
seeds: consumed by the vapor -

and destroy it.” Said the other, “Go, . by the heat of the star: One
see the great power of your Master. wave called out - it raised its

voice, that is, it cried out; similar
to “deep calls to deep, to the voice....” It seems this refers to those angels in charge
of [the waves]: Perhaps you left over something of this world - because it had risen
up so high, it seemed as though it had gone past the seashore and flooded the world:
and destroy it - because of the generation’s sins: Said the other - one wave to its

who cannot see clearly, and others, though they are righteous, who do not even see at all. Aliyah
has the connotation of elevating and ascending. Thus, in the context of the lesson, b nei aliyah
refers to the tzaddikim who have the “intellects” to gather the souls, elevate them and bring
down Torah. If already in his generation (and for all time) Rabbi Shimon bar Yochai said that
there were few, how many of these tzaddikim exist nowadays who can readily perform this
tikkun? Therefore, Rebbe Nachman advises us to seek and search for such a wise man. We must
pray for this constantly, beseeching and pleading with God that we merit being attached to just
such a tzaddik. See also Tzaddik #602, regarding Rabbi Yochanan ben Zakkai.

111. gathering...is one intellect. As in, “And he that takes souls is wise” (Parparaot LeChokhmah).
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112. elevating...bringing down...another intellect. As in, “A wise man ascends the city of
the strong, and brings down the mighty in which it trusts.” These are two separate concepts,
first taking the soul and then ascending and descending with it... (Parparaot LeChokhmah).

113. shin of three heads...four heads. The bayit (house) of the head tefilin has the letter shin
embossed on either side. On the right side the shin (V) is regular, with three stems coming out
of the base. On the left side, however, the shin has four stems coming out of the base. In the
Kabbalah, fefilin represents mochin (intellect). The two forms of the shin apply to different
mochin. The three-stemmed shin refers to the mochin which correspond to the sefirot of
Chokhmah, Binah and Daat. The four-stemmed shin refers to the mochin which correspond
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Even a hairsbreadth of the chol (sand) neighbor: Go, see the great
cannot be e’var (crossed over).” As is  power of your master - In other
written (Jeremiah 5:22), “Do you not fear words, I do not have permission

Me? says God...” (Bava Batra 73a).''* to go beyond: Even a hairs-
breadth of the sand - I cannot

go past the sand’s shoreline even the width of a strand’s worth: As is written, Do you
not fear Me? - the Talmud made this remark [and not Rabbah bar bar Chanah]:

Seafarers — This alludes to those who draw the sea of Torah to this
world.

Between one wave and another there is <shin> (three hundred)
miles — This corresponds to the abovementioned shin.''

and the height of each gal (wave) are <shin> (three hundred) miles
— This is the second shin mentioned above.

{In other words, the two intellects: the intellect of gathering the
souls, and the intellect of elevating the souls in order to drawn down
Torah. These two intellects of the tzaddik, he being the true wise man,
correspond to the two [forms of the] shin.} The gallim (waves) are the
souls, as alluded in (Isaiah 10:30), “Lift up your voice, Batgallim”—she is
the bat (daughter) of the patriarchs (Sanhedrin 94b).'1®

Between one wave and another — These are the wise men, who are
between one wave and another. That is, they unite all the souls, as in,
“He that takes souls is wise.”

three hundred miles — This corresponds to one shin.'"’

and the height of each wave is three hundred miles — In other words,
to elevate the souls. This corresponds to the other shin.''®

to Chokhmah, Binah, Chesed and Gevurah (Mai HaNachal; also see Pri Etz Chaim, Shaar
HaTefilin). This is discussed at length in the writings of the Ari. In the context of our lesson,
the sets of mochin alluded to by the two forms of the shin indicate the combinations of forces
through which the stern judgments are mitigated—i.e., the combining of chasadim and gevurot
to form daat.

In addition, the Zohar (I, 129b) relates the two forms of the shin to the two Chariots,
upper and lower. Thus, by putting on tefilin daily, with intent to fulfill the mitzvah properly,
one draws upon himself the holiness of the two Chariots. As explained above in section 5, this
elevates our desires and draws down new Torah insights. Yet, quintessentially, this also requires
being bound to the tzaddik. He is the wise man—corresponding to the mochin, the two shin
of the tefilin, the two intellects necessary to gather and elevate the souls/the desires in order to
reveal new Torah insights.
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114. Do you not fear Me? says God. The verse continues: “Will you not tremble at My
presence? [For it is] I who have placed the sand as the boundary of the sea...though its waves
toss themselves...they cannot pass over it.”

115. shin, three hundred.... The shin, with a numerical value of 300, corresponds to the three
hundred miles between the waves.

116. Batgallim...bat of the patriarchs. The Jewish people are the bat (daughter) and they are
the bat ayin (apple of God’s eye), corresponding to the Community of Israel/Malkhut, as above
(§4 and nn.51, 52). Thus, Batgallim (daughter of the waves) alludes to the souls of the Jewish
people which are lifted up.

117. between one wave...one shin. L.e., gathering the souls; uniting them together.

118. height of each wave...other shin. L.e., elevating—i.e., height—the souls.
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Once, we were traveling on the orcha (way) — That is, we went in
to rouse a unification, which is called ORaCh, as in (Psalms 139:3), ...
ORChi (my going on the way) and my laying down.”!"?

when a wave lifted us up — In other words, they lifted up the souls
Above, corresponding to, “A wise man ascends the city of the strong.”

until we saw the marvata (resting place) of a small star — That is,
we brought about an upper unification. [The word] maRVata alludes
to unification, as in, “...my going on the way and RilV’ee (my laying
down).”'?® At the time of unification, the Divine Presence is called
a small star. As is brought in the Zohar (111, 191a): Out of love, [the
Divine Presence] becomes a small point, and in so doing unites with her
husband. See there.'*!

It was equivalent to the area needed to plant forty measures of
mustard bizra (seed) — As is brought in the Zohar (111, 249b): That
creature, when she becomes pregnant, she closes up. She is unable to
give birth, until a snake comes and bites her pudendum. This causes it
to open and blood emerges. And [the snake] drinks the blood.!?* This
is the aspect of the mustard seed—i.c., “a drop of blood the size of a
mustard seed” that emerges from her because of the bite in the bef zera
(womb).'?* Thus, Rashbam explains BiZRa as Bet ZeRa. Afterwards,
she gives birth. This <birth is an aspect of bringing down> the Torah,
as mentioned earlier.'”* This Torah then travels for forty days. This
corresponds to “the other creatures which total forty,” ten on each
side, as explained there (ibid.).!** This is the aspect of forty measures,

119. ORChi, my going on the way.... The Talmud explains that both orchi and riv’ee are
references to marital relations (Niddah 31a). Here, “my going on the way” alludes to the going
to rouse a holy unification in the transcendent worlds, as above in section 2.

120. RiV’ee, my laying down. Previously, Rebbe Nachman emphasized the word orchi, because
the process leading to union had begun but had not yet been completed. But now, he focuses on
the second word, 7iv ee (laying down). This is because after the “wave had lifted them up,” the
unification through which new Torah insights are revealed had been accomplished.

121. See there. The Zohar explains that the small point is reflected in the letter yod, which
is essentially no more than a black dot. In other words, Malkhut reduces itself and becomes
a mere point. Her “husband,” Z’er Anpin, then builds and raises her up gradually, until she is
ready for union. This, the Zohar explains, is the meaning of the verse (Song of Songs 1:5),
“I am black, but comely, daughters of Jerusalem.” In the context of our lesson, Malkhut/the
Divine Presence refers to the bat ayin, as the pupil is also a black dot. The “shrinking” of
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Malkhut is a sign of modesty, as will be explained shortly. Because of their modesty and
humbleness, the Jewish people—the Community of Israel—are beloved in God’s eyes, and He
brings the apple of His eye closer to Him.

122. That creature...drinks the blood. The entire passage in the Zohar about this creature is
actually an allusion to Malkhut/the Divine Presence which is about to “give birth” to new souls.
Thus, “when becoming pregnant” refers to the elevation of the souls in the aspect of eybur, and
“blood emerges” indicates the birth of new Torah insights.

123. mustard seed...bet zera. “A drop of blood the size of a mustard seed” is an expression
which appears in the Talmud (Niddah 66a) in connection to blood which exits from the womb.

124. Torah, as mentioned earlier. In section 2. That is, Malkhut, by uniting with Z’er Anpin,
gives birth to, reveals, new Torah insights.

125. forty days...creatures...forty, ten on each side.... The four creatures in Yechezkel’s
vision of the Chariot correspond to the four sides of the world. Each of the four sides is a
complete structure of ten sefirot. These are the forty creatures. Thus, there is a concept of
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corresponding to the forty creatures, which are the forty days of the
Torah.'?¢

Had we been lifted up any higher, we would have been kalah
(consumed) by the hevel (vapor) — For, “There is a hevel (vanity)
which transpires on earth: there are tzaddikim who receive according
to the deeds of the wicked...” (Ecclesiastes 8:14).'>” Because of this hevel,
many have cast off religion; they see that “the righteous man has it bad
and the wicked man has it good” (Berakhot 72).'*® But, if many souls would
have been lifted up, then certainly we would have been KaLa—similar
to KuLa (made easier)'*—from the vapor—from this Aevel. Then this
vanity would not be so troublesome for [the peoples of] the world.'*°

forty in the Chariot (Sulam, Zohar, loc. cit.). The fact that the four creatures appear in the four
corners of the earth is an indication that all souls, no matter where they are—to wherever they
have strayed—can still receive a tikkun.

126. ...forty days of the Torah. The forty measures of seed and the forty creatures allude to
the forty days which Moshe remained on the mountain receiving the Torah (Exodus 24:18).

127. hevel...tzaddikim...wicked. The word hevel means vapor, and also connotes vanity,
something which is empty and pointless. Rebbe Nachman taught that a person’s desires
resemble Aevel. Thus, if he desires that which is good and holy, the “good vapors” which are
created bring tikkunim to the world. However, if, God forbid, he desires that which is evil and
unholy, the “empty vapors” dominate (Likutey Moharan 1, 31:Appendix; ibid., 109).

128. righteous man has it bad...wicked man has it good. Because of the empty hevel which
exists, many have spurned faith and turned away from God. Religion seems pointless if the
righteous are made to suffer while the wicked prosper. In the words of the Midrash (Vayikra
Rabbah 28:1): 1t seems as if there is no judgment and no Judge, God forbid. The Parparaot
LeChokhmah rephrases this in the context of our lesson: If everything is governed by Divine
providence, the tzaddik should experience nothing but good, and the wicked man nothing but
bad. He states, however, that it is impossible for the human mind to understand God’s greatness
or grasp the ways of His judgment.

The Parparaot LeChokhmah points out the affect which Divine providence and the forces
of nature do have. As mentioned earlier (n.59), nature is Divine providence in disguise. Quoting
Likutey Moharan 11, 17, he explains that man is fortunate that he is alternatively influenced
by these two heavenly forces. When man is as he should be, his life and all he receives are
governed by God’s direct seeing—Divine providence. What would happen, however, if man
did not behave as God wants him to? If only Divine providence ruled his existence, man would
receive nothing, for he would be deemed undeserving of the benefits of “God’s seeing eye.”
But, because one’s life can be given over to the forces of nature, he has a possibility of receiving
good. Yet, as a result, “There is a vanity which transpires on earth: there are tzaddikim who
receive according to the deeds of the wicked....” This vanity results from the allowance made
for the natural forces to operate. The person who sins has a “buffer.” Despite his actions he
receives good, even though he has aroused stern judgment upon himself and the world.

LIKUTEY MOHARAN #13:6 284

ROPT PYIIR NN /R PYIW D102 TN ,00 KIMI
170 Y 09 D°Y2IR OnY

Ay1 WK 527 W2 03 - KP2a0 13°7p0 M3 ,°HY 13727 °X)
"DYWII AWyl D?}'.?§ YOAR WK DOR°T8 W WK ,TIRG oy
778" D’x‘l'ltp' ,’HQ@I); 0°29 .'l;'_{ti '?;UU ’T[?"?l_?'} (1 Np) ’1:'3
M7 ORTI2 1K, NIWDI 12797 13°27 °XY .79 23) Y 37 v
727 T KDY, P2 - 7XPaan” KPP 1D - M1pn
.09v7 Sy nwp 79790 M1

Although Rebbe Nachman has explained these points as they relate to the individual,
the influence of Divine providence and the forces of nature are primarily evident in the way
they affect the world at large. Our Sages taught: The world is judged according to the majority
(Kiddushin 40b). Thus, if most people are not as they should be, Divine providence would
dictate that the world be destroyed because of their actions, God forbid. At such a time, the
tzaddikim would also be in danger, as when Noach was forced to take refuge in the ark because
of the generation’s sins. Therefore, God allows the world to be governed by nature, His hidden
providence, so that the world can continue to exist. This is a sign of the great mercy with which
He rules His creation. However, in permitting this, “A hevel transpires”: the righteous suffer,
the wicked prosper. As for the tzaddikim themselves, because of their true righteousness, they
are willing to endure the suffering so that the world at large can continue to exist (Parparaot
LeChokhmah).

The Biur HaLikutim interprets this hevel as a person’s jealousy, the pointless and empty
envy which leads to the burning desire for money. This brings to a less than total honesty in
business, which in turn leads to the casting off of one’s faith (as explained above, §1). The
Mabuey HaNachal explains this as one and the same: The burning desire for money is, in effect,
a denial of Divine providence.

129. KuLa, made easier. The greater the amount of holy desires brought to the tzaddik, the
more souls he is able to elevate and the greater the unification made Above. As a result, the
Torah insights which the tzaddik reveals increases, as does the Divine providence which is
drawn into the world along with them. Were this to happen so totally that the world becomes
governed directly by “God’s seeing eye,” the tzaddikim would prosper and the wicked would
receive what they deserve. The evil and unholy desires, the vapor/vanity, would then not be so
troublesome for the world (Parparaot LeChokhmah).

130. vanity...not so difficult.... Rebbe Nachman opened the lesson with, “To draw complete
Divine providence....” In section 4, the Rebbe explains the concept of Divine providence, i.c.,
complete seeing, as opposed to partial seeing. The closer one is to Torah, the more he draws
Divine providence upon himself. Drawing Torah is possible by elevating the souls. Thus, had
many souls been lifted, it would not be so difficult...because then more people would be closer
to Torah, drawing Divine providence upon the world (Parparaot LeChokhmah).
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One wave called out to its neighbor: My friend, perhaps you left
over MeeDay (something) of this world which you have not flooded?
I will come and destroy it — In other words, later on, when all these
souls return from “pregnancy”'*'—and, because they were united, the
<abudant> love between them grew'*>—they inspire each other, and say
to one another, and remind one another: “My brother, perhaps you left
over some <bad> MeeDah (character trait) which still rules over you
and that you cannot overcome?”!%

I will come and destroy it — That is, “I will assist you in ridding
yourself of it.” And he answered him:

Go, see the great power of your master — This is the wise man, as
mentioned above. See the great power he has.

Even a hairsbreadth of the chol (sand) cannot be crossed over —
Rashbam explains: “I cannot go past the sand’s shoreline even the width
of a strand’s worth.” This means as follows: “You ask me if I have
perhaps left over <some bad> character trait of this world which I've
not yet rectified. You should know, my friend, that I am still immersed
in all the <evil> desires and have not yet gone even a hairsbreadth out
of the chol (profane) into holiness.”’** And certainly, someone who is
on a spiritual level such as this:

cannot be E’VaR (crossed over) — In other words, it is impossible for
him to attain the abovementioned aspect of EyBuR (pregnancy).'* Yet,
despite this,

131. souls return.... After they have been elevated, they return renewed, revealing new Torah
insights.

132. love between them grew. As we’ve seen, uniting the soul’s fragments causes it to
shine more brightly (§5). The uniting of many souls produces even greater brightness (n.70).
Brightness is light, chesed (n.104), and chesed (lovingkindness) is akin to ahavah (love). Thus,
when the souls are elevated, the love between them automatically grows.

See Tzaddik #292 and #471 concerning the love which the tzaddik has for his followers
and that which exists between the followers themselves.

133. inspire...say...remind.... When one feels true love for his fellow man, he can speak
openly and point out his friend’s faults. His friend will sense the love and know that the one
advising him is only seeking his benefit. Conversely, when one is drawn by worldly desires
and feelings, then anything he says that has a negative connotation is taken as an affront by
the one spoken to. The Mai HaNachal adds: From this we can understand that there should
be great love between the followers of the true tzaddik. They should always be reminding
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and inspiring one another to serve God. This is an accurate measure of their true intentions in
visiting the tzaddik and improving their ways.

This love between friends also connects to Purim. The Jewish people then received the
Torah anew (above, n.45), corresponding to the uniting of souls and the bringing down of Torah
insights. On Purim, one is required to send gifts of food to a friend (Orach Chaim 694:1). This
is synonymous with the love that exists between the followers of the true tzaddik, for they are
true friends (Mai HaNachal).

134. even a hairsbreadth...into holiness. Chol is the Hebrew term for both sand (1) and
profane or secular (7). A person who is honest with himself will recognize just how much he
is immersed in the chol and physicality of this world. It is precisely this honesty which allows
him to admit his faults and seek a tzaddik that will rectify his soul.

135. E’VaR...EyBuR, pregnancy. E var (12y) is similar to eybur (M2'y; the letters b and v
being interchangeable).

Under normal circumstances, there is no way for the soul of someone so steeped in
physicality to be elevated.
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Go, see the great power of your master. This is the power of the wise
man. His power is so great that he even lifted up my soul in [the aspect
of] pregnancy.'*

7. And this is the explanation [of the opening verse]:
{“Ashrei haam (Happy is the people) that knows feruah (the shofar’s blast); YHVH (God),
in the light of Your countenance they shall go.”}

AShRei haam — This alludes to Divine providence, <in that it is similar
to AShuRenu>."

that knows teruah (the shofar’s blast) — This [teruah] corresponds
to Yaakov,"** who is an aspect of charity, as in (Psalms 99:4), ““You execute
justice and charity in Yaakov.”!*’

YHVH — This is the aspect of the HalVaYaH, the aspect of
benevolences.'*

in the light of Your countenance — This is the intellect, as is written
(Ecclesiastes 8:1), “A man’s wisdom causes his face to shine.”'*!

they shall go — These are the souls, corresponding to “the going of the
soul.”'*

[Reb Noson writes:]

In addition to the above, I’ve found a manuscript of the Rebbe’s relating to this lesson.
However, all that I found was a piece of the page and only the conclusion appears
there. The opening of the lesson is missing. This is [what was found]:

136. Go, see the great power.... Reb Alter Tepliker (d. 1919), author of the Mabuey HaNachal,
writes that he had heard from some Breslover Chassidim that when Rebbe Nachman gave this
lesson, he said: “If one has broken all the evil desires and negative traits save one, and of that
one all that remains to correct is but a hairsbreadth before he crosses over completely into
holiness, even such a soul cannot be elevated in the aspect of eybur. How much more so, one
who has not taken even a hairsbreadth of a step from the physical to the spiritual. Nevertheless,
Go, see the great power of your master—the great and true tzaddik. Even such a soul, though
steeped in the physical, can be raised up by the tzaddik” (Mai HaNachal).

137. Ashrei.... The word ashrei (WX, happy) is similar to ashurenu (1MWRX), which, as
explained, indicates gazing and seeing. Thus, this alludes to Divine providence, the “seeing eye
of God” (see above, §4; above, n.76).

The Mai HaNachal adds: Above (§3, n.44), Rebbe Nachman taught that the word
shekakhah—from the verse “Ashrei haam shekakhah...”—alludes to Moshe. Here we see that
“Ashrei haam yodei...” alludes to Divine providence. From this we can conclude that the way
to achieve Divine providence is by being attached to the tzaddik.
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138. teruah...Yaakov. The three sounds of the shofar are: teki ‘ah, shevarim, teruah. These three
correspond to Chesed, Gevurah, Tiferet and to Avraham, Yitzchak and Yaakov, respectively
(Tikkuney Zohar #55).

139. charity in Yaakov. Yaakov is compared to both charity and teruah, so that knowing “the
shofar’s blast” corresponds to giving charity. The attainment of Divine providence comes
through charity (above, §1).

140. YHVH...benevolences. For the Holy Name YHVH always denotes chesed (Mai
HaNachal). By giving charity, one breaks the idolatry of money and sweetens the judgments,
the charon af. This drawing of chasadim (benevolences) into the world is, in essence, the
function of the Mashiach (above, §1).

141. countenance...intellect.... Through chesed one merits daat, the concept of the Holy
Temple.

142. the going of the soul. See above, section 5 and note 72. Acquiring holy knowledge enables
one to draw and reveal new Torah insights. This is achieved by gathering the souls and elevating
them. Through this, Divine providence is brought upon the world. Thus, the entire lesson is
summed up in this verse.
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...the Torah, which is an aspect of sight/7-N-T-4, as above.'* “All
flesh...together” corresponds to the gathering of the souls, all of them,
as in, “He that takes souls is wise.” [This has been] mentioned above.
“For the mouth of God has spoken”—all this is accomplished through
the generous spirit. This is “the mouth of God,” as our Sages taught: “In
your mouth” (Deuteronomy 23:24)—this is charity (Rosh HaShanah 6a). {End of
fragment. }

It is clear that he brought the verse (Isaiah 40:5), “And the glory of God will be
revealed, and all flesh will see it together; for the mouth of God has spoken,” and then
taught the above discourse as an explanation of this verse. But, because of our many
sins, the explanation of the opening part of the verse is missing.'*

* %k

“And the glory of God will be revealed, all flesh will see it together; for the mouth of God
has spoken” (Isaiah 40:5).

And the glory of God — This is wisdom, as in (Proverbs 3:35), “The wise
will inherit glory.”'* This corresponds to the Holy Temple, as is written

(Jeremiah 17:12), “The glorious throne, exalted from the beginning, is the
place of our Temple.”'*® And through this:

all flesh will see it together — “See it” alludes to drawing down of the
Torah, which is an aspect of sight/7-N-T-4, as above.'*” “All flesh...
together” corresponds to the gathering of the souls, all of them, as in,
“He that takes souls is wise.” [This has been] mentioned above.!*

for the mouth of God has spoken — All this is accomplished through
the generous spirit. This is “the mouth of God,” as our Sages taught: “In
your mouth”—this is charity (Rosh HaShanah 6a).'*

143. Torah...sight/T-N-T-A, as above. See section 4.

144. is missing. The entire manuscript was eventually found and now appears as an addendum
in some editions of the Likutey Moharan. This version does contain the explanation of the
entire verse which Reb Noson mentions. Its translation follows. There are also some minor
variations in the text itself, none of which change the points of the lesson. To point them out,
however, would require many explanatory notes regarding these differences and, because that
would interrupt the flow of the lesson, the text here is the one common to all editions of Likutey
Moharan.
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The Parparaot LeChokhmah points out that both versions of this lesson are Rebbe
Nachman’s, that is, both are his own written version (see Lesson #7, n.1). He also explains that
the Likutey Moharan has some lessons written by the Rebbe himself (see 7zaddik #362) and
others written by Reb Noson and then reviewed by Rebbe Nachman prior to their being released
for copying and publication (see Until The Mashiach, p.287). Rebbe Nachman would hand over
to Reb Noson only the version he wanted released. For reasons known only to himself, there
were times when the Rebbe saw fit to delete certain sections from the text though they had been
in the original version and been part of his oral discourse.

Apparently, this manuscript was found intact quite some time after Rebbe Nachman
passed away, and was not widely circulated. It is clear that more than one hundred years later
Reb Alter Tepliker had not seen it, because he offers his own interpretation of the verse based
on this lesson, making no reference whatsoever to Rebbe Nachman’s explanation.

145. wise...glory. Our Sages taught: The only glory is Torah (4vot 6:3).

146. Temple. The Temple, which is built through the drawing of chasadim from Chokhmah
(Wisdom) and acquiring daat, is related to the beginning. Beginning is raishit which indicates
wisdom, as in (Psalms 111:10), “The beginning is wisdom.”

147. Torah...sight/T-N-T-A, as above. From here to the end is the segment of the handwritten
manuscript which Reb Noson found, and therefore was printed in all subsequent editions. The
connection between Torah, sight and 7-N-7-4 has been explained in section 4.

148. gathering...mentioned above. This appears in section 3. All flesh refers to the souls, for
they are like bodies to the wise man (above, §5, nn.82, 94).

149. mouth...is charity. Once a person has verbally pledged to give charity, he must fulfill his
commitment (Nedarim 7a). The Talmud also says that even greater than the financial support
which the poor man receives is the emotional succor he is given by the person who empathizes
with his plight (Bava Batra 9b).

The verse now reads: And the glory of God will be revealed — to draw Divine
providence, one must first attain wisdom or daat, the concept of the Holy Temple. All flesh will
see it together — when one attains this level, he is the wise man who can draw down Torah
by gathering the souls. This brings Divine providence, the concept of seeing. How can this be
achieved? For the mouth of God has spoken — by giving charity.

* ok
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Reb Noson writes that even now, even after the very great tzaddikim have passed away, through
their merit our souls can still be elevated by our Torah study. “...in the night, her candle will
not be extinguished” (Proverbs 31:18). That is, even in the night, after the tzaddik’s passing,
the light which he drew into the world remains. Furthermore, the verse tells us that God made
His covenant “...both with those who are standing here with us today...and those who are not
here with us today” (Deuteronomy 29:14). As Rashi explains, “those who are not here” refers to
all future generations. In other words, these great tzaddikim were capable of ascending to such
great heights, elevating the souls of their followers with them, that they were able to draw down
the most exalted Torah insights. These revelations forever have the power to rectify and elevate
all those who study their teachings...those who were there and those of future generations. And
the primary means for receiving this great light is by being forever firm in one’s desire to come
closer to God, for the soul corresponds to the will...(Likutey Halakhot, Aveidah u’Metziah 3:5).
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Today, the great tikkun explained in this lesson can be achieved by studying the works
of the true tzaddik and by making a pilgrimage to his gravesite, praying there together with
his other followers to come closer to God and to fulfill His will. This is especially true
for those who come to Rebbe Nachman’s gravesite before Rosh HaShanah for the kibuzz
(gathering). Even now, Rebbe Nachman is working on behalf of the fallen souls. He raises
them up and elevates them, even more so than during his lifetime, because “tzaddikim are
greater after death than when they were alive” (Chullin 7b). And we see clearly the love
and affection the chassidim have for each other, how they strive to renew themselves and
encourage each other in the service God. By uniting his soul with the others who join this
kibutz, by praying and beseeching God to bring him closer, a person can even now draw
upon himself the power which the tzaddik has to renew and rectify his soul (Parparaot
LeChokhmah).



